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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verses 1-4
Hebrews 1:1-4
The Son above the Angels.

I. The Son is the end of all history. The Father hath appointed the Lord Jesus Christ, His Son, the heir of all things. There is nothing excepted that is not given unto Him. He has obtained the Church as the first and central part of His inheritance. As the material sun is placed in the firmament to be a source of light and heat and joy, with the rest of the creation of God, so God appoints the Church to be the firstfruits of His creatures—the body of Christ, wherewith He influences and blesses, whereby He guides and controls all things.

II. In Him God made "all ages" or "all worlds." It is natural that He who is the Alpha should also be the Omega. Scripture teaches us creation is the work of the triune God. God has made all things by Christ, according to Christ, and for Christ.

III. Before all history He is the brightness of the Father's glory, and the express image of His person. Wherever He looks He sees Christ, the light. Without Christ, there is darkness. The Father is light, yet not to us without the mediation of the light, which is Christ. Without Christ He is darkness by excess of brightness.

IV. Throughout the course of history, in providence, Christ heareth all things with the word of His power. If it were not for Jesus and for the atonement, if it were not for the Lamb foreordained from the foundation of the world, the history of this world would never have been continued after the fall of man. Christ is Lord of all. The whole universe centres in Him. A star appears at the time of Messiah's advent. The sun loses his splendour when Jesus Christ dies upon the cross. It is the Lord Jesus who shall make all things new. And all developments are borne up and moved by the word of His power.

A. Saphir, Expository Lectures on the Hebrews, vol, i., p. 44.



The Mediator of the New Covenant, the Incarnate Son, above the Angels.

Consider the marvellous unity of the two Covenants.

I. "God hath spoken." This is the first point. A living God and a loving God must needs speak. The god of the philosophers is a silent God, for he hath neither life nor affection; but our God, who created the heavens and the earth, who is and who loves, must speak. Even in the creation, which is an act of the condescension of God, He utters His thoughts; and when He created man as the consummation of the world, it was for this purpose, that man should hear Him and love Him, and should rejoice in His light and in His life. When sin enters into the world, silence ensues.

II. Man having, by his own sin, fallen away from God, and silence reigning now, it is only the infinite compassion and love of God, that induces him to speak. If there were no redemption, there would be no revelation. If there were no blood of the Lamb, there would not be a single word uttered unto man by the most High.

III. And that God hath spoken is a very awful thing, full of power and life. We have got accustomed to it, to believe that we have the thoughts of God embodied in His world, and that He who is Almighty and blessed in Himself, and against whom we have sinned, hath in His infinite love uttered unto us the thoughts of His compassion and His mercy; but God Himself is astonished at it, and commendeth His love.

IV. As the Sonship is the beginning of the Gospel, so it is also the end and purpose of God's message. God, speaking to us by His Son, shows unto us that we also are to become the sons of God. In the Son we know and have the Father: in the Son we also are the children of God.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 20.



References: Hebrews 1:1-4.—Homilist, 2nd series, vol. ii., p. 460. Hebrews 1:2, Hebrews 1:3.—G. Calthrop, Words to my Friends, p. 1. Hebrews 1:3.—G. E. L. Cotton, Sermons to English Congregations in India, p. 103; Preacher's Monthly, vol. iv., p. 60. Hebrews 1:3, Hebrews 1:4.—Expositor, 1st series, vol. i., p. 119.



Verse 1
Hebrews 1:1
The Bible as a Revelation of God.

Two things are affirmed by this writer. First, that God spake to the Jewish nation by the prophets of the Old Testament, evidently in an especial and supernatural manner; and next, that He spake to them by a gradual revelation of the teaching, communicated to them in diversified ways.

I. Let it be admitted that the Bible is a supernatural revelation from God: then it is as much an incarnation of the Divine Spirit as the Emmanuel was of the Divine Son—as the physical creation was of the Divine Father. If a theory of the inspiration of the Bible could be formulated, it would be an exception to every manifestation of God in the physical and in the moral world. It is one thing to understand the proof of a fact, it is another to recognise the fact that is proven. I can recognise the proofs that establish the facts that I am a living being, that the corn ripens, that the tides ebb and flow, that the needle points to the north, that an earthquake occurred yesterday; but I cannot understand what life, and tidal influence, and magnetism and electricity are. So I may understand the proofs that the Bible is a revelation from God, and that the Bible writers were inspired, without being able to understand the methods of revelation and inspiration.

II. In looking at the Bible, two classes of phenomena have to be accounted for. (1) First, the supernatural element has to be recognised and accounted for. The proofs of the Divine element in the Bible are almost inexhaustible. Almost every week, some unsuspected but harmonious line of proof is opened out to us, proclaiming the Divine. (2) The second great characteristic of the Bible are the marks and proofs of its human authorship. I cannot resolve the humanity of the sacred writers into passive instruments of the Divine. I cannot think all the pious passion of David, all the personal avowals of Paul unreal: I cannot reduce them to the mock personages of a sacred drama, and the inspiring spirit with the simulator of human voices and feelings. Only by fully and fearlessly recognising the human element in the authorship of Scripture can we even understand it.

H. Allon, The Indwelling Christ, p. 299.



References: Hebrews 1:1.—Preacher's Lantern, vol. i., p. 144; F. W. Robertson, Sermons, 2nd series, p. 136; Church of England Pulpit, vol. xvii., p. 183; J. Bainton, Christian World Pulpit, vol. xvii., p. 219. Hebrews 1:1, Hebrews 1:2.—Expositor, 1st series, vol. i., p. 60; vol. x., p. 275; A. M. Brown, Christian World Pulpit, vol. v., p. 44; Preacher's Monthly, vol. iv., p. 58; Homiletic Quarterly, vol. i., pp. 38, 39; H. J. Wilmot-Buxton, The Life of Duty, vol. i., p. 31; Homiletic Magazine, vol. ix., p. 284; D. Rhys Jenkins, Eternal Life, p. 146. Hebrews 1:1-3.—R. W. Dale, The Jewish Temple and the Christian Church, p. 11.



Verses 3-6
Hebrews 1:3-6
Christ above the Angels.

I. It is very wonderful how, in God's ways, fixed necessity and liberty go hand in hand. From all eternity Jesus is appointed the Son of David; but the development of history goes through liberty, the exercise of faith, of hope, of patience, of joy, of suffering. Everything that is human is in sweetest harmony with that unfailing and unchangeable purpose of God's love which must surely come to pass.

II. Humanity in the person of Messiah is exalted far above any creature. The consummation of all history, and the perfect manifestation of God's glory to the rejoicing adoration of angels and men, will be in the Lord Jesus, who is not ashamed to call us brethren, who is one with us by a link which can never be severed. Holiness and goodness are worthy of adoration only in their essence and source. He, whom holy angels are called by God to worship, must be essential holiness, goodness, love—must be none other but the infinite and eternal, the ever blessed and co-equal Son of the Most High.

III. How near is Jesus unto us, although He is high above us. This is the very reason why God has exalted Him; this is the reason why He is so high above everything, above all powers and dominions; that He who has all power and love may be visible and accessible; that every one may see Him and draw near to Him; that out of the lowest depths we may behold Him, and that from the utmost corner of the land we may cry unto Him and be saved. He is high above us, that looking unto Him, the Author and Finisher of faith, unto Him who through the Cross entered unto glory, seeing Him constantly above us, the Lamb in the midst of the throne, we may run with patience the race set before us.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 70.



References: Hebrews 1:4.—Preacher's Monthly, vol. iv., p 60. Hebrews 1:4-14.—Homiletic Quarterly, vol. i., p. 42; R. W. Dale, The Jewish Temple and the Christian Church, p. 23. Hebrews 1:5.—Expositor, 1st series, vol. i., pp. 185, 297; Clergyman's Magazine, vol. v., p. 31; J. Vaughan, Sermons, 14th series, p. 149.



Verse 5
Hebrews 1:5; Hebrews 2:4.
Why does the Apostle speak about the angels? He has shown from Psalm ii., from Psalm xcvii., from 2 Sam. vii., from Psalm cx., most clearly that the man Jesus is none other than God, and that therefore in His humanity also He is highly exalted above all angels. But what is the point of the comparison? The argument is simply this: the old dispensation, the law, was given under the mediation and administration of angels. If Jesus was above angels, then His dispensation, the new covenant, His priesthood, are high above that of the law. Scripture often speaks of the angels. Note some of the doctrines which the Bible contains concerning them.

I. Human beings know nothing about angels, except what God pleases to tell them. Hence all that human poets have imagined about them is of no importance or value, unless it agrees with the record of the Divine Scriptures. And Scripture tells us of the angels only, as it were, incidentally.

II. Notice the multitude of the angels. "We have come to an innumerable company of angels." This innumerable multitude is a polity, a state. There are gradations in it, groups, orders, legions of angels. There are the cherubim and the seraphim, thrones and dominions. This kingdom is intimately connected with the kingdom of grace. When a sinner is converted the angels rejoice, and when Jesus comes again the angels will come with Him.

III. Angels are connected with all physical phenomena. Through the angels God carries on the government of the world. Glorious as the angels are, they are in subjection to Jesus as man; for in His human nature God has enthroned Him above all things. Their relation to Jesus fixes also their relation to us. "Are they not all ministering spirits, sent forth to minister to those who shall be heirs of salvation?"

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 94.





Verse 6
Hebrews 1:6
Christ worshipped by Angels.

I. The first thing which the text teaches is that Christ is a proper object of Divine worship.

II. The text suggests another point—that the incarnation of our ever-blessed Lord affords a special call upon all in earth and heaven to ascribe unto Him the honour which is due unto His name.

J. N. Norton, Every Sunday, P.-25.

References: Hebrews 1:6.—Expositor, 1st series, vol. i., p. 349; Homilist, vol. i., p. 38.



Verse 7
Hebrews 1:7
Angelic Life and its Lessons.

I. There is no proof of the existence of other beings than ourselves, but there is also no proof of the contrary. Apart from revelation, we can think about the subject as we please. But it does seem incredible that we alone should represent in the universe the image of God; and if in one solitary star another race of beings dwell, if we concede the existence of a single spirit other than ourselves, we have allowed the principle; the angelic world of which the Bible speaks is possible to faith. But we have fallen upon faithless times; and worse than the mediaeval, who saw the glint of the angels' wings in the dazzling of the noonday cloud; worse even than the Greek, who peopled his woods with deity, we see only in the cloud the storehouse of rain to ripen our corn, and in the woods a cover for our pheasants. Those who see more have small cheerfulness in the sight; neither the nymphs nor the angels haunt the hills with us. The world is too much with us, and God too little. We cannot see the world which moves around us through the dust of the death in which we live. He who dwells in the cabin of the visible cannot see the infinite world of the invisible through the clay-built walls. Our life with nature has lost its beauty, its joy, its religion.

Note:—

I. The relation of God to angelic life. The first thing we understand of the angels is, that in distant eternities God created them. Here we have the principle of the social life of God. He would not have a life which began and ended in Himself. His life consisted in giving Himself away, and finding Himself in all things. I don't say God could not, but He would not be alone. And this is the deep principle of all being. That which is, is that which gives itself away. That which lives, is that which lives in others. God would be dead were He to live for Himself alone, and we are dead when we live only to receive, when, folding the cloak of self around us, we cease to find our being in sacrifice of self.

II. Note, next, angelic life in relation to God. It is described as a life of exalted praise. Here we have a revelation of the life of heaven. Holiness, deepening day by day; sacred love and awe, increasing as the revelation of holiness advances, and the expression of these in ceaseless worship, ceaseless praise. Then will praise be perfect, for in us love will be perfect; our voices, our unconscious aspirations, our whole life shall go forth in song to God, as the river goes forth to seek the ocean. The perfect life will be perfect joy.

S. A. Brooke, Sermons, p. 304.



References: Hebrews 1:7.—Expositor, 1st series, vol. viii., p. 461. Hebrews 1:7-9.—Ibid., vol. i., p. 447. Hebrews 1:8, Hebrews 1:9.—Ibid., vol. ii., p. 295; Homiletic Quarterly, vol. i., p. 179. Hebrews 1:10-12.—Ibid., vol. i., p. 181. Hebrews 1:11.—Homiletic Magazine, vol. vii., p. 337. Hebrews 1:12.—F. Armitage, Christian World Pulpit, vol. xii., p. 321; G. T. Coster, Ibid., vol. xvi., p. 203. Hebrews 1:13, Hebrews 1:14.—Homiletic Quarterly, vol. i., p. 182.



Verse 14
Hebrews 1:14
Ministry of Angels.

I. The angels are ministering, i.e. worshipping, spirits; beings engaged in the perpetual liturgy of the glorious temple above. That temple has never wanted its worshippers. The solemn anthem of praise has never been silent there. It has not been broken and marred by sin. But in the next place, as there is a worship of angels above, so there is a ministry of angels in the world. Cardinal Newman has gone so far as to suppose that the whole visible creation is carried on in its minutest details by their agency. He would have us believe that there is not a flower, nor a ray of light, but conceals some spirit form, which gives it its lustre and its beauty. Every breath of air, and ray of light and heat, every beautiful prospect is, as it were, the waving of the robes of those whose faces see God in heaven.

We need not, however, accept such a hypothesis as this. It is too fanciful, and it is not really supported by Scripture; for the representation of the Psalmist, "Who maketh His angels winds," etc., does not really amount to more than this, that God gives His angels the swiftness, and the strength, and the invisibility of the winds, that He clothes His ministers with the all-pervading subtlety of fire. He thus employs them as His agents in carrying out His purposes in the world.

II. And what are these purposes? What has Holy Scripture taught us concerning the offices of angels? (1) First of all, they are represented as deeply interested in the work of human salvation. The mystery of redeeming love fixes their entranced and ardent gaze. They stoop down, as it were, from the golden battlements of heaven, seeking, if it may be, to fathom that love, "the length and breadth, the depth and height of the love that passeth knowledge." The angels, though of spiritual and not of fleshly nature, can sympathise with our low estate, can rejoice in God's good will towards us. And hence, no doubt, it is that He declares those who confess Him before men, He will confess before the angels of God. (2) And we see a further proof of this, their relation to us, in their attendance upon our Lord in His earthly life. They came to Him as comforters and helpers of His human nature. When He died angels guarded His tomb, and were witnesses of His resurrection. And we know that when He comes again He will come in the glory of His Father and of the holy angels, and that the trumpet of the archangel shall awake the dead. (3) As it was with His human life so it is with ours. The example of the angels teaches us (a) the blessedness of a willing obedience, (b) a lesson of sympathy for those beneath us. Do not let us plead any difference of rank, or knowledge or power, in excuse of our neglect of one of the least of our brethen made like us in the image of God.

Bishop Perowne, Sermons, p. 224.



Angelic Ministry.

The oblivion of great truths is sometimes the reaction of grievous errors. The man-worship of the Church of Rome has nearly obliterated from our calendar the name most conspicuous in New Testament female biography; and in the same way, in our protest against the angel-intercessors of angelic idols of popery, we are in danger of forgetting the existence or denying the ministry of angels altogether. Now creature-worship is bad, whether that creature be a man or an angel. But although, like all loyal subjects, angels desire to concentrate on their eternal King the worship of the universe, and although they refuse to usurp the place of the one Mediator, in their nature, their functions and their history, there is much to elevate our thoughts, and to reward our affectionate contemplation.

II. It is pleasant to think that there are beings created and intelligent, who have kept their first state amidst the decay of earthly beauty and of earthly goodness; it is a joy to remember that there is a created beauty which has never dimmed; a created love which has never known a chill; a created loyalty which has never received a shock, or been seen to falter. Amidst our slowness and stupidity it is pleasant to remember that God has servants who understand all His will, and who can execute each fiat; angels who fly swift as wind, and who, for ready apprehension and ever-burning ardour, are flames of fire. With our felt weakness and unworthiness, it is affecting to know that these angels, so swift, so strong, so holy, minister to the heirs of salvation. Nor is it without solemnity to remember that much, if not all, of our conduct is open to the observation of angels. And although it might well be restraint of the incentive sufficient to remember, "Thou God seest me," we may find an occasional restorative to our sinking spirits, and a useful proof to our faltering resolution, in remembering that we are seen of angels also. 

J.Hamilton, Works, vol. vi., p. 311.



References: Hebrews 1:14.—Spurgeon, Morning by Morning, p. 277; R. L. Browne, Sussex Sermons, p. 255; Homilist,. vol. iv., p. 165; Christian World Pulpit, vol. xxxiv., p. 255.

The Ministry of Angels.

I. As to the existence of angels, the fact confronts us that there are such beings, above man in gradation, superior to man in mental and moral endowments, waiting upon God in the upper sanctuary, and obedient to His will. The belief in such existences can claim the highest antiquity. A few cavilling Sadducees raised a doubt about it; but as to others, the Jews believed it, Gentiles believed it, and in the sense of some tutelar genius over particular localities and provinces, the notion had a place in the creed of the whole heathen world.

II. What is our revealed knowledge concerning the angels? (1) Of the dignities and capacities of angels, Scripture gives us everywhere the most exalted ideas. (2) Their wisdom also is great. (3) They have made mighty advances in the sanctity and purity of the heavenly state. They are the elect, the everlasting chosen ones of God, confirmed in their state of blessedness in heaven, to go no more out, but ever loving and ever delighting to exalt His name.

III. What is the source of the interest which the angels take in us? (1) One reason is to be found in their general sympathy with Christ's work, and with the success of His mission in the hearts of men, as that which was to bring an access of numbers to their own blessed society, and magnify the power and grace of Him who was at once their Lord and ours. (2) Again, this pleasure of angels in ministering to us may arise in some degree from their superior knowledge of what man's place in the universe of God is, and how he ranks in the varied orders of created existence. (3) Know that Christ makes all things one. All diverging lines, whether of earthly condition, or diverse economies, or separated ages of the world, of this mansion or that, in the rest of paradise, and this task or that in the countless hierarchies of heaven, are all brought up into, and meet in this centre. The most exalted seraph draws the breath of his immortality from Christ, just as much as the newly departed infant whom he folds in his wing to lay in the bosom of Jesus, as privileged heir of salvation, gathered early from the toils of time. 

D. Moore, Penny Pulpit, No. 3273.

02 Chapter 2 
Verse 1
Hebrews 2:1
Drifting.

The influences against which we are warned by the words of my text are those of currents which are flowing just where we are, and which may operate so insidiously that we may not know of their effect until, perhaps, it is too late to resist their power. Of these currents I will specify three.

I. Take first the age current, or what a recent essayist, borrowing from the German, has called the "time-spirit." Every epoch has its own special tendency. These vagaries will pass away, even as the fleecy clouds remove from the summit of Mont Blanc; but Christ abides, like the grand old mountain, with its majestic mantle of stainless and eternal white. Hear Him, therefore. Hear Him, and keep fast hold of His sayings; so shall ye partake of His stability.

II. The second current to which I would refer is that of the place in which we dwell. Every city has its own peculiar influence. I do not hesitate to say that it is a less difficult matter to be an earnest Christian in some cities than it is in others. But the principles of the Gospel are not shifted by the tendencies of any place; and when we measure ourselves by them we may always discover how it is with us. Let us not take it for granted that because we are making some effort in the right direction, therefore we must be going forward. These efforts may not be enough to neutralise the forces of the current, and we may be drifting backward after all.

III. There is, thirdly, the personal drift—the drift in each of us individually. Let us not be self-confident here, or imagine that there is no fear of us. That imagination is itself the beginning of the personal drift. Distrust yourself, therefore, and trust only and always in the Lord. Anchor on to Christ; that is the sure preventive of all such drifting as I have been seeking to expose.

W. M. Taylor, Christian World Pulpit, vol. xxii., p. 40.



References: Hebrews 2:1.—J. G. Rogers, Christian World Pulpit, vol. xxvii., p. 361; Bishop Westcott, Ibid., vol. xxxvi., p. 136; Clergyman's Magazine, vol. x., p. 83. Hebrews 2:1-4.—Homiletic Quarterly, vol. i., p. 183. Hebrews 2:3.—J. Natt, Posthumous Sermons, p. 425; Homilist, 2nd series, vol. iv., p. 207; 3rd series, vol. vi., p. 166; Preacher's Monthly, vol. v., p. 300; Homiletic Quarterly, vol. i., p. 185. Hebrews 2:3, Hebrews 2:4.—Hay Aitkin, Around the Cross, p. 145. Hebrews 2:4.—W. M. Taylor, The Gospel Miracles, p. 173. Hebrews 2:5.—Homilist, vol. v., p. 1. Hebrews 2:5-9.—Preacher's Monthly, vol. iv., p. 122; Homiletic Quarterly, vol. i., p. 325.



Verses 5-10
Hebrews 2:5-10
Consider:—

I. What it is that the Son of man, humbling Himself for us, hath endured. There are two expressions used—to suffer death and to taste death. Let us remember that between Jesus, as He was in Himself and death, there subsisted no connection. In Him Satan could find nothing. Death had no personal or direct relation unto Him. The Lord Jesus Christ, the Prince of Life, of His own power and will, laid down His life. The death of the Lord Jesus in this respect is different from the death of any human being; it was the free, voluntary, spontaneous act of His will. When the Lord Jesus Christ died He put forth a great energy. He willed to die. And so in one sense we may say that His death was a great manifestation of His power.

II. Consider that the Lord tasted death. A man may die in a moment, and then he does not taste death. But all that was in death was concentrated in the cup which the Lord Jesus Christ emptied on the cross. He was made a curse for us; He was left alone with the power of darkness. But though He emptied the cup of wrath, though all the waves and billows of death went over Him, He continued to live, to trust, to love, to pray. He gained the victory in the lowest depth of His agony.

III. He tasted death by the grace of God for every man. We speak about the pardon of sins; we are pardoned, but all our sins have been punished. All our sins were laid upon Jesus, every one was punished. In the Cross there is not merely the forgiveness of sins, but there is the actual putting away of all our sins; and the Apostle explains to us that this great marvellous mystery of the death of Christ as our Substitute, bearing our sins, bearing our curse, enduring the penalty of our sins, and overcoming all our enemies (that is, the law of Satan and death), that this is in order to manifest unto us the fulness of the perfection of God.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 118.





Verse 6
Hebrews 2:6
Faith.

I. When man rises above the merely savage state, he begins to show some signs of faith; some evidences of his looking forward to a future; some reliance upon powers which are unseen. For, observe, the savage lives by his bow or his nets; the next step is to the pastoral or agricultural life. The shepherd must trust to the sun that warms and to the rains that moisten, and the ploughman must trust to the bounteous earth and the gracious season, and look forward to the harvest which promises, and guard against the scarcity which threatens. He begins, then, to show faith, and a firm conviction that he will have the good things he looks for, though the ripened grain and blessed harvest be as yet unseen.

II. As man advances in the scale of civilisation, this faith in the future goes on ever increasing; there is a more unselfish looking forward, a more far-reaching prudence, a desire to conciliate even a posterity as yet unborn. As men get nobler and wiser and holier they look further and further. According as a man is animated by a lofty purpose or a merely selfish one, so his view is wider and far-reaching, or confined and paltry; according as his faith in things hoped for is firm and unwavering, and his conviction of the reality of things unseen is deep and reverent, so is he ready to dare and suffer to the utmost in any way his faith requires of him. They that love God, the Unseen, must trust Him, must believe that He is; and they that seek Him humbly and devoutly, will find their faith in Him grow, and their love for Him increase, and so receive from Him ever a fuller and fuller assurance of their acceptance.

A. Jessopp, Norwich School Sermons, p. 108.



References: Hebrews 2:6.—T. B. Dover, A Lent Manual, p. 66. Hebrews 2:6, Hebrews 2:7. —W. H. Dallinger, Christian World Pulpit, vol. xxxii., p. 360. Hebrews 2:6-8.—A. Rowland, Ibid., vol. xx., p. 164; W. H. Dallinger, Ibid., vol. xxxiv., p. 200.



Verse 8-9
Hebrews 2:8-9 (R. V.)
History is a succession of economies or dispensations, of which the Christian is the crown and completion. It follows on the rest, realises all they designed, and embraces the whole future of the coming world. The threads of the ages have been woven in the great loom of Time with the weft of the Divine purpose and the ways of human experience, and on the web is traceable in clear characters the God-given sovereignty of man. In the world that is coming man is king. "All things shall be put in subjection to him," like captured slaves to the authority and use of their conqueror,

I. "Not unto angels has God subjected the coming world." Angels filled and crowded Hebrew thought for a long time, as God's "mighty ones," the swift-winged messengers who delighted to do His will; agents of deliverance, as for the imprisoned Peter, and of punishment, as for Sennacherib. "Ministering spirits sent forth to do service for the sake of them that shall inherit salvation "; and thus they had aided the Jew in the explanation of the phenomena of life, and solved the more mysterious problems of supernatural and divine action. But not to these "men in lighter habit clad" had God subjected the coming world of manhood, the advancing goodness and perfecting character and service of the sons of God.

II. But if to man, to what man is this sceptre of dominion finally granted? To all and sundry, and to them all alike, simply as men, or to particular races or one race of men? To whom is the ultimate leadership of the world to be given? We believers are the heirs of the coming world, and belong to the meek who are now beatified with salvation, and destined ultimately to inherit and rule the earth. Not "the great white race," but the great Christian race rises to joint-heirship with Christ Jesus in the salvation, and service, and sovereignty of the future of humanity.

III. On this earth and amongst men—"we see Jesus"; and though, in seeing Him, our first glimpse may only confirm the impression that man has not yet fully entered on his inheritance; yet the deeper look assures us that he is on his way to it, has already been anointed with the oil of joy above his predecessors and contemporaries, and, though suffering, is really ascending by suffering to the throne from which He shall rule for evermore. ''We see Jesus," Son of Mary, "man of sorrows," "made a little lower than the angels"; but "crowned with glory"; crowned, indeed, for sacrifice, but for the sacrifice which draws all men to Him, and wins them to loving and ardent loyalty to His authority, and makes them "kings and priests unto God." That sight explains the ages' long delay; the dissolution and disappearance of the ancient and illustrious Jewish religion, and is the indefeasible pledge and guarantee that the sovereignty of man shall yet be realised, and all things be put under His feet. The Conqueror of Calvary shall take man's crown from the dust and put it on his head. The Redeemer from sin shall break the chains of man's long servitude, and lift him at once to freedom and power.

J. Clifford, Christian World Pulpit, vol. xl., p. 241.



Manhood crowned in Jesus.

The text brings before us a threefold sight.

I. Look around us. "We see not yet all things put under man." Where are the men of whom any portion of the Psalmist's words is true? "All are yours and ye are Christ's." If so, what are most of us but servants, not lords, of earth and its goods? We fasten our very lives on them; we tremble at the bare thought of losing them; we give our best efforts to get them—we say to the fine gold, "Thou art my confidence." We do not possess them, they possess us; and so, though materially we may have conquered the earth, spiritually the earth has conquered us. What then? Are we to abandon in despair our hopes for our fellows, and to smile with quiet incredulity at the rhapsodies of sanguine theorists like David? If we confine our new wealth—yes. But there is more to see than the sad sights around us. Looking around us, we have indeed to acknowledge with plaintive emphasis, "We see not yet all things put under Him "; but looking up, we have to add with triumphant confidence that we speak of a fact which has a real bearing on our hopes for men, "we see Jesus."

II. So, secondly, look upwards to Jesus. Christ in glory appears to the author of this epistle to be the full realisation of the Psalmist's ideal. What does Scripture teach us to see in the exalted Lord? It sets before us (1) a perpetual manhood; (2) a corporeal manhood; (3) a transfigured manhood; (4) sovereign manhood.

III. Finally, then, look forward. Christ is the measure of man's capacities. We too shall be exalted above all creatures,—far above all principality and power, even as Christ is Lord of angels. What that may include we can but dimly surmise. Nearness to God, knowledge of His heart and will, likeness to Christ, determine superiority among pure and spiritual beings. And Scripture, in many a hint and half-veiled promise, bids us believe that men who have been redeemed from their sins by the blood of Christ, and have made experience of departure and restoration, are set to be the exponents of a deeper knowledge of God to powers in heavenly places, and, standing nearest the throne, become the chorus leaders of new praises from lofty beings who have ever praised Him on immortal harps.

A. Maclaren, Sermons in Manchester, 2nd series, p. 170.
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Verse 10
Hebrews 2:10
Life ascending into Heaven.

I. At the moment that our blessed Lord was standing on the Mount of Olives, in the early morning, with a few faithful men around Him, and passed up into heaven in their sight, victorious, to begin His everlasting reign—at that moment the whole world lay in its many thousand years' sleep of sin, and knew Him not; at that moment Jerusalem stood with its great walls, strong and bright as usual, and the sentinel passed to and fro; and here in Britain, in the great forests and the wild wastes, the native tribes hunted and fought, all unconscious of the early dawn on the far distant Eastern hill, and the Lord of life beginning His reign. It is a fact of the very simplest kind, that the whole world has changed, and has become practically a new creation, since that hour of the ascension, and because of that hour. The conquering spirit of life now reigns. That is the great truth of this day, this ascension time.

II. And we need to be reminded of it, because of the other truth, which is part of it, that on this earth there is no triumph of truth, only a victorious working, always unfinished, always to the human eye, at its best, the little company on the hill, with a sleeping hostile world against them. Note the seed-like character of the life of the ascension. Its intense vitality wrapped up in a seed. How, at the very moment of victory, Christ ascending in triumph, Lord of all the worlds, is represented by a small company, at dawn of day, on a hilltop. Stand with Him, and look down on the sleeping world, and be not discouraged. You are not overmatched. The smallest seed of life in your hearts will live and prevail. We serve the King of heaven, Christ ascended; He knows His own and their trials.

E. Thring, Uppingham Sermons, vol. i., p. 218.



Christian Suffering.

I. Christian perfection does in some degree consist in, or rise out of, Christian suffering. Christian perfection is the working out of Christian character, up to the height of the Divine ideal. The means by which Christian character is to go on to that perfection is Christian suffering; for in order that you may have perfection, in order that your Christian character may be crowned, it must be consolidated by the acquirement of Christian virtues; and it is by the power of suffering that Christian virtues are acquired. (1) Christian humility, which is one of the very deepest, most fundamental, as well as most beautiful Christian virtues, is the result of Christian suffering. (2) Patience is also a result of suffering; the "trial of our faith" is to "work patience." (3) Courage is born of suffering. If we are to crown our Christian life with courage, it must be by Christian suffering.

II. If we are to go on to perfection, we require elevation of nature and purification of heart. What are the powers of purification and elevation? I answer, without the slightest fear of challenge, The power of separation, and the power of aspiration towards God; or, to put it in simpler language, the power of sacrifice and the power of prayer. (1) Prayer preeminently springs from suffering. If a man prays he lives. Once let the clouds come; once let us lose a friend whom we have loved; once let us stand face to face with the great revealer—Death; once let health give way, or circumstances change, or sorrows rain down upon us, then, then preeminently if we are Christians, we learn to pray. (2) Purification comes from a deep sense of immortality. Now that sense of immortality is deepened by suffering, for it is suffering that teaches us what this world is. It is suffering that brings the gayest, the most trifling to be real at last. Therefore it is suffering that helps to purify our lives.

III. Christian perfection comes from Christian suffering. Suffering in itself works no perfection. (1) If your suffering is Christian suffering, it must be willingly accepted for the love of God. (2) To suffer as a Christian is not only that; it implies also looking unto Him. To keep our eyes steadily fixed upon the King of suffering is to see what suffering was, in God's life, as He came to bear sin in His human nature. 

W. J. Knox Little, Characteristics of the Christian Life, p. 96.
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Verses 11-18
Hebrews 2:11-18
I. The first truth which is brought before us in these verses is, that Jesus, who is not ashamed to call Himself brother, and us His brethren, is one with us. We who are sanctified by Him, and He who sanctifies, are of one. Christ is He who sanctifies. The source and power of sanctification are in Jesus the Son of God, our Saviour. He is the foundation, source, method, and channel of our sanctification. The Holy Ghost, the Comforter, is sent by Christ to glorify Him, and to reveal and appropriate to us His salvation. We are conformed to the image of Christ by the Spirit, as coming from Christ in His glorified humanity. II. Jesus, by His experience, by His sufferings, and, above all, by His death, has become a merciful and faithful High Priest. We are now on earth, in the flesh, sin around and within us. How can the Holy God look on us, and grant us blessings? How can there be communion between heaven and earth? Jesus is ascended, and having put away sin by the sacrifice of Himself, presents us to the Father, and we are holy and unblameable before Him, and Father, Son, and Holy Ghost are able to send down the fulness of blessings, of grace and strength; to have communion with us, notwithstanding all our sin and defilement. Christ is a merciful High Priest, not merely full of pity, compassion, and grace, but full of sympathy. He is most lovingly and earnestly anxious that we should always obtain the victory, and suffer no injury; for having gone through all the conflict Himself, without a single moment's wavering or surrender, He wishes us to be found continually in Him, and to conquer continually. He is faithful in bringing down to us all the gifts of God; all the counsel, will, and blessings of the Most High; faithful in taking up to God all our need and trial; all our petitions, fears, and tears; all our sufferings, and all our works.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 142.





Verse 11
Hebrews 2:11
The Mystery of Godliness.

I. Our Lord has the Divine nature, and is of one substance with the Father, which cannot be said of any creature. He it was who created the worlds; He it was who interposed of old time in the affairs of the world, and showed Himself to be a living and observant God, whether men thought of Him or not. Yet this great God condescended to come down on earth from His heavenly throne, and to be born into His own world; showing Himself as the Son of God in a new and second sense, in a created nature, as well as in His eternal substance. Such is the first reflection which the birth of Christ suggests.

II. And next observe, that since He was the All-holy Son of God, though He condescended to be born in the world, He necessarily came into it in a way suitable to the All-holy, and different from that of other men. He took our nature upon Him, but not our sin; taking our nature in a way above nature. He came by a new and living way, by which He alone has come, and which alone became Him.

III. When He came into the world He was a pattern of sanctity in the circumstances of His life, as well as in His birth. He did not implicate and contaminate Himself with sinners. He came down from heaven, and made a short work in righteousness, and then returned back again where He was before He came into the world; and He speedily left the world, as if to teach us how little He Himself, how little we His followers, have to do with the world. He could not rest or tarry upon earth; He did but do His work in it; He could but come and go. And while He was here, since He could not acquiesce or pleasure Himself in the earth, so He would have none of its vaunted goods. When He humbled Himself to His own sinful creation, He would not let that creation minister to Him of its best, as if disdaining to receive offering or tribute from a fallen world. He came to it as a benefactor, not as a guest; not to borrow from it, but to impart to it. He who was so separate from the world, so present with the Father even in the days of His flesh, calls upon us, His brethren, as we are in Him, and He in the Father, to show that we really are what we have been made, by renouncing the world while with the world, and living as in the presence of God.

J. H. Newman, Parochial and Plain Sermons, vol. v., p. 86.



The Brother born for Adversity.

I. The relation of a brother. What is the essential feature of this family relationship as compared with others, close and dear, which we sustain? Surely it is that father, mother, brother, sister, wife, child belong to us, are part of our very being; while in the same measure we belong to them. There is a oneness which precludes the idea of separate interests; interests, cares, sorrows, hopes, joys, are common. Our brethren are obeying the instincts of their own hearts, and seeking their own noble ends, in the sympathy and help they may extend to us. The sense of indebtedness hardly enters into the service on either side. The brother who helps, urges no claim in helping; the brother who is helpful, feels no debt but to love. It is a delight to them to undertake for us in our necessity. There then is an association, a relationship, which has an element of rest, of satisfaction in it, which no other known to man in this world offers; fairest type on earth of the relationships of that celestial state where love reigns supreme in the universal brotherhood, of which the Lord Christ is the Elder Brother, and the great Father is the Head.

II. It is precisely this relationship which by His Incarnation and Passion the Saviour claims. He seeks to give us a relation that we can rest upon; which will draw us by the bands of fraternal sympathy to His strength when we are weak, to His bosom when we are weary and long for rest. We have wearied God with our sins, we cry. The sense of the profound wrong we have done Him is the heaviest part of life's burden. There is that in man which is unable to repose in the naked idea, nay, even in the naked assurance of God. We want some natural bond of union, some natural relationship in which we can rest. Hence the essential gladness of the glad tidings, "Unto you is born this day in the city of David a Saviour, which is Christ the Lord."

III. It is said in a passage of the Book of Proverbs that "a brother is born for adversities." That He might know our souls in adversities surely the elder Brother of the great human family was born in the human home, tasted all pure human experiences, and made Himself familiar with all forms of human pain. We are of His kindred, the brethren of Christ. It is no pity that moves Him to us; it is pure and perfect love. God is pleading His own cause in pleading against our sins. The battle which God is fighting in our hearts is the battle for which He made the great universe to be the theatre, and in which the devil's triumph would rob Him of His everlasting glory and joy.

J. Baldwin Brown, The Sunday Afternoon, p. 10.
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Verse 14-15
Hebrews 2:14-15
In Bondage to the Fear of Death.

I. There is no real ambiguity in the passage before us, though it may appear so at the first glance, in the use of the word death. Our Lord is said, by means of death, to have destroyed him who has the power of death. On the first occasion of its use, death means of course the death of the body; the completion of the life of suffering which is in itself inchoate death. In the second instance, the death, of which the devil is the source and power, includes more, for it includes the death of the soul. But the Christian writers look upon death, whether that of the body or soul, as the victory of a power opposed to God. As God is the God, not of the dead, but of the living, so He is the God of life, not of death. Every one who has died since Adam has yielded to a conqueror, and confessed his power. It is the curse of sin, that only through defeat can we conquer. We watch a Christian deathbed, and see it calm and triumphant; but it is the triumph of a confidence that is in obedience to power; in submission is victory.

II. The fear of death is not connected with any special religion. It belongs to the constitution of our being. We are made to love life, and to shrink from annihilation. Christ died, not to remove the necessity of death, but to deprive it of its sting; to rob the grave of its victory. Death remains; the last enemy, whose defeat is not yet, but seen in the light of Christ's revelation, and encountered in His Spirit, its triumph is annulled. For the Christian's triumph over sin is the pledge and foretaste of his triumph over death. The resurrection of the soul is earnest of the resurrection of the body. Death is a curse still; but we are no longer slaves to it when once we feel the stronger arm on which we may lean, the rod and staff which are at hand to comfort. And we may feel that He who has power to kill the body is welcome to the victory, since Christ has obtained for us the salvation of the soul.

A. Ainger, Sermons in the Temple Church, p. 87.
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Verse 16
Hebrews 2:16
Christian Sympathy.

I. We are all of one nature, because we are sons of Adam; we are all of one nature, because we are brethren of Christ. The thought of Him, "the beginning of the creation of God," "the first-born of every creature," binds us together by a sympathy with one another, as much greater than that of mere nature as Christ is greater than Adam. All those common feelings which we have by birth are far more intimately common to us now that we have obtained the second birth—One thing needful, one narrow way, one business on earth, one and the same enemy, the same dangers, the same temptations, the same afflictions, the same course of life, the same death, the same resurrection, the same judgment. All these things being the same, and the new nature being the same, and from the same, no wonder that Christians can sympathise with each other, even as by the power of Christ sympathising in and with each of them.

II. Nay, and further, they sympathise together in those respects, too, in which Christ has not, could not have gone before them—I mean in their common sins. We have the same gifts to sin against, and therefore the same powers, the same responsibilities, the same fears, the same struggles, the same guilt, the same repentance, and such as none can have but we. The Christian is one and the same, wherever found; as in Christ, who is perfect, so in himself, who is training towards perfection; as in that righteousness which is imparted to him in fulness, so in the righteousness which is imparted to him only in its measure, and not yet in fulness. We are much more like each other, even in our sins, than we fancy. Perhaps the reason why the standard of holiness is so low, why our attainments are so poor, our view of truth so dim, our belief so unreal, our general notions so artificial and external, is this, that we dare not trust each other with the secret of our hearts. If it be awful to tell to another in our own way what we are, what will be the awfulness of that day when the secrets of all hearts shall be disclosed? Now, though there be shame, there is comfort and soothing relief; though there be awe, it is greater on the side of him who hears than of him who makes avowal.

J. H. Newman, Parochial and Plain Sermons, vol. v., p. 116.
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Verse 18
Hebrews 2:18
I. The Divine Son of God, before His incarnation in our flesh, was in His own personal being separate from the sons of men. The counsels of infinite love resulted in His becoming the Saviour of the world—of that world whereof man was the head and lord. It pleased Him, in His amazing condescension, to plant Himself in the root of our human nature, which had fallen from God and from love. We all see and know how necessary this was. But we do not, perhaps, so often reflect upon the necessity which there was, that He should take upon Him human infirmity, and trial, and suffering, for a reason that sprang, not so much from Divine as from human requirements. He knew, he felt, as a Creator, all that we suffer. But one link was wanting to bind Him to us—in fact, a gulf of vast extent lay yet between us—He had not undergone these things; we had undergone them. He can now be touched with a feeling of our infirmities, not merely because, as our God, He knows them,—and not one pang of the suffering heart is hidden from Him—but for more, because, as our brother, He has Himself felt them; has been a man of sorrows, and acquainted with grief.

II. Christ's temptation was His training for our help in temptation. Not only does He know our frame, and remember that we are but dust, but each trial of our faith and constancy finds a vibrating chord in His personal being. His temptation was His training, and it is our help. Do you find Christ not sufficient for your day of temptation? It is because your view of Christ wants enlarging and deepening. But this is not all. Christ is not a fact but a Person. Study the character and acts of Jesus, but with a view to know not only more about Him, but more of Himself, by personal communion.

H. Alford, Quebec Chapel Sermons, vol. iii., p. 84.



The Efficient Sympathy of Christ.

I. The Suffering. (1) It was personal suffering. This is impressively indicated by the use of the word Himself. (2) It was positive and most painful suffering. (2) In all its reality, variety, and extent, it bore the special character of temptation.

II. The Succour. (1) This succour is accompanied with the truest sympathy. Our knowledge of temptation or trial is measured by our personal endurance of it. (2) This succour is imparted with the utmost promptitude. (3) This succour is conveyed in the form of actual deliverance, or effective relief, or, at least, adequate support.

E. Thomson, Memorials of a Ministry, p. 264.



References: Hebrews 2:18.—J. Irons, Thursday Penny Pulpit, vol. x., p. 377; Spurgeon, Sermons, vol. ix., p. 487; Ibid., Evening by Evening, p. 279; A. Rowland, Christian World Pulpit, vol. xxxvi., p. 246; Clergyman's Magazine, vol. iv., p. 89; vol. x., p. 78; Homiletic Magazine, vol. vi., p. 153.

03 Chapter 3 
Verses 1-6
Hebrews 3:1-6
Christ the Lord, and Moses the Servant.

I. To speak of Moses to the Jews was always a very difficult and delicate matter. It is hardly possible for Gentiles to realise or understand the veneration and affection with which the Jews regard Moses, the servant of God. All their religious life, all their thoughts about God, all their practices and observances, all their hopes of the future, everything connected with God, is to them also connected with Moses. Moses was the great apostle unto them, the man sent unto them of God, the mediator of the Old Covenant; and we cannot wonder at this profound, reverential affection which they feel for Moses.

II. After admitting fully the grandeur and excellence of Moses, the Apostle proceeds to show us the still greater glory of our Lord Jesus Christ. The zeal of Moses was not free from earthborn elements, and had to be purified. But there was nothing in Jesus that was of the earth, earthy; no sinful weakness of the flesh was in Him who condescended to come in the weakness of sinful flesh. His love was always pure, His zeal holy, His aim single. Moses spake face to face with God, and was the mediator between God and Israel. The Lord Jesus is Prophet, Priest, and King, in one Person; but He is perfectly and eternally the true Revealer, Reconciler, Ruler, and the Son of God. Moses was willing to die for the nation; the Lord Jesus actually died, and not for the nation only, but to gather all the children of God into one. Moses brought the law on tables of stone; the Lord Jesus, by His Spirit, even the Holy Ghost, writes the law on our hearts.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 167.
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Verse 1
Hebrews 3:1, etc
I. The High Priest was one taken out of the people, and bound to the people by ties of the closest and most intimate kind. It might have been otherwise. This important official might have been a stranger introduced into the nation from an alien source; or he might, although being a Jew, have occupied a position of such complete independence and isolation as should have placed him almost in antagonism to the rest of the community. Such was the case of the priestly caste in other countries. But with the Jews the Divine method of constructing the ecclesiastical system, secured the most perfect identification of the man who was at the head of it with the feelings and sympathies of the rest of the people. We observe, also, as another result of the Divine arrangement, that all the Israelites, drawn as they were towards a single person, were reckoned before God as being in the High Priest. The man who stands there in the sanctuary, arrayed in his gorgeous robes, is not to be regarded as a mere individual,—is not to be looked upon as merely one out of many, though one above the many, and distinguished from the many, by superior dignity and higher privileges; but he is the head, in whom the whole nation is included, and involved, and gathered, and summed up before God. It was, for instance, as including in himself the entire mass of the nation, that the High Priest on the day of atonement had to enter into the most holy place with the blood of sprinkling, and afterwards to confess the sins and iniquity of the people over the head of a living goat.

II. Now in all this we have a lively and striking portraiture of the position which the Lord Jesus Christ, the great antitype of the Jewish official, occupies with respect to the blessed company of faithful people. The Lord Jesus is the ideal man. If you turn to the Jewish high priest you find that he was what every Jew was intended to be. The Lord Jesus alone possesses complete perfection of human character. But He is very much more to us than the pattern man. He does much more than exhibit to us in His own person what a king and a priest unto God ought to be. He is also, if I may so express myself, the inclusive man; He is the great Head, in whom His people are gathered, and summed up, and presented before God. If St. Paul teaches us anything by his writings, he teaches us this, that the entire spiritual community, the whole body of the faithful in Christ Jesus, are reckoned by God as being gathered and summed up, involved, included, represented in Christ before the throne of God. And this, in its Christian form, is precisely what, in its Jewish form, the Israelite was taught by the existence of such a personage in the state of the Jewish high priest. The ordinary Israelite, if he were a spiritual and a thoughtful man, would look with longing desire upon the unbroken communion which the High Priest, by virtue of his office, maintained with God. So the Spirit of Christ maintained an unbroken communion with His Father in heaven. This characteristic of His earthly life is still more characteristic of His resurrection life, in which He is, in a special manner, the High Priest of our profession.

G. Calthrop, Penny Pulpit, new series, No. 495.
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Verses 7-19
Hebrews 3:7-19
Unbelief in the Wilderness.

I. The history of the wanderings of the Israelites in the wilderness is most instructive. No Scripture is of private interpretation, but is Catholic and eternal. Israel's history in the wilderness is typical throughout. (1) It is a marvellous history from beginning to end. (2) It was a history of solemn and glorious privileges. Is not this a picture of the Christian's life? (3) It is a sad history, full of fearful judgments. Do you understand the parable?

II. Unbelief prevented Israel's entering into the Promised Land. Then it follows that faith enters into the rest. "Believe with thy heart," is the great lesson of the chapter. Only believe, only worship, only harden not your heart, when in the Scripture, and in the Spirit's teaching, and in God's daily dealings you hear God's voice; and, though wild beasts, hunger and privation, weakness and temptation, beset you, you are safe, you are blessed. God is with you; who can be against you? Angels are around you, and you can give thanks, for you are more than conquerors, through Him that loved you and gave Himself for you.

III. Yesterday is the past of sin and misery. To-day is the present of Divine grace and man's faith. To-morrow is eternity, full of joy and glory. To-day is the turning-point, the crisis, the seedtime. To whom can we go but unto Jesus Christ, with the past of our transgression, with the yesterday of the first Adam, with the today of our weakness and need, with the for ever of our endless destiny? He is Jehovah, the Saviour God, the same yesterday, today, and forever. Cleaving to Him, we rest in mercy, which is from everlasting to everlasting.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 188.
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Verse 16
Hebrews 3:16
The Warnings of Advent.

The true translation of these words is this: "For who were they, who, when they had heard, did provoke? Nay, were they not all who came out of Egypt with Moses?" So far from meaning that some and not all did provoke, He lays a stress on the universality of the evil.

I. There is something striking in the season of the natural year at which we celebrate the beginning of another Christian year. It is a true type of our condition, in which all the changes of our lives steal upon us, that Nature, at this moment, gives no outward signs of beginning; it is a period which does not manifest any striking change in the state of things around us. The Christian spring begins ere we have reached the half of the natural winter. Nature is not bursting into life, but rather preparing itself for a long season of death. And this is the type of a universal truth: that the signs and warnings which we must look to must come from within us, not from without; that neither sky nor earth will arouse us from our deadly slumber unless we are ourselves roused already, and more disposed to make warnings for ourselves than to find them.

II. If this be true of Nature, it is true also of all the efforts of man. As Nature will give no sign, so man cannot. There is no voice in Nature, no voice in man, that can really awaken the sleeping soul. It is the work of a far mightier power, to be sought for with most earnest prayers for ourselves and for each other; that the Holy Spirit of God would speak and would dispose our hearts to hear; that so being wakened from death, and our ears being truly opened, all things outward may now join in language which we can hear; and Nature and men, life and death, things present and things to come, may be but the manifold voices of the Spirit of God, all working for us together for good. Till this be so we speak in vain; our words neither reach our own hearts nor the hearts of our hearers; they are but recorded in God's book of judgment, to be brought forward hereafter for the condemnation of us both.

T. Arnold, Sermons, vol. iv., p. 157.





Verse 18
Hebrews 3:18
The Hardening Influence of Sin.

I. Sin has distinctly this effect, that while it makes repeated sin more easy, it makes repentance more difficult. It makes sin, in a measure, the obvious beaten path where our own footsteps are stamped for a precedent. They lie there before our eyes; we repeat ourselves. We have less scruple in sinning today than we had yesterday; we find it easier to sin again than it was to sin once; we sin now with a relish where we sinned before with a pang. This is what Holy Scripture calls hardening the heart. This is the way in which the deceitfulness of sin works within us. It conveys, as it were, a bribe to the judgment, an opiate to the conscience; we have learned what it were better for us not to have known, viz., that a sinner may be let alone by God's judgment to pursue his way unmolested. It is a fearful thing to be thus initiated into the mystery of ungodliness, ever working grosser deceit within.

II. As was the first step of man from purity to sin, so is, in a lower degree, every first step. True, we have no upright nature to debase, we have no untainted spirit within us to corrupt; yet the grace of God has done much for us, has set us on a pinnacle of vantage. Every time we resist a temptation we make that vantage more easy to keep. Every time we yield we forfeit a position which of itself was a preservative. You are members of Him from whom radiate and to whom rally all the pulses of the spiritual life. The will fixed on Him tends to fix itself yet more intently, to be set and rooted in Him. That was the best security you had. For He worketh in you, both to will and to do, of His good pleasure. All this you may strengthen yet more by the entrenchments of habit. Then there will go on a process gradually building up a result, each day, each hour adding something; like the massive reefs of coral, which are the result of the deposits of a worm.

H. Hayman, Rugby Sermons, p. 199.
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04 Chapter 4 
Verses 1-11
Hebrews 4:1-11
Fear and Rest.

I. The worldly man neither fears nor loves God. He sometimes imagines he loves God, because he is not afraid, because he is not awed by the holy majesty of God, and does not tremble at the righteous condemnation of the law. The soul which is roused and convinced of sin fears God. This fear, created by the Spirit, has in it already, though concealed and feeble, elements of trust and affection. There is in it, as there is in repentance, a longing after the peace of God, a desire to be brought into harmony and fellowship with Him. There is in this fear, although dread and anxiety about self may predominate, reverence, conviction of sin, sorrow, prayer.

II. It is because we know the Father, it is because we are redeemed by the precious blood of the Saviour, it is as the children of God and as the saints of Christ, that we are to pass our earthly pilgrimage in fear. This is not the fear of bondage, but the fear of adoption; not the fear which dreads condemnation, but the fear of those who are saved, and whom Christ hath made free.

III. The believer has rest, now on earth, and afterwards in glory. Resting in Christ, he labours to enter into the perfect rest of eternity. We enjoy rest in Christ by faith. But the perfect enjoyment of rest is still in the future. There remaineth a sabbatism for the people of God. Believers will enter into rest after their earthly pilgrimage, labour, and conflict, and the whole creation will share in the liberty and joy of the children of God. The substance and foretaste of this rest we have even now in Christ. But as Christ has entered into glory, so we are to be glorified together with Him at His coming. Then will be perfectly satisfied the great and deep-seated longing of our hearts for rest.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 209.
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Verse 9-10
Hebrews 4:9-10
Entrance into God's Rest.

We have here:—

I. The Divine rest: "He hath ceased from his own works, as God did from His." (1) Rest belongs necessarily to the Divine nature. It is the deep tranquillity of a nature self-sufficing in its infinite beauty, calm in its everlasting strength, placid in its deepest joy, still in its mightiest energy; loving without passion, willing without decision or change, acting without effort, quiet and moving everything; making all things new, and itself everlasting; creating and knowing no diminution by the act; annihilating and knowing no loss, though the universe were barren and unpeopled. The great ocean of Divine nature which knows no storm nor billow is yet not a tideless and stagnant sea. God is changeless and ever tranquil, and yet He lives, wills, and acts. (2) There is the thought here of God's tranquil ceasing from His work, because He has perfected it. (3) This Divine tranquillity is a rest that is full of work. Preservation is a continued creation.

II. The rest of God and Christ is the pattern of what our earthly life may become. Faith, which is the means of entering into rest, will, if only you cherish it, make your life no unworthy resemblance of His who, triumphant above, works for us, and, working for us, rests from all His toil.

III. This Divine rest is a prophecy of what our heavenly life shall surely be. The heaven of all spiritual natures is not idleness. Man's delight is activity. The loving heart's delight is obedience; the saved heart's delight is grateful service. Heaven is the earthly life of a believer glorified and perfected. If here we by faith enter into the beginning of rest, yonder through death with faith, we shall enter into the perfection of it.

A. Maclaren, Sermons in Manchester, vol. i., p. 291.
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Verse 9
Hebrews 4:9
The Earthly Sabbath: a Type of the Heavenly.

I. The heavenly blessedness is Sabbath blessedness, because it includes rest. The fundamental idea of the Sabbath is rest; and this is the idea which the Apostle makes most prominent in this place, because he uses Sabbatism, interchangeably with the word which signifies cessation or repose. But it can never be granted that mere physical or animal rest was the sole or even chief thing enjoined by the Sabbath law under any dispensation. It was the rest of man in God, a rest like that of God, a rest which in man's unfallen state was enjoyed by his working on the same plan and resting in the same spirit with God, and in his fallen state could only be recovered by his return in his whole being to harmony with God, and rest in Him. There is rest (1) from sin; (2) from sorrow and pain; (3) from labour and fatigue.

II. The heavenly blessedness is Sabbath blessedness, because it includes commemoration. From the beginning the Sabbath had a memorial character. Heaven will not be a mere repetition of the creation Sabbath, nor of the creation enlarged and endeared by such a providential sign or memorial of deliverance as made up the Exodus or Canaan Sabbath of the Old Testament. Nor will it be a mere repetition or prolongation of the resurrection Sabbath of the Christian Church. It will stand in the same relation with that Sabbath of the new creation, in which the Exodus Sabbath did to that of the old as from the first; this wonderful ordinance finds room for the oldest memories and for the most recent. Like some great pillar carved with successive inscriptions, or shield quartered with various arms, the Sabbath adds on, and yet loses nothing, so that the heavenly sabbatism enriches itself with all the spoils of the past.

III. The heavenly blessedness will be Sabbath blessedness, because it includes worship. The worship of the heavenly Sabbath will be distinguished (1) by gratitude; (2) by sympathy; (3) by consecration.

J. Cairns, Christ the Morning Star, p. 325.
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Verse 12-13
Hebrews 4:12-13
Life a Dialogue.

There is a Word of God to us; there is also a word of ours to God. The Divine word and the human. The word which speaks, and the word which answers and makes reply.

I. The Word of God. There are many such words. There is a word of God in nature. There is a word of God in providence. There is not sound only, but a voice in both of these; a voice implying a personality, and a voice presupposing an auditor. If the definition of "word" is intelligence communicating itself, here twice over is a word of God, and here is an ear to which it makes appeal. The word was a voice before it was a book. The living life wrote itself upon other lives; they, in turn, wrote it upon others, ere yet a page of gospel Scripture was written, on purpose that the distinction between letter and spirit might be kept ever fresh and vital; on purpose that the characteristic of the new revelation might never fade or be lost sight of, how that it is God speaking in His Son—God speaking, and God bidding man to make reply.

II. There is also a word of ours to God. The particular point in the view of the holy writer was that of accountability. God speaks in judgment, and we speak to give account. "With Him" directly and personally "we have to do." The two words of which the text speaks are not independent words. This conversation is not between two equals, either of whom must contribute his share to the instruction and the enjoyment of the meeting. The incommensurableness, in nature and dignity, of the two speakers, while it forbids not freedom in the inferior, forbids presumption, nay, precludes it as a tone and a feeling which it would jar upon, and jangle out of tune the very melody and harmony of the converse. The word of the man meets the word of his God on the strength of the Word made flesh, which is the reconciler and the harmoniser of the two. "I looked, and behold, a door opened in heaven, and a voice saying to me, Come up hither!"

C. J. Vaughan, University Sermons, p. 546.





Verses 12-16
Hebrews 4:12-16
I. The Word of God judges the Christian below. We are familiar with the Word of God. Like Israel, we possess the treasure in our country, in our families. Do we know that in possessing, reading, and knowing the Scriptures we are under a mighty, solemn and decisive influence, and that this Word judges us now, and will judge us at the last day? The Word is (1) living. It is the seed which appears insignificant, but which, if received in good ground, shows its vitality. Hence it is that by this Word souls are born again into eternal life. (2) The living Word is powerful and energetic. It springs up and grows while men are unconscious of its operation. It grows and energises in our thoughts and motives; it brings forth fruit in our words and actions; it impels to exertion, it sustains in trial. (3) The Word cannot be living and energetic without being also a sword, dividing and separating, with piercing and often painful sharpness, that which in our natural state lies together mixed and confused. Without a solemn awe and trembling at the Word of God, there is no true rest in Christ.

II. The Word judges us on earth, and we are humbled; the Lord Jesus represents us in heaven. He intercedes for us, He sympathises with us. We look from earth and self to the sanctuary above, and find there nothing but love, grace, sympathy, and fulness of blessings. He is our great High Priest. In the sanctuary of blessedness and glory Jesus, who was tempted in all things as we are, apart from sin, is touched with the feeling of our infirmities. He remembers His earthly experience; He knows our frailty, the painfulness of the conflict, the weakness of the flesh. We are upheld according to His lovingkindness, according to the multitude of His tender mercies. Justified by His blood, we are now much more abundantly saved by His life. Our great High Priest in the highest glory is our righteousness and strength; He loves, He watches, He prays, He holds us fast, and we shall never perish.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 232.
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Verse 15-16
Hebrews 4:15-16
The Sympathetic Saviour.

We have her—

I. Christ's power of sympathy asserted. Sympathy was the heritage which earth gave Him to enrich His heavenly state.

II. The conditions guaranteeing the power. (1) His exposure to temptation. Just as the light becomes tinged with the hues of the glass it passes through, so the unfathomable love of the Son of God becomes sympathetic towards men as it passes to them through the human heart, steeped in sorrow and agonised by the sufferings of the Son of man. Christ's exposure to temptations gave His love the quality of sympathy. (2) The other condition of His power of sympathy was His freedom from sin, notwithstanding His exposure to its temptations. The temptations of our Saviour were no shams. He was tempted like as we are. His temptations were as real to Him as ours are to us. Temptations to sin are of two kinds, direct and indirect; the first being solicitations, and the second provocations to sin. Christ endured both kinds. It is a belief with the people of the district that the River Dee passes through the whole length of Bala Lake without mingling with its waters. Its current, they affirm, can be clearly traced, marked off by its clearer, brighter waters. So Christ's life, passing through the lake, so to speak of earthly existence, is clearly defined. It is one bright, holy, spotless stream from beginning to end—a life without sin. The dark waters of temptation and sin pressed round Him; but such was the force of will and power of holiness by which He was characterised, that not a drop was permitted to mingle with the pure stream of His life. He passed through unsullied.

III. Christ's power of sympathy used as an encouragement to seek the blessings provided for us. The writer notifies (1) the blessings we are urged to seek—"mercy and grace in every time of need." (2) The place whence they are dispensed—"the throne of grace." (3) The spirit of confidence in which, in view of the assurance furnished to us of Christ's power of sympathy, these blessings should be sought. The boldness is the confidence inspired by a living, all-absorbing conviction of the deep and yearning sympathy of Him who occupies the throne. With such an assurance, surely any shrinking hesitancy to come and seek is unreasonable and sinful. The word rendered boldly here may, with equal propriety, be rendered joyfully. So, then, we are right to seek mercy and grace with joy. The Christian man should come with joy to draw the grace which is to quench his soul-consuming thirst, and sustain the Divine life quickened by the Divine mercy in his soul.

A. J. Parry, Phases of Christian Truth, p. 233.





Verse 15
Hebrews 4:15
The Sympathy of Christ.

I. Few persons are aware of the extent to which the mind is influenced by sympathy. It may be doubted whether there was ever anything done in the world, greatly bad or greatly good, which did not owe itself, in part, to sympathy. When the ignorant multitude led in the meek and lowly man of Nazareth through the waving palms, with their unwearied "Hosannas!" till the excitement spread from street to street, and even children to the temple's gate cried back, "Hosanna!" no person can question but that the popular fervour owed its rise, in a great measure, to no higher principle than sympathy. And when, four days afterwards, the very same voices, with rival fury, shouted, "Crucify Him!" it was little else than the same principle in another dress. And we all know, in the smallest circle, if you took away sympathy how little would be the sum of joy or sorrow that would remain; while, if but two kindred minds are left to act and re-act upon each other, there is scarcely the height of moral happiness, or the depth of moral suffering, to which both will not unconsciously arrive. On all sides there is nothing insulated in man. Now the gospel comes in to take hold of this deep and all-pervading principle of our nature, and to give it a higher and nobler reach.

II. When our blessed Lord, in His sojourn here, had gathered round His own heart all the trials, and all the infirmities, and all the tendernesses of man, then did He ascend into heaven, that He might carry them with Him to the throne of God. His ascension severed none of His sympathies. Every cord of brotherhood remained perfect between the Church and Christ.

III. It is not without a particular emphasis that, in immediate connection with this mention of Christ in His sympathy as the High Priest of His people, it is added that He was "yet without sin." Two thoughts lie in these words. The one is the qualification for sympathy. And here we would observe, that sympathy can never be separated from virtue. So that for the perfect sympathy there must be entire innocence. But in the mention that our sympathising Saviour was "without sin," we are taught that there is not only a qualification, but also a limit to His sympathy. It is evident that in the highest sense of the word we can sympathise only in that of which we have had experience. Christ in the flesh had experience of the consequence of sin, but not of the acts of sin: He bore an imputed guilt, but a real punishment.

J. Vaughan, Fifty Sermons, 1874, p. 63.



The Sympathy of Christ.

Christ's sympathy with penitents is perfect, because He is sinless; its perfection is the consequence of His perfect holiness. And for these reasons:—

I. First, because we find, even among men, that sympathy is more or less perfect, as the holiness of the person is more or less so. There is no real sympathy in men of a sensual, worldly, unspiritual life, unless we are to call that inferior fellow-feeling which ranks with our natural instincts, and is to be found also in the lower animals, by the name of sympathy. Sin is essentially a selfish thing. We may almost measure our advance in the life of God by the tenderness of our feeling towards sinners. And if we may venture to dwell on thoughts beyond our probation, may we not believe that this law prevails to perfect the mutual sympathy of those who are in the higher state of separation from this evil world? Of all the members of Christ's mystical body, they must mutually sympathise most perfectly who are most free from the taint of evil.

II. And from this our thoughts ascend to Him who is all-perfect; who, being from everlasting very God, was for our sakes made very man, that He might unite us wholly to Himself. Above and beyond all sympathy is that of our High Priest. It stands alone in its incommunicable perfection. Let us see how we may draw comfort from this thought. Those who have sinned may go to Him in a perfect confidence that He is able to be touched with a feeling of their infirmities. We have something in Him to which we may appeal. (1) We may plead with Him on His own experience of the weakness of our humanity. (2) We may appeal to His experience of the sorrow and shame which come by sin upon mankind.

III. Lastly, let us so live as not to forfeit His sympathy. It is ours only so long as we strive and pray to be made like Him. Love of the world casts out the love of Christ.

H. E. Manning, Sermons, vol. ii., p. 179



I. The soul of man in this passage through the years of time, which is the preface, the ante-chamber, the school, the exercise-ground of an eternal existence, has to go through temptation. Man comes into life fitted and equipped to meet his trial, to meet temptation, as he comes fitted and equipped to provide for his bodily wants, to subdue the earth, to live in society, to develop and improve the marvellous endowments of his nature. The soul comes with reason, with conscience, with knowledge, with will, with grace; and as the day goes on the question is ever presenting itself, How shall it use that great gift of will? The beginning of the history of the first man, the prelude and figure of what was to follow, was the history of a trial, a temptation, a defeat. The first scene in the victory of the Second Man was a temptation, a victory, the type and firstfruit of what man might hope for. The Bible opens with man ensnared and vanquished; it closes with the great sevenfold promise to him that overcometh, and with the vision of the glory of those who overcame. And what is all that is written in it, between the first page and the last, but the record of how, to men and to nations, there came the day of opportunity, the day of visitation, the day of proof, and how that day was met, and how they bore themselves in it, and what were its issues?

II. What we see in the great lives in the Bible finds place in the most commonplace of our modern lives. He was "in all points tempted like as we are." We may turn the words round, and say with all reverence that like as He was tempted, so are we, even the humblest among us, tempted, tried, according to the measure of what we can bear, but as truly and with all depending on the issue. The hour is coming which must soon decide it—betray, make manifest, what has been going on, not only in the great storms of adversity and passion, those great critical decisions of will for or against what is right, to which we often confine the name of temptations, but in those secret, undisclosed, prolonged workings of choice, of effort, of self-surrender, which prepare men for what they do in public, and which are as real and serious as what they do in public. We rise in the morning, and the day will try us, show what we are, touch some spring, some dormant motive deep down in our nature which reveals the truth about it to one who sees us; and as we go through each day's proof and trial, we are fitting ourselves for the event of the trial of tomorrow, and the current of our life and character is set by unperceived and insensible influences either towards that eternal life which God has prepared for man, or towards that eternal death from which, for the soul, there is no rising.

R. W. Church, Penny Pulpit, new series, No. 704.
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Verse 16
Hebrews 4:16
I. We have here the idea of majesty. God is seated upon a throne. His estate is royal. To Him belongs kingly authority. He is to be approached as a monarch, with reverence and worship. The royal majesty of Jehovah rests not only on His power, but still more on His perfection, especially His moral perfection.

II. We have here the idea of sovereignty. The sovereign occupant of a throne acts not of constraint, nor merely as limited by law or promise, nor always as his subjects may desire or request; but in proportion as he is a sovereign he acts according to his own conclusions as to what is wise, and right, and befitting. Absolute sovereignty cannot safely be trusted to a creature. But to God absolute sovereignty belongs. In coming to God, then, we must bear in mind that we are coming to a sovereign.

III. We have here the idea of wealth or abundance. Plenty beseems the royal estate. Wealth properly surrounds a throne. Riches and honour are the fit appurtenance of a crown. In this respect the throne of God has its due accompaniment. To Him belongs the wealth of the universe. His kingdom ruleth over all. It is the privilege of the believer to remember this when he approaches God in prayer.

IV. We have here the idea of liberality or bountifulness. Great wealth does not necessarily imply great beneficence. It is only where the possessor is of a kind and generous spirit that his wealth becomes a blessing to others. Now in this respect God commends Himself to our admiring and grateful confidence. His generosity is as boundless as His wealth. Let us cultivate just views of God as at once a King and a Father—a King almighty and glorious, and a Father full of compassion and tenderness.

W. Lindsay Alexander, Sermons, p. 287.
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05 Chapter 5 

Verses 1-10
Hebrews 5:1-10
Christ, as Son of man, called and perfected to be our High Priest.

I. The Jewish priesthood suffered from two essential defects, and was thus only a type and shadow of our Lord. (1) In the first place, the priests were as sinful as the people whom they represented. (2) The mediator ought not merely to be a perfect and sinless man, he ought also to be Divine, in perfect and full communion with God, so that he can impart Divine forgiveness and blessing. Only in the Lord Jesus, therefore, is the true mediation. And now that He has come and entered into the heavenly sanctuary as our High Priest, the word priest in the sense of sacerdotal mediator dare never be used any more.

II. The two qualifications of the Aaronic high priest, that he was from among men, and that he was appointed by God, were fulfilled in a perfect manner in the Lord Jesus. (1) The Aaronic high priest could have compassion on his fellow sinners, knowing and feeling his own infirmities. But this compassionate, loving regard for the sinner can exist in perfection only in a sinless one. The purer and higher the character, the quicker its penetration, and the livelier its sympathy. (2) Christ glorified not Himself to be made a High Priest. This is Christ's glory, even as it is the reward of His suffering, that in Him we draw near unto the Father, and that from Him we receive the blessings of the everlasting covenant. He rejoices to be our High Priest. God called Him to the Priesthood. The glory of Christ is the result of His obedience, and the fruit of the experience of earth through which He went is His perfect sympathy with us, and His all-sufficient grace, which is able to uphold us in every trial, and to carry us safely through all our conflicts, and present us unblamable in body, soul, and spirit before the Father.

A. Saphir, Expository Lectures on the Hebrews, vol. i., p. 253.
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Verse 7
Hebrews 5:7
Irreverence.

"Was heard," the Greek text says, "from His reverence."

I. Irreverence is the not fearing, the not being awed into silence, the not bending of the knee, of the soul before Him in whom we live and move and have our being. And we see this evil spirit everywhere. We have seen it in the open profaneness of the scoffer at holy things. We have seen it in the insolent defiance of the "busy mocker," who asks, "Who is the Lord?" and "Where is the promise of His coming?" We can trace it, if we will look for it, in the lurking-dens of the heart, in the chambers of the imagery. Every movement of the mind concerning Providence, concerning duty, concerning revelation, is an irreverence if God is not remembered in it.

II. Whence comes this irreverence? It is easy to tell of some particular instances which assist, if they do not create, the irreverence of which we are speaking. (1) The first of these is levity. "They made light of it," says the Gospel. There was nothing which they could not twist into a subject for jesting. (2) A second ingredient in irreverence is vanity. A man must be humble who would be devout. The first condition of reverence is humility. Where this is not, vainly shall we look for the prayer, vainly for the acceptance, of Him who was heard in that He feared. (3) A third of these counteractions of reverence is excitement.

III. The battle against irreverence is one of detail. It is only by attention to particulars that it can be won. (1) Be reverent in worship. (2) Be reverent in speech. It is bad to have bad thoughts; it is worse to utter them. Worse, because then they infect others. Worse, because then we use speech, which is man's glory, for the very purpose of doing God dishonour. (3) Be reverent, finally, in thought. There is a grace which we sometimes fear is dying out—could any grace quite die out?—in the Church of this latter day; and this is the grace of meditation. It is out of such communing that reverence springs, the worship of reverence and the speech of reverence, and the soul of reverence too. Without it there is no root to our religion; the growth is all outward; the world scorches it; "in the time of temptation it falls away."

C. J. Vaughan, University Sermons, p. 145.
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Verse 7-8
Hebrews 5:7-8
The Humiliation of the Eternal Son.

The chief mystery of our holy faith is the humiliation of the Son of God to temptation and suffering, as described in this passage of Scripture.

I. The text says, "Though He were a Son." Now, in these words, "the Son of God," much more is implied than at first sight may appear. We have, perhaps, a vague general notion that they mean something extraordinary and supernatural; but we know that we ourselves are called, in one sense, sons of God in Scripture. Moreover, we have heard, perhaps, that the angels are sons of God. In consequence, we collect just this much from the title as applied to our Lord, that He came from God, that He was the well-beloved of God, and that He is much more than a mere man. But when the early Christians used the title, "the Son of God," they meant, after the manner of the apostles when they used it in Scripture, all we mean in the creed, when, by way of explaining ourselves, we confess Him to be God from God, Light from Light, Very God, or True God, from True God.

II. The text goes on to say, "Though He were a Son, yet learned He obedience by the things which He suffered." Obedience belongs to a servant, but accordance, concurrence, cooperation, are the characteristics of a Son. Christ took on Him a lower nature, and wrought in it towards a will higher and more perfect than it. His suffering, temptation, and obedience must be understood not as if He ceased to be what He had ever been, but having clothed Himself with a created essence, He made it the instrument of His humiliation: He acted in it, He obeyed and suffered through it. Before He came on earth He had but the perfections of a God; but afterwards He had also the virtues of a creature, such as faith, meekness, self-denial. Before He came on earth He could not be tempted of evil; but afterwards He had a man's heart, a man's tears, and a man's wants and infirmities. He possessed at once a double assemblage of attributes, Divine and human. Till we contemplate our Lord and Saviour God and man as a really existing being, external to our minds, as complete and entire in His personality as we appear to be to each other, as one and the same in all His various and contrary attributes, "the same yesterday, today, and for ever," we are using words which profit not.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 156.



References: Hebrews 5:7-9.—R. S. Candlish, The Fatherhood of God, p. 353. Hebrews 5:7-10.—Spurgeon, Sermons, vol. xxxii., No. 1927.



Verse 8
Hebrews 5:8
Suffering the School of Obedience.

I. In His wisdom and power, God has laid even upon sorrow the destiny of fulfilling His purposes of mercy. In the beginning sorrow was the wages of sin, penal and working death; by the law of Christ's redemption it is become a discipline of cleansing and perfection. God permits it still to abide in His kingdom, but He has reduced it to subjection. It is now changed to be a minister, not more of His severity than of His mercy. It is the discipline of saints, and the safest, though the austerest, school of sanctity; and that because suffering, or, as we are wont to say, trial, turns our knowledge into reality. When pain searches into the body or the spirit we feel as if we had awoke up to know that we had learned nothing really until now. All general truths speak to us with a particular meaning, and speak to us with a piercing emphasis.

II. Sufferings so put our faith on trial as to strengthen and confirm it. They develop what was lying hid in us, unknown even to ourselves. And therefore we often see persons, who have shown no very great tokens of high devotion, come out under the pressure of trials into a most elevated bearing. This is especially true of sickness and affliction. Not only are persons of a holy life made to shine with a more radiant brightness, but common Christians, of no note or visibleness, are changed to a saintly character. They wrestle with their trial, and will not let it go without a blessing; and thereby the gifts which lie enwrapped in a regenerate nature are unfolded into life and energy.

III. Once more: nothing so likens us to the example of Christ as suffering. The sorrows of the holiest minds are the nearest approaches to the mind of Christ, and are full of a meaning which is dark to us only from its exceeding brightness. And therefore, when we look at the sufferings of pure and holy minds, let us rather stand in awe, as being called to behold, as it were, a shadow of our Redeemer's sorrows. Even with bleeding hearts and deep-drawn prayers for their consolation, let us try to believe that God is endowing them with surpassing tokens of love, and with pledges of exceeding glory.

H. E. Manning, Sermons, vol. i., p. 287.



References: Hebrews 5:8.—Spurgeon, Morning by Morning, p. 89. Hebrews 5:9. —Ibid., Sermons, vol. xx., No. 1172; E. Cooper, Practical Sermons, vol. i., p. 143. Hebrews 5:10.—J. Edmund, Christian World Pulpit, vol. iii., p. 200. Hebrews 5:11-14.—Homiletic Quarterly, vol. ii., p. 37.

Hebrews 5:11-6:3
Growth in Grace and Knowledge.

I. The comparison between a newly-converted man and a babe is, like all comparisons, imperfect. For, in one sense, a Christian is born by the Holy Ghost full-grown, as Adam came into the world a perfect man. The babe in Christ learns very easily and very rapidly. He delights in the Word; he is humble and tender; he does not resist truths which condemn the flesh and correct our waywardness; he is unworldly, heavenly-minded, and nine-tenths of the Bible become clear when we are willing to deny ourselves, and take our cross and follow Jesus.

II. It is not that there is a higher truth or life for the older Christians. There are no doctrines more profound than those which are preached when Christ's salvation is declared, and to which they who are more advanced are admitted, as to an esoteric wisdom. All our progress consists in learning more fully the doctrine which at first is preached unto us. The strong meat, the doctrine of Christ's high priesthood in Heaven, is also milk, pure and nourishing, simple, and only received by the childlike heart; whereas pride and ambition often call speculative and unprofitable discussions strong meat, though they are of no use to the spiritual man, but minister only unto strife and the exaltation of the flesh.

III. The Christians were to show (1) repentance from dead works and faith towards God. (2) The doctrine of baptism and of the laying on of hands is given. (3) Intimately connected is the doctrine of resurrection and eternal judgment. The germ of all truth is contained in these elementary doctrines. There is a simplicity which is the result of full and profound knowledge, of varied experience and conflict; a simplicity which is the indication of abundance and depth, which is the result of meditation, prayerfulness, and a humble walk with God.

A. Saphir, Lectures on Hebrews, vol. i., p. 278.



References: Hebrews 5:12-14.—H. W. Beecher, Christian World Pulpit, vol. iii., p. 282. Hebrews 5:14.—Spurgeon, Sermons, vol. ix., p. 506; H. W. Beecher, Christian World Pulpit, vol. xii., p. 301. Hebrews 5:11-14.—Homilist, 2nd series, vol. iv., p. 515.

06 Chapter 6 

Verses 4-6
Hebrews 6:4-6
The Renewal of Those Who Fall Away.

The words of the Apostle in the text are very strong and very startling, and I can easily believe that they have often caused pain and misgiving to Christian minds.

I. I conceive that in the text the Apostle is speaking of no less a sin than that of utter apostasy from the Christian faith. The whole tenor of the epistle indicated an anxiety in the writer's mind lest those to whom he was writing should be deceived as to the greatness of their privileges as Christians, and should be led to despise them. And if he had this fear, is it any wonder that he should speak very plainly and boldly concerning the spiritual danger which those persons incurred who had been baptised, and who fell away?

II. Allowing this, however, we are perhaps still inclined to think a passage harsh which declares it impossible for a person who has fallen, no matter into what sin it may be, to be renewed unto repentance. There is no such thing in the world, which Christ redeemed with His own most precious blood, as a human soul who may not be saved from the wrath of God if only he be willing to be saved; and if in any case there is an impossibility, it is an impossibility of man's own making, and not one arising from the decree of Him who wills not the death of a sinner. The Apostle did not mean to imply that God would mark with unavoidable damnation those who had apostatised from the faith of Christ once professed; but he did mean to warn his disciples that apostasy involved such an awful fall, resulting as it did, and casting shame upon the sacred sufferings of Christ, holding up with ridicule to the scoffing enemies of our Lord that cross whereby they professed to have been saved, that any one who did so turn his back upon Christ would find, to his cost, that to return to the place from which he had fallen would require little short of a miracle. Impossible it would not and could not be to God, but practically so improbable was it that any one who so fell would ever rise again, that it was only charitable to speak in the strongest terms imaginable of the danger incurred, and the consequent necessity of steadfastness in the faith.

Harvey Goodwin, Parish Sermons, vol. iii., p. 368.



Falling Away from Christ.

There is no passage in the whole Bible of which the cruel enemy of souls has taken so much advantage as this. Tertullian tells us, that because of these verses the Church at one time rejected the whole Epistle to the Hebrews, and denied its inspiration so fearful and so contrary to the general spirit of God's words did they consider them. And at this moment it would be affecting to count up all the real children of God who are being made absolutely miserable, and who are in danger of letting go all their confidence and all their hope, simply because of these terrifying words.

I. Let us endeavour to distinguish between what it is to "fall" and what it is "to fall away." To fall is to pass into a state of sin after we have once known the grace of God. And it is of two kinds. Sometimes it is a gradual declension, an almost imperceptible shading off into a cold, prayerless frame of mind. When Christ is not in the heart, and the heart is not in Christ—that is a fall, a deep, dangerous fall. That was the fall of Laodicea. Sometimes a fall is a rapid rush down a precipice into an act, or even into a habit, of positive sin. That was David's fall. Now God forbid that we should hide or extenuate the amazing peril of either of these two states; for both lie in the road which leads on ultimately to reprobation. But still in neither of these states has the soul yet fallen away.

II. To fall away is to go on in sin till you let Christ go altogether. It is to cease to acknowledge Him to be a Saviour at all. It is to be in the state of deadly hatred to Jesus Christ that we would rather He did not exist; and if we had the opportunity, we could do exactly what the Jews did, so hateful is He to us. To fall is to offend God; to fall away is to abandon God. To fall is to sin, and be unhappy; to fall away is to sin and be happy. To fall is to leave Christ; to fall away is to forsake Him for ever. To fall is accompanied with a secret hope and wish and intention to come back again; to fall away is to be resolute that you will never return. To fall is the act of a deceived heart; to fall away is the perversion of the whole man. To fall is guilt; to fall away is apostasy. 

J. Vaughan, Fifty Sermons, 5th series, p. 125.



References: Hebrews 6:4-6.—Spurgeon, Sermons, vol. ii., No. 75; T. B. Dover, A Lent Manual, p. 149.



Verses 4-20
Hebrews 6:4-20
Exhortation.

I. The danger of apostasy. The Hebrews had become lukewarm, negligent and inert; the Gospel, once clearly seen and dearly loved by them, had become to them dim and vague; the persecution and contempt of their countrymen, a grievous burden under which they groaned, and with which they did not enjoy their fellowship with the Lord Jesus. Darkness, doubt, gloom, indecision, and consequently a walk in which the power of Christ's love was not manifest, characterised them. What could be the result but apostasy? Forgetfulness must end in rejection, apathy in antipathy, unfaithfulness in infidelity. The whole Church of God, as an, actual, outward and visible community, even the innermost circle of Apostles, and still more the innermost sanctuary—the heart of the chosen believers—must be constantly kept in the attitude of humble watchfulness, and we must continually remember that faith is in life.
II. The children of God are born again of incorruptible seed, and they can never die. They that believe in Jesus, who really, and not in word only, trust in the Saviour, are born of God, and they cannot sin, because the seed of God abideth in them. The severe rebuke of the Apostle ends in words of strong encouragement. Fulness of hope is to characterise the believer. To look unto Jesus only, to see Him as our light and life, our righteousness and strength, is the fulness of faith; and to wait for the fulfilment of the promises at the coming of our Lord Jesus is the fulness of hope.

A. Saphir, Lectures on Hebrews, vol. i., p. 308.



References: Hebrews 6:5.—H. Batchelor, The Incarnation of God, p. 297; A. K. H. B., Graver Thoughts of a Country Parson, 3rd series, p. 261; C. Sheldon, Christian World Pulpit, vol. ii., p. 87; F. W. Brown, Ibid., vol. xvi., p. 236; J. Morgan, Ibid., vol. xx., p. 166.



Verse 6
Hebrews 6:6
I, Various as have been God's dealings with the world, there is, after all, a terrible impartiality in His dispensations to His rational creatures. He can hear us all in the same court, and judge us out of the same books. He can see through the intricacies of His own diversified government. He can estimate every district and age of the world by the standards appropriate to each. And while the human nature of the Church is uniform, its trials must be nearly so. If we are not nailed to a cross with one apostle, we are, with every disciple of Christ, bound to carry a cross daily. When Christ was about to die He instituted a memorial sacrament of His passion, to show forth His death until He come. It would seem that there is, as it were, a fearful and satanic sacrament too of that same dread hour, by which it is still in man's power to reiterate and prolong His death until He comes to judge the long succession of His crucifiers. St. Paul delivers unto us the tremendous truth that there is in man a continued capacity of crucifying afresh the Son of God; a power to act over again all the scene of His torture, to league with the malignant priests and the scoffing soldiers to buffet the unresisting cheek, to bind the crown of thorns.

II. It must indeed be conceded that the crime to which St. Paul specially ascribes this fearful character is a peculiar one, and, in its full extent, not ordinarily exemplified. He speaks of deliberate apostasy from the faith of Jesus. But there is no one characteristic of direct and utter apostasy which does not, in its own degree, belong to those daily desertions of the cause of Jesus which ally the miserable votaries of the God of this world with the avowed enemies of Christ in every age. There are the apostasies of the social table, of the fireside and the market place, the refined apostasies of our own modern and daily life, as real as the imperial treachery of a Julian, or the cold-blooded abandonment of a Demas. To every one of these the same impress belongs: it may be branded more or less deeply, but it is branded on all; they are all alike rife with the spirit of Caiaphas' council-chamber; they are all echoes of the voice that cried aloud, "Crucify Him, Crucify Him!" The tragedy of Golgotha has many actors: every generation, every land reiterates these multiplied crucifixions. Be assured that the man who rejects Christ now, when He is formally recognised by high and noble, would have been much more certain to have joined in crucifying Him in Judea.

W. Archer Butler, Sermons Doctrinal and Practical, 1st series, p. 49.
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Verse 12
Hebrews 6:12
Indolence.

I. It can never be unnecessary to dwell upon the warfare of sloth in the body. Better any diligence than any sloth. Better the strenuous idleness of bodily exercise than the sluggish, purposeless lounging which is the alternative for many. Not even that absorption of the faculties in bodily energy, not even that devotion of precious hours to interests which perish with the using, is so fatal to faith as the stagnation of all the powers in a dull, monotonous idling. Do you ask why this meanest of all sloths—the sloth of the body—should be called a foe particularly of faith? I answer, without hesitation, First, because it is expectant of nothing; and, secondly, because this kind of sloth is peculiarly friendly to vices which are murderers of faith. These men are the plague-spots of society; in low life they fill its gaols, in higher life they secretly stain our very feasts of charity.

II. The charge, "That ye be not slothful," applies to minds also. There is in almost all of us a proneness to inattention. The eye passes over the line, reaches the foot of the page, arrives in due course at the end of chapter and volume, and nothing remains of it. There is also a general dreaminess and listlessness and vagueness. Often excess in study will account for this. Many a man is slothful in business just from over-business; just because he has not been (in the Christian sense) fervent also in spirit, serving the Lord.

III. Let us turn, then, to that kind of indolence of which the Apostle actually wrote this warning: "That ye be not slothful." We observe sloth (1) in dealing with Divine truth; (2) in the exercise of Divine communion; (3) in the region of Christian action. "God is not unrighteous," so runs the passage, "to forget your work and labour of love. And we desire that every one of you do show the same diligence unto the end. That ye be not slothful." It is thus, by a diligent, earnest continuance in well-doing—in other words, in a life of active charity—that the departed saints are to be imitated.

C. J. Vaughan, University Sermons, p. 126.



I. What is inherited? The promises. What promises? These must be the final promises, the promises which are embodied in the one word heaven. Many promises are fulfilled to us on our way there; but these are promises whose fruition is postponed till after death. What promises are fulfilled then in heaven? What is it that the Christian may, without fear or doubt, expect to find when he opens his eyes amid the scenes of the future world? (1) Freedom from sin. This at least. This, if there be nothing more; and this will be a great and glorious heaven in itself, for it will be a soul brought into harmony with itself and with its God and Saviour. (2) Another promise assures us of the end of sorrow. (3) Knowledge.

II. The conditions upon which the inheritance is secured. "Faith and patience." By faith. This is the key which opens the door of salvation to every one of us. "Without faith it is impossible to please God." We begin to live when we begin to believe. The first act of faith is like the first throb of the heart, or the first heaving of the lungs—it shows that there is life. But if faith unlock the door of salvation, it is not to be thrown away when once the door is opened. It is not merely a key, it is a principle which must abide with us for ever. The promises seem so manifold, so vast, so comprehensive, so royal, so infinitely surpassing our deserts, that they seem far too great and too good to be true. And we require faith in order to make our way to the perfect enjoyment of the promises. For it is only by bringing into view Christ and His love, the cross and its sufferings, heaven and its joys; in short, by bringing into view the powers of the world to come, and holding them in view, that we can overcome the present world. (2) But faith must have as her companion patience. This we must have, for as yet the blessing tarries. But if we have faith, we can well afford to have patience; for the end on which our heart is set is sure. It is hard to be patient when you know not whether you will ever reach your aim. There is something distressing about all labour and suffering when the result is dubious. How patient the mariner can be amid storm and calm if he knows that he will reach the haven at last. How patient the sufferer on his sick-bed if he knows that recovery will come at the end of all his pangs. And the Christian has a certainty before him, and if he hopes for it, then doth he with patience wait for it.

E. Mellor, In the Footsteps of Heroes, p. 248.



The tone of this verse, the graces which are chosen, faith and patience, the reference to those who are now in full possession of the promises, all show that it is addressed to those who are, or have been, passing through sorrow.

I. And these bereaved or afflicted ones are, above all others, enjoined not to be slothful. The word, which is a very strong one in the original, answers accurately to another word in our language, "dull." It implies a great difficulty of being moved, an inertness. Sorrow is, in its first stage, a thing which has very often much of the nature of excitement. The mind is high wrought. It resolves everything; it intends everything; it feels an extraordinary acuteness from that impassioned state; there is sure to be, some time or other, a reaction. Nature takes vengeance, and repays herself, for the inordinate demand which has been made upon her by a corresponding heaviness. The spirit, which was so ecstatic, can now scarcely lift itself. The whole world is tame and flat. There are many passages of mind through which persons go who are under affliction, one after another, and one stage is sure to be a stage of indolence. It is the most dangerous of the stages. Therefore God is so urgent with the afflicted ones—with afflicted churches, with afflicted believers—to be active—strenuously active. Of all the remedies for sorrow, next to the highest, the greatest is work.

II. Two points are held up for imitation in the blessed dead. The one is that by which they first obtained an interest in the promises, and the other is that by which they carried it on, "faith and patience." Do you ask me how these glorified ones have travelled so well, and arrived so safe in their quiet resting-places? I answer, They accepted, in all its simplicity, the pardon of their sins through the blood of Christ. They had their losses, but they took them gladly. They had their long hill to climb, but they treated it manfully. And so with them every word of God came true. Let us live as those that have a responsibility laid upon us—them to study, them to copy, them to meet.

J. Vaughan, Sermons, 1865.
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Verse 19
Hebrews 6:19
The Anchor of the Soul.

Note a series of practical lessons.

I. The ship that is kept by an anchor, although safe, is not at ease. It does not, on the one hand, dread destruction; but neither, on the other hand, does it enjoy rest. "Beloved, think it not strange concerning the fiery trial which is to try you." Those who have entered the harbour do not need an anchor; and those who are drifting with the stream do not cast one out. The hope which holds is neither for the world without, nor the glorified within, but for Christ's people as they pass through life—rejoicing with trembling, faint yet pursuing. "In the world ye shall have tribulation; but be of good cheer, I have overcome the world."

II. But further: the ship that is held by an anchor is not only tossed in the tempest like other ships, it is tossed more than other ships. The ship that rides at anchor experiences rackings and heavings that ships which drift with the tide do not know. So souls who have no hold of Christ seem to lie softer on the surface of a heaving world than souls that are anchored in His power and love. The drifting ship, before she strikes, is more smooth and more comfortable than the anchored one; but when she strikes the smoothness is all over. The pleasures of sin are sweet to those who taste them; but the sweetness is only for a season.

III. When the anchor has been cast into a good ground, the heavier the strain that comes on it, the deeper and firmer grows its hold. As winds and currents increase in volume, the anchor bites more deeply into the soil, and so increases its preserving power. It is thus with a trusting soul; temptations, instead of driving him away from his Saviour, only fix his affections firmer on the Rock of Ages.

IV. The ship that is anchored is sensitive to every change of wind or tide, and ever turns sharply round to meet and resist the stream, from what direction soever it may flow. A ship is safest with her head to the sea and the tempest. In great storms the safety of all often depends on the skill with which the sailors can keep her head to the rolling breakers.

V. When the ship is anchored, and the sea is running high, there is great commotion at her bows. The waves in rapid succession come on and strike. Cast in the anchor when the sea is calm; you will need it to lean on when the last strain comes on.

W. Arnot, The Anchor of the Soul, p. 9.
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Verse 20
Hebrews 6:20
The lessons of comfort and instruction which we are to derive from the appearance of Melchisedec to Abraham are as clear as they are important.

I. The word "Melchisedec" leads our thoughts at once to that remarkable passage in Jeremiah xxiii., where it is declared of Christ that this is His name whereby He shall be called, "Jehovah Tsidkenu," the Lord our Righteousness. For Zedek and Tsidkenu being the same in their root, the only difference between the passages is that in the prophet; He is the Lord of Righteousness, while here He is its King. Whether we look, therefore, into the pictures of Genesis, or the shadows of prophecy, or the originals of the Gospel, righteousness and royalty meet together to make the Lord Jesus Christ.

II. Let us endeavour to catch the meaning of the word "righteousness." Before God it means justification. Take this in one of its comfortable applications. St. James says: "The effectual fervent prayer of a righteous man availeth much." But you are afraid to take it. You say, "But I am not righteous." Read "justified," for that is what it means. "The effectual fervent prayer of a justified man availeth much."

III. But don't for a moment suppose a justified man can live unrighteously. A man who has had his sins pardoned through Christ has been too conversant with the strictest and highest principles of equity, as carried out in the great scheme of his redemption, ever to be able to take afterwards a low standard of moral duties, or to think lightly of any of his obligations. The motive of his whole life lies in that righteousness of Christ in which he stands; and it is a rule of our being that the conduct always grows up to the motive. Therefore, that man cannot be justified who is not endeavouring to live justly.

J. Vaughan, Fifty Sermons, 2nd series, p. 1.



I. The whole history of Israel is a golden history; if we may so say, a Holy Ghost history. It differs from every other history. This nation God formed for Himself; and in the events, institutions, and great men of this people God, in a special manner, revealed Himself and the truths of His kingdom. And this because the eternal Word, the Saviour of sinners, the King of the Jews, the Head of the Church, the Heir of all things, who is the upholder and end of all ages, Jesus Himself, is organically and inseparably connected with the chosen nation. He is of the seed of David, of the seed of Abraham. Hence the names of persons and places, the omissions of circumstances, the use of the singular or the plural number, the application of a title—all things are under the control of the all-wise and gracious Spirit of God.

II. While we stand in awe, beholding the grandeur and infinite depth of the Scripture as one organic Spirit-built temple, and the beauty, perfection, and exquisite skill which characterise the most minute portion of this structure, we feel at home, and as in a peaceful and fragrant garden. For our admonition was the Scripture written—for us upon whom the ends of the world are come. I possess the whole in every little fragment; though weak, ignorant, and limited, I have perfect peace in the light of life, and often I find the truth of that saying of Luther, "In Scripture every little daisy is a meadow." Everywhere in Scripture we behold Jesus, the Lord, our great High Priest, enthroned in heaven; King of righteousness and Prince of Peace, who brings unto us the blessing of God, who sustains our inner life, and who gladdens and strengthens our hearts by giving us continually bread to eat and wine to drink.

A. Saphir, Lectures on Hebrews, vol. i., p. 338.



Reference: Hebrews 6:20.—H. W. Beecher, Christian World Pulpit, vol. xxix., p. 210.

07 Chapter 7 

Verses 1-17
Hebrews 7:1-17
Melchisedec a Type.

I. What is meant by King? what by Priest? what is the idea of Kingship and of Priesthood? (1) The idea of Kingship was to some extent announced in the creation of Adam. A King is a man in the image of God, who represents upon earth God Himself, and unto whom, direct from God, without the intervention of any other, there is given power and dominion, that he may will according to the mind, according to the goodness and wisdom of God. (2) By priesthood is meant communion with God—that which brings unto man the love of God—that which brings unto God the worship and service of man. It need scarcely be added that Kingship and Priesthood cannot exist without Prophetship; for how can there be rule in the name of God, or how can there be a mediation of the love of God to man, and of our worship and obedience to God, unless there be in the first place a manifestation of God Himself, a revelation of His character? Christ is Prophet, Priest, and King.

II. Melchisedec, greater than Abraham, is also greater than the Levitical priesthood, and is thus a type of Christ, who is above Aaron, and whose priesthood is perfect.

III. Melchisedec appears in the inspired history as a priest solely by Divine appointment and right. His priestly dignity is personal; his position is directly God-given; his priesthood is inherent. Look now at the fulfilment. Jesus is the everlasting Father. The very Scriptures which describe Him as a Child born, as a Son given, which dwell on His humanity, declare to us His eternal divinity. He has no beginning of days, no end of life. His is now a continuous, not a successional priesthood; not after the law of a carnal commandment, but after the power of an eternal, an indissoluble life.

A. Saphir, Lectures on Hebrews, vol. i., p. 363.
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Verse 2
Hebrews 7:2
The King of Peace.

I. All words are relative, and there is sometimes a deep and solemn lesson in their relativeness. The very naming the name of peace presupposes that there has been war, and what a tremendous fact lies in that simple inference! Man is at war with his Creator. It is over all this widespread field of war that the King of Salem has in His infinite grace stretched His sceptre, making the very ground of the battle the base and throne of the empire of His peace. The position of contending parties required an arbiter. He added the human nature to the Divine, that in His twofold being, laying his hand upon both, He might act the Day's-man's part, and unite man to God.

II. But His work ceased not here. He rose from His cross to the heavens, and as the sunken sun by the heat which it leaves covers the earth with dews, so did the Saviour, hidden from us for a little while, shed and distil on our world, from within the veil, the gentle influences of His peace-giving spirit. The secret warfare goes on indeed in the heart of every Christian, but then here is his comfort—the issue is secure. It is not as with the earthly warrior. There are no uncertainties here: his crest may stoop, but it cannot be conquered; the battle may often flag during the day, but he must win in the evening. There are many things which the world can give you: it can give you amusement; it can give you excitement; it can give you pleasure; but it can never give you peace of mind—no, not for an hour. Peace—all Salem is Christ's exclusively; by legacy from His cross, by deed of gift from His throne, He has made it over to us—"Peace I leave with you"; the more peace you take the better subject you are of that kingdom which is called Salem. Every fear is rebellion against its King. Nothing honours Christ like the peace of His people—peace is Salem's loyalty.

J. Vaughan, Fifty Sermons, 2nd series, p. 15.



Righteousness first, then Peace.

I. First, we find in this order a hieroglyphic of Christ's reconciling work.

II. I see in this order a summary of Christ's operations with the individual soul. There is no inward harmony, no peace of heart and quietness of nature, except on condition of being good and righteous men.

III. I see in this order the programme of Christ's operations in the world.

IV. I see in this order the prophecy of the end. The true Salem, the city of peace, is not here. For us and for the world the assurance stands firm—the King who Himself is righteousness is the King whose city is peace.

A. Maclaren, The Unchanging Christ, p. 214.



References: Hebrews 7:2.—Spurgeon, Sermons, vol. xxx., No. 1768; Clergyman's Magazine, vol. iii., p. 283. Hebrews 7:4.—Spurgeon, Sermons, vol. xxxi., No. 1835; Homilist, 2nd series, vol. i., p. 80; Christian World Pulpit, vol. xxvii., p. 232.



Verses 15-28
Hebrews 7:15-28
I. The Apostle announces a great principle in the words, "The law made nothing perfect." There was not a single point in which the law reached the end, for the end of the law is Christ. The imperfection of the law appears in these three points especially—(1) The forgiveness of sin; (2) Access unto God was not perfected under the old dispensation; (3) They had not received the Holy Ghost as an indwelling spirit. The law made nothing perfect. For perfection is true, substantial, and eternal communion with God through a perfect mediation, and this perfect mediation we have obtained in the Lord Jesus Christ.

II. Look at the contrast between the priests of the Levitical dispensation and this priest according to the order of Melchisedek. They were many: He is only one. Their priesthood was successional—the son followed the father: Christ has a priesthood which cannot be transferred, seeing that His life is indissoluble. They were sinful, but He is holy, pure, and spotless. They offered sacrifices in the earthly tabernacle: He presents Himself with His blood in the true sanctuary, which is high above all heavens, which is eternal. Christ, in virtue of His priesthood, can save completely (in a perfect, exhaustive, all-comprehensive manner) all who through Him come to God, because He ever liveth to intercede for them.

III. This peace or communion with God must combine three things: (1) The mediation must go low enough. A ladder is of no use unless it comes down exactly to the point where I am. (2) It must go high enough: it must bring me into the presence of God. (3) It must go deep into our very hearts. As we are brought unto God, so must God be brought unto us, for the Christ that lives for us must also live in us.

A. Saphir, Lectures on Hebrews, vol. i., p. 397.





Verse 15-16
Hebrews 7:15-16
The Power of an Endless Life.

The idea of a priesthood appears to have entered largely, if not universally, into the economy of the human race at all times. Before Christ came, men were under the priesthood of the law; since His advent, He Himself has become their priest. There is, of course, a wide and characteristic difference between these priesthoods; a difference as wide as that between the finite and the infinite: the mortal and the immortal: the temporal and the eternal. About the first there is the inexorable hardness of the cold, dead statue; in the second there are warmth, heart, life, and freedom. This difference is in exact accordance, not merely with the nature of the two priesthoods, but with their purposes. The one, being natural, took cognisance only of the outward, and adapted itself accordingly, so that it became "the law of a carnal commandment." The other repudiates this law, and takes cognisance of the inner life, and touching the motive-spring of spiritual aspirations, adapts itself to immortal requirements, and so becomes made "the power," or force, or impulse "of an endless life." The one supervises the carnal, the other the spiritual. The one guides the body, the other presides over the soul.

I. The emphatic word of the text is not "endless," but "power"—"the power of an endless life." The human soul does not float about in a serene equipoise of eternal mediocrity, but it grows and gathers strength with the ages. This growth must not be overlooked because it is latent and unseen. The soul is a nucleus or germ or kernel of an illimitable possibility.

But the implication of the text would seem to point to some monstrous perversion of the power of the endless life, to some mad, insensate, infatuated, wasting away of its power. Yes, it does take cognisance of some such fact, for it was the existence of this wreck which made a need-be for the intervention of the Great High Priest to whom the text refers. One of the most emphatic lessons which the Redeemer ever taught when on earth was propounded categorically, was put in the form of a question, and the question was this: "What shall it profit a man if he gain the whole world and lose his own soul? or what shall a man give in exchange for his soul?" The very fact of Christ putting such a question implies a recognition on His part of the tendency in man to underrate his soul, and to make mistakes in his computation of his value. And the selfsame cause which leads us to underrate our soul leads us to set aside redemption as a scheme or as a theory too prodigious for belief. We think these little souls are not worth so much, and we will not believe the scheme of salvation, because we will not rightly value the immortality to be saved. We must never look upon heaven as a condition of stationary mediocrity, and we must think ourselves into the conception of an eternal growth, a perpetual expansion: not merely everlasting existence, but everlasting enlargement. And having mastered this colossal idea, we must gauge our need by our capacity, and we must gauge Christ's work by both; not by our present capacity, but by our capacity after the lapse of ages, when they shall be grown with the eternity.

A. Mursell, Penny Pulpit, New Series, No. 150.



Verse 16
Hebrews 7:16
The Power of Christ's endless life.

I. The first thought is the power which this endless life has of communicating itself. The very idea of such a life brings with it an inspiration and hope. Even if it were said that the idea is only the offspring of the soul of man, is it not a ground of hope that his soul has the power of forming such ideas? To conceive of eternity is so far to be partakers of eternity. We share what we see. But the power of Christ's endless life does more than communicate the hope of it to others, it gives the possession. When the original well of life was tainted and poisoned by sin, He came to open up a new and pure fountain. He secures for us a pardon consistent with righteousness, without which it could have brought no real life. He begins a new life in the soul, which has hard and manifold struggles with the fierce reluctances of the old nature. He encourages, strengthens, renews it, and at last makes it victorious.

II. Think (1) of the power Christ has in His endless life of conveying knowledge and experience. Death is the one great barrier between man and growth. (2) Note the sense of unity in Christ's plan, which we may derive from the power of His endless life. God has been pleased that the greatest enterprise the world contains should not be passed from hand to hand; it is not to flicker to and fro amid the gusts of grave-vaults, but to be in the power of an endless life. There are two things secured for the unity of Christians by Christ's unending life. The first is a oneness of heart and sympathy. The other unity is that of action. (3) Think how the power of Christ's endless life may fill us with the spirit of patience. (4) The power of Christ's endless life opens the prospect of abiding joy. The power of His endless life is still engaged in works like those which occupied Him on earth, but in grander measure and in wider fields; and what He offers to all who will accept it is a joy, not like His, but a joy the very same. It is the joy of knowledge, of purity, of holy, happy service in doing God's will, in self-sacrifice, itself continued in self-forgetfulness, for without this the joy of heaven would be less than the joy of earth.

J. Ker, Sermons, 2nd series, p. 34.



I. That Christ's life was and is "an endless life" needs no demonstration. He died—but death is no cessation of life. At the very moment He was dying—in the article of death—His own mind was willing it, His own act was doing it, His own priesthood was presenting it; and the very moment He was dead He had converse with one who died with Him; and He went at once and "preached to the spirits in prison"; and it was His own hand and His own power that raised Himself out of His grave after three days. And we know how careful God has been to identify that one risen, crucified life on through the forty days,—ascending before the same eyes that had been familiar with Him all along,—seen by at least three, the very same Son of Man in His glory, and then distinctly heard saying in heaven, "I am He that liveth and was dead; and, behold, I am alive for evermore. Amen." So true is the prophecy, "Of the increase of His government and priesthood there shall be no end."

II. Now all the while that Christ was upon the earth He must have carried with Him the consciousness that everything He said and did was the beginning of its own eternity. Each thing had in it the germ of its own immortality. It was to go on and expand for ever and for ever. There is a deep, mystic sense in which the life that Christ lived in this world—its birth, its infancy, its development, its temptations, its solitude, its conflicts, its sufferings, its miracles, its joys, its holiness, its love, its dying, its rising, its soaring: all is enacted over and over again in the soul and in the experience of every individual that lives in time, nay, beyond time into eternity.

III. But the efficacy of the power of Christ's endless life does not stop here. It is the marvel of His grace that whatever is united to Christ, by that union shares His power; and hence, it is not only His prerogative—it is yours and mine—"the power of an endless life." We are all learning a little of Divine truth. It is but the simplest elements we know; and we know them very poorly. But what we know is the beginning of knowledge. I shall hold it, I shall build upon it in another state; and every new lesson I get is another step of the ladder by which I go ascending in knowledge for ever and ever. We try, in our little way, to do something for God. What is it? Of itself nothing. But it is the actual commencement of those very exercises in the service of God which will occupy and fill our perfected condition for ever.

J. Vaughan, Fifty Sermons, 4th series, p. 205.
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Verse 24-25
Hebrews 7:24-25
The intercession of Christ the strength of our prayers.

Christ intercedes for us chiefly in two ways.

I. First, by the exhibition of Himself in His Divine manhood, pierced for us, raised, and glorified. His five blessed and holy wounds are each one a mighty intercession on our behalf. The glorious tokens of His cross and passion, exhibited before the throne of God, plead for us perpetually. His very presence in heaven is in itself an intercession for us. His sacrifice on the cross, though perfected by suffering of death only once in time, is in its power eternal. Therefore it stands a Divine fact, ever present and prevailing, the foundation and life of the redeemed world, before the throne of God.

II. But, further, we are told in Holy Scripture that He intercedes, that is, that He prays for us. This is a vast mystery of inscrutable depth. As God, He hears our prayers; as our Intercessor, He prays in our behalf. While He humbled Himself "in the days of His flesh," He prayed as a part of the work He had to do; it was for the accomplishing of the redemption of the world; for the blotting out of the sin of mankind. This prayer of humiliation passed away with the sharpness of the cross, to which it was related, of which it was the shadow. The prayers which He offered, being yet on earth, were a part of His obedience and suffering to take away the sin of the world. All this, therefore, is excluded from His intercession now in heaven. When He entered into the holy place He left all these tokens of infirmity outside the veil. What then remains? There remains yet both His intercession as the High Priest, and as Head of the Church, for the body still on earth. And in this there is nothing of humiliation, but all is honour and power; it does not cast a shade upon the glory of His Godhead, unless it be humiliation for the Word to be incarnate at the right hand of God. There is here (1) a great warning for the sinful. Christ's intercession is day and night prevailing over the kingdom of the wicked one. (2) Great comfort £0 all faithful Christians. We should (a) make the intercession of our Lord the measure of our prayers. (b) Make His intercession the law of our life. We ought to be what He prays we may become.

H. E. Manning, Sermons, vol. iii., p. 255.



References: Hebrews 7:24, Hebrews 7:25.—Clergyman's Magazine, vol. ii., p. 269. Hebrews 7:24-28.—H. W. Beecher, Christian World Pulpit, vol. xvi., p. 372.



Verse 25
Hebrews 7:25
Salvation to the uttermost.

I. Christ Jesus is able to save to the uttermost: for there is no degree of guilt from which He cannot save. It would be a hard question to decide which is the worst form of human guilt. But we owe it to the power and grace of Immanuel to repeat that broader than human transgression is the Divine atonement.

II. But not only can Jesus save to the uttermost extent of depravity,—He can save to the uttermost hour of existence. Both truths may be abused, and both will be abused, by the children of wrath, by those who because of abounding grace continue in sin. But still we must state them, and up to the last moment of life Jesus is able to save.

III. Jesus saves to the uttermost, because He saves down to the lowest limits of intelligence.

IV. Jesus can save in the utmost pressure of temptation. He saves to the uttermost, for He ever intercedes; and but for the intercession faith would often fail. No sheep can be snatched from the bishop of souls; and interceding for the poor panic-stricken one who has ceased to pray for himself, the Saviour brings him back rejoicing—saved to the uttermost.

V. And Jesus saves to the uttermost because, when human power can proceed no further, He completes the salvation. "Lord Jesus, into Thy hands I commend my spirit," has been the oft-repeated prayer of the dying Christian in clearer and more conscious hours. And "Father, I will that this one whom Thou hast given Me be with Me where I am" had been the Mediator's prayer for him not only before he came to die, but before he was born. Is not this the Saviour whom we need? the mighty Advocate of whom alone it is said, "Him the Father heareth always," whose intercession has all the force of a fiat, and whose treasury contains all the fulness of God.

J. Hamilton, Works, vol. vi., p. 242.



Christ our only Priest.

I. Gross profanement and abandonment of our Christian privileges and duties has flowed directly from the superstitious error of making a broad and perpetual distinction between one part of Christ's Church and another; of making Christian ministers priests, and putting them between God and the people, as if they were to be in some sort mediators between God and their brethren, so that He could not be approached but through their ministry. The profaneness has followed from the superstition according to a well-known fact in our moral nature, that if the notion be spread, that out of a given number of men some are required to be holier than the rest, you do not, by so doing, raise the standard of holiness for the few, but you lower it for the many.

II. And, therefore, there is no truth more important, and more deeply practical, than that of Christ being our only Priest; that without any other mediator or intercessor or interpreter of God's will, or dispenser of the seals of His love to us, we each of us, of whatever age, sex, or condition, are brought directly into the presence of God through the eternal priesthood of His Son Jesus: that God has no commands for any of His servants which are not addressed to us also; has no revelation of His will, no promise of blessings, in which every one of Christ's redeemed has not an equal share. We all, being many, are one body, and Christ is our Head; we all, through no aid of any one particular person of our body, draw near through the blood of Christ to God. Where two or three are gathered together in Christ's name there is all the fulness of a Christian church, for there, by His own promise, is Christ Himself in the midst of them.

T. Arnold, Sermons, vol. iii., p. 86.
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08 Chapter 8 

Verse 1-2
Hebrews 8:1-2
The True Tabernacle.

I. The tabernacle has no fewer than three meanings: (1) In the first place, the tabernacle is a type, a visible illustration, of the heavenly place in which God has His dwelling. (2) The tabernacle is a type of Jesus Christ, who is the meeting-place between God and man. (3) The tabernacle is a type of Christ in the Church, of the communion of Jesus with all believers.

II. Our High Priest, by virtue of the one sacrifice, is in heaven. There can be only one temple. There was only one ark in the days of Noah, one tabernacle in the wilderness, one temple in Jerusalem. The forgiving, merciful, and glorious presence of Jehovah is manifested now in the throne on which Jesus is seated. Before the coming of Jesus, the shadow symbolised truth to believing worshippers. After the coming of Jesus, it must fade and vanish before the substance. If this is true of the Levitical priesthood, which was of Divine appointment, how much more fearful is the assumption of any priestly title, position, or function, during the new dispensation. All Christians are priests. To imitate a revival of that which God has Himself set aside by a fulfilment, perfect and glorious, is audacious, and full of peril to the souls of men. It is not even the shadow of a substance, but the unauthorised shadow of a departed shade.

III. We learn here of the wonderful grace of the Lord Jesus Christ. He is the minister of the sanctuary; He is still going on with His service. He has ascended into the holiest, into the region of perfection and glory; but not to forget us who are still in the wilderness. As he loved His own, even to the end, He loves them now, and throughout all the ages; and He will come again to receive us unto Himself.

A. Saphir, Lectures on Hebrews, vol. ii., p. 31.



References: Hebrews 8:1-3.—G. Huntingdon, Sermons for Holy Seasons, p. 223. Hebrews 8:1-5.—Homiletic Quarterly, vol. ii., p. 358; R. W. Dale, The Jewish Temple and the Christian Church, p. 153.

The New Covenant—Its Promises.

I. Pardon is the last named of the promises, but it is the first bestowed. The terms of the promise indicate two things respecting the blessing it holds forth, namely, its source and its fulness. (1) Its source—"I will be merciful to their unrighteousness." The source, then, of the promised pardon is the mercifulness of God. We mean, of course, its moral source, for its legal source is the atonement of Jesus Christ. (2) The fulness of mercy—"Their sins and their iniquities will I remember no more." This oblivion of transgression is a feature of the Divine pardon, much emphasized in Scripture, with a view no doubt of duly impressing men with the fact of its absolute entirety.

II. The intuitional knowledge of God assured by the better Covenant. The knowledge of God obtained through experience of His pardon is the grandest of all knowledge of Him. This is a knowledge of God that makes Him the predominant idea of the man's whole life, the supreme fact of his life, whether as regards its activities or its happiness.

III. The Divine kinship assured by the New Covenant. "God is not ashamed to be their God." He permits His people the utmost freedom in their assertion of the relationship. He holds it not in any way derogatory to His Divine dignity to be recognised as their Father. This relationship is in itself a guarantee of the fullest and most devoted service on their behalf.

IV. Observe the assurance which the better Covenant gives of a loving, childlike subjection to the Divine will. "I will put My laws in their minds, and will write them in their hearts." We see from this how completely the law of God, or the Divine will, becomes the motive power in the life of the divinely pardoned man, how wholly it assimilates his entire being, bringing it into beautiful harmony with the mind of God.

A. J. Parry, Phases of Christian Truth, p. 170.



References: Hebrews 8:2.—W. M. Statham, Christian World Pulpit, vol. xii., p. 1. Hebrews 8:5.—P. Brooks, Christian World Pulpit, vol. xxiii., p. 344; Ibid., vol. xxxiv., p. 150; A. Johnson, Ibid., vol. xxxv., p. 356; S. Macnaughton, Real Religion and Real Life, p. 184.



Verse 1
Hebrews 8:1
The Great Possession.

I. Let us look at the reality of the fact. We have such an High Priest. It is not a matter of useless desire or of future hope, but of present accomplished possession.

II. The words affirm the singleness of the Person, and of the office He fulfils. "We have such an High Priest"—not many, but one, one and only one; so absolutely alone that it is blasphemy to arrogate any part of His work. Who shall dare to do what Christ is doing, and what room is there for human priests, when the Divine Priest ever liveth? It is as if a man bought a wretched taper to help the light of the noonday sun.

III. The words call attention strongly to the perfection of the high priesthood of Christ, the perfection of Him who fulfils it. "We have such an High Priest." Turn back to the preceding chapter, and you will find that the Apostle enumerates beauty after beauty in Christ, as if he were gathering together a cluster of jewels to deck His crown of glory. It is singular, when we read the passage carefully, how we find it crowded with insignia of honour. In human priests, if the most extravagant claims were admitted, it would yet be true that the dignity is only in the office, and not in the men. But when we turn to the true High Priest, how different it is. Here is not only the glory of the office, but the glory of the Person, infinitely qualified in His Deity to stand between the justice of God and the whole human race. He is no mere dying man like an earthly priest, but clothed with the power of an endless life. He does not fill a delegated office, like earthly priests, but fulfils His own office, and that so perfectly that He is able to save to the uttermost those that come unto God by Him. Let us, therefore, come boldly to the throne—come for pardon, come for peace, come for protection, come for sympathy, come for help here and glory hereafter, since we have such an High Priest.

E. Garbett, Experiences of the Inner Life, p. 40.



The Crowning Point—Christ the High Priest in heaven.

I. Christ in heaven. This sums up all our faith. Here is our righteousness and our standing before God; here our storehouse of inexhaustible blessings, and of unsearchable riches; here our armoury, whence we obtain the weapons of our warfare; here is our citizenship and the hope of our glory. The right hand is the place of affection, as well as of honour and dignity. Christ is on the right hand of the Father, being His beloved Son, in whom He manifests His glory. The right hand is also the symbol of sovereign power and rule. Christ is Lord over all. Heaven being the locality of Christ's priesthood, it must needs be perfect, eternal, spiritual, and substantial. What are the things with which Christ is now occupied as a priest? In one respect He rests, because He finished His work upon the earth, and, therefore, He is described as sitting down on His Father's throne; His is now the perfect and peaceful rest of victory, for He has overcome. But, on the other hand, His is now a constant priestly activity.

II. If Christ is in heaven, we must lift up our eyes and hearts to heaven. There are things above. The things above are the spiritual blessings in heavenly places. The things above are also the future things for which we wait, seeing that our inheritance is not here upon earth. If our life is now hid with Christ in God, then, when Christ, who is our life, shall appear, we also shall appear with Him in glory. Our citizenship is in heaven, and Jesus, whom we now love and serve, will come to receive us unto Himself.

A. Saphir, Lectures on Hebrews, vol. ii., p. 1.





Verse 6
Hebrews 8:6
The New Covenant—The Superiority of Its Promises.

This superiority relates to two things—the quality of the promises and their certainty.

I. The Quality of the Blessings. (1) Note the greater excellence of the Christian blessings. The Jewish religion had its pardon, or something that passed for pardon; the superiority, however, of the pardon held forth by the gospel is indicated by the expression, "And their sins and their iniquities will I remember no more." Contrast this statement with what is said respecting the method of dealing with sins under the Old Covenant: "But in those sacrifices there is a remembrance of sins every year." In the one case we have the forgetting of sins, in the other the remembrance of them. The ancient pardon, then, was not really such, but only a kind of reprieve annually renewed, a kind of suspension of the sentence, not the removal or abrogation of it. It was in the nature of a ticket-of-leave transaction. A convict, through good behaviour, obtains a suspension of his punishment, but he is not pardoned; for one of the conditions of his liberty is that he report himself regularly at stated times to the authorities. There was only sufficient efficacy in the Jewish sacrifices to revive the memory of sin; but the infinite sacrifice of Christ, on the contrary, is of sufficient efficacy, not only to abolish the penalty of sin, but also to obliterate the very memory of it, in the sense we have explained, from the mind of God. (2) The greater excellence of the knowledge of God, assured by the New Covenant. (3) The greater excellence of the relationship between God and His people. (4) The greater excellence of the formative principle of the New Covenant.

II. The superior certainty of the promise of the New Covenant. The utmost assurance that these promises will be fully realised in the experience of every one who accepts Christ's salvation is given us in the fact that they are called by the term covenant. The term "promise" is merged in the term "covenant." This substitution of covenant for promise indicates the element of certainty belonging to the latter. To appreciate properly the nice use of terms by our author, we must bear in mind the difference between a promise and a covenant. A promise is the bare word; a covenant is the act which ratifies that word and guarantees its due performance. It is implied, then, by this designation "covenant," applied to the promises, that they are accompanied by guarantees for their due fulfilment. The promises of the gospel rest upon the atonement of Christ The grand and mighty act of sacrifice is the sure foundation whereon rest the Divine promises enumerated in the text.

A. J. Parry, Phases of Christian Truth, p. 184.





Verses 6-13
Hebrews 8:6-13
The Blessings of the New Covenant.

I. The blessings of the New Covenant are all based upon the forgiveness of sin. God promises to put His laws into our minds, and write them upon our hearts, and to be to us a God, because He is merciful to our unrighteousness, and will remember our sins and iniquities no more. All our progress in the Divine life, and all the consolations of the Christian pilgrim, are rooted in this primary doctrine of forgiveness through faith in Jesus.

II. From Jesus, the Anointed, all Christians receive the Holy Ghost. They have, according to their name, the unction from above. Hence they possess the Teacher who guides unto all truth. Knowledge is within them. There is within them a well of living water. Every Christian knows himself individually, and that because he is taught of God; he relies not on the testimony of man; his faith stands in the power of God.

III. The personal knowledge of our God is the source of our spiritual life. It is our safeguard against error and against sin. It is the great and constant gift of God, the fruit of Christ's redemption. We now see and know God and His Son; we know Jesus, because Jesus always knows His sheep, revealing Himself unto them, and giving them guidance and life. This knowledge is nothing less than walking with God, walking in the light, praying without ceasing. The secret of the Lord is with them that fear Him. In much darkness, amid many difficulties, and in constant warfare, we yet walk in the light of His countenance, until at last we shall see Him as He is, and know even as we are known.

A. Saphir, Lectures on Hebrews, vol. ii., p. 55.



References: Hebrews 8:6-13.—Homiletic Quarterly, vol. ii., p. 359; R. W. Dale, The Jewish Temple and the Christian Church, p. 103. Hebrews 8:9-11.—Clergyman's Magazine, vol. iv., p. 83. Hebrews 8:10.—Good Words, vol. iii., p. 571; Plain Sermons by Contributors to "Tracts for the Times," vol. ix., p. 231; Homilist, 2nd series, vol. iii., p. 52. Hebrews 8:12.—Spurgeon, Sermons, vol. xxviii., No. 1685. Hebrews 8:13.—G. Dawson, Sermons on Disputed Points, p. 73.

09 Chapter 9 

Verse 1
Hebrews 9:1
The Simplicity of Christian Ritual.

The simplicity of worship in the Christian Church is a sign of spiritual advancement—

I. Inasmuch as it arises, in some measure, from the fact that the Gospel rites are commemorative, whilst those of the former dispensation were anticipative.

II. Inasmuch as it arises from the fact that, whilst the rites of Judaism were mainly disciplinary, those of Christianity are spontaneous and expressive.

III. The simplicity of the Christian rites affords a safeguard against those obvious dangers which are incident to all ritual worship. (1) The first of these is the tendency of the unspiritual mind to stop short at the symbol; (2) the next is the too common tendency to mistake aesthetic emotion for religious feeling.

J. Caird, Sermons, p. 272.





Verses 1-5
Hebrews 9:1-5
Worship in Spirit and Truth.

I. Apart from revelation men have not the idea of God as Lord, Spirit, Father; and even after the light of Scripture has appeared, God is to many only an abstract word, by which they designate a complex of perfections rather than a real, living, loving, ever-present Lord, to whom we speak and of whom we ask the blessings that we need. Without revelation prayer is regarded not so much as asking God in order to receive from Him, but as an exercise of mind which elevates, ennobles, and comforts. It is a monologue.

II. Unto the Gentiles God never gave an Aaronic priesthood, an earthly tabernacle, a symbolical service. From the very commencement He taught them, as Jesus taught the woman of Samaria, that now all places are alike sacred; that the element in which God is worshipped is spirit and truth; that believers are children who call God Father; that they are a royal priesthood who through Jesus are brought nigh unto God, who enter into the holy of holies which is above. How difficult it is to rise from the spirit of paganism to the clear and bright atmosphere of the gospel! Priesthood, vestments, consecrated buildings, symbols, and observances all place Christ at a great distance, and cover the true, sinful, and guilty state of the heart which has not been brought nigh by the blood of Christ. The sinner believes, and as a child he is brought by Jesus unto the Father. High above all space, high above all created heavens, before the very throne of God, is the sanctuary in which we worship. Jesus presents us to the Father. We are beloved children, clothed in white robes, the garments of salvation, and the robes of righteousness. We are priests unto God.

A. Saphir, Lectures on Hebrews, vol. ii., p. 76.



Reference: Hebrews 9:1-12.—Homiletic Quarterly, vol. ii., p. 469.





Verse 4
Hebrews 9:4
The Holy Chest.

"Of which we cannot now speak particularly," said the author of the epistle. If he had gone into particulars further exposition would have been needless. What was the lesson taught by this wonderful article of tabernacle furniture? Are we not to look upon it as a picture of Christ?

I. Let us consider the outside. What do we see? A chest most likely about three feet long, by eighteen inches wide, and eighteen inches deep. It is a box made of common wood, but covered with fine gold. And is not our Jesus both human and Divine? Both are there, and you cannot separate them; just as the ark was not perfect, though the right shape and size, till it was covered with fine gold, so Christ could not be Jesus without the gold of divinity. The Jews stumbled here; they were ready to receive a human Messiah, but they would not have anything to do with the Divine element. Still we do not overlook the wood, though it is covered with gold. It is sweet to know that Jesus shares our nature. He passed over the cedar of angelic life, and took the common shittim, the tree of the wilderness. (1) At each corner there is a ring of gold to receive the staves by which the Levites carried the ark on their shoulders. The people were safe if they went where the ark went. It would be a blessed thing if the Church of God would be persuaded to go where Christ would have gone. (2) At each end of the ark are the cherubim, the representatives of the angelic world. They gaze with interest upon the mercy-seat. Is it not Jesus who links heaven to earth? As the cherubim gazed on the blood on the mercy-seat, so in heaven the Saviour is the centre of attraction, "a Lamb as it had been slain."

II. We will now look inside the ark, and what do we see? (1) "The golden pot" filled with manna. Does not this teach that in Christ we have spiritual food? (2) The rod that budded convinced the people that Aaron was chosen priest. So Christ has the true, God-chosen, God-honoured, God-prevalent priesthood. (3) The tables of the covenant, the new, unbroken tables, remind us that in Christ we have a perfect law. He is our righteousness. (4) Wherever the ark went it meant destruction to the foes of the Almighty; so if Jesus be with us we shall win the day. And in the last struggle, when we cross the bridgeless river, we shall need Christ as the Israelites needed the ark when they crossed over Jordan.

T. Champness, New Coins from Old Gold, p. 45.



References: Hebrews 9:4.—Expositor, 1st series, vol. vi., p. 469. Hebrews 9:6-9.—R. W. Dale, The Jewish Temple and the Christian Church, p. 186.



Verses 7-14
Hebrews 9:7-14
Christ entered in by His own blood.

We who believe that Christ has entered by His own blood into the holy of holies have thereby received a fourfold assurance.

I. The redemption which Christ has obtained is eternal. Christ's precious blood can never lose its power till all the chosen saints of God are gathered into glory. It is a real redemption from the guilt and power of sin, from the curse of the law, from the wrath of God, from the bondage of Satan, and from the second death; an eternal redemption, because sin is forgiven; Satan, death, and hell are vanquished; everlasting righteousness is brought in; we are saved for evermore.

II. We have now access to God; we are brought into the very presence of God; we enter into the Holy of Holies. The veil no longer conceals the counsel of God's wonderful love; sin in the flesh no longer separates us from the presence of the Most High. Very awful, and yet most blessed and sweet, is this assurance. God is very near to each one of us. Though we see Him not, yet is He nearer to us than the very air we breathe; for our very being, and living, and moving are in Him.

III. Our consciences are purged by the blood of Christ to serve the living God. To us has been given what the old covenant saints did not possess—perfection, the absolution and remission of sins.

IV. The things to come are secured to us by Him who is the heir, and in whom even now all spiritual blessings in heavenly places are ours.

A. Saphir, Lectures on Hebrews, vol. ii., p. 123.





Verse 9
Hebrews 9:9
Love in the Ordinance of Sacrifice.

I. In order to be acceptable to God, self-sacrifice must be unreserved and complete. It must be the perfect rendering up of the will to His will, of the being to His disposal, of the energies to His obedience. No reserve can be for an instant thought of. Accordingly, all that was dedicated to Him under the law was fully and unreservedly His; not to be recalled for ordinary cases, not to be divided from His service.

II. Now it must be obvious to us that such full and entire rendering up to God is impossible on the part of a man whose will is corrupted by sin. Every victim was to be without blemish. If each man would not for himself fulfil the spiritual meaning of the sacrifice, the sacrifice itself taught him something of a substitute for himself who in his stead might be offered to God. And the law working on this continually familiarised the people to the idea of one such substitute for all.

III. Again, in the substitution indicated by the sacrifice there must be represented a transference of guilt from the offerer to the substitute. For this the law also took special care (the scapegoat).

IV. The next point which we require is, that some method of communication of the virtue of the sacrifice and its acceptableness to the offerer must be indicated. The offerers partook of the sacrifice. The law was not only a negative preparation for Christ in pulling down the stronghold of human pride and bringing men in guilty before God, but it was a positive preparation for Him, in indicating, as it did, His complete atoning sacrifice, and in announcing Him by repeated prophetic intimations. They who as yet knew not Him could not then perceive the full significance of them; but we, looking back from the foot of the cross and the light of God's Spirit, can gather strong confirmation for our most holy faith from all this preparation and typical foreshadowing of Christ.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 115.



References: Hebrews 9:10.—Preacher's Monthly, vol. ii., p. 421. Hebrews 9:11-12.—Homilist, vol. i., p. 184.



Verse 13-14
Hebrews 9:13-14
Self-oblation the true idea of Obedience.

I. St. Paul here tells us that Christ "offered up Himself," from which we may learn (1) that the act of offering was His own act, and (2) that the oblation was Himself. He was both Priest and Sacrifice; or, in a word, the atoning oblation was His perfect obedience, both in life and in death, to the will of His Father. His whole life was a part of the one sacrifice which, through the eternal Spirit, He offered to His Father; namely, the reasonable and spiritual sacrifice of a crucified will. We learn from this—(1) into what relation towards God the Church has been brought by the atonement of Christ. The whole mystical body is offered up to the Father as a kind of firstfruits of His creatures. The Church is gathered out of the world and offered up to God; it is made partaker of the atonement of Christ, of the self-oblation of the Word made flesh. (2) The nature of the sacraments. Under one aspect they are gifts of spiritual grace from God to us; under another they are acts of self-oblation on our part to God. He of His sovereign will bestows on us gifts which we, trusting in His promises, offer ourselves passively to receive.

II. We may learn from this view of the great act of atonement what is the nature of the faith by which we become partakers of it, or, in other words, by which we are justified. Plainly it is not a faith which indolently terminates in a belief that Christ died for us; or which intrusively assumes to itself the office of applying to its own needs the justifying grace of the atonement. Justifying grace is the trust of a willing heart, offered up in obedience to God; it is His will working in us, knitting us to Himself. Our faith, if we would endure unto the end, must be stern, unyielding, and severe. It must bear the impress of His passion, and make us seek the signs of our justification in the sharper tokens of His cross.

III. We learn what is the true point of sight from which to look at all the trials of life. We are not our own, but His; all that we call ours is His; and when He takes it from us—first one loved treasure and then another, till He makes us poor and naked and solitary—let us not sorrow that we are stripped of all we love, but rather rejoice for that God accepts us; let us not think that we are left here, as it were, unseasonably alone; but remember that, by our bereavements, we are in part translated to the world unseen. He is calling us away and sending on our treasures. The great law of sacrifice is embracing us, and must have its perfect work. Like Him, we must be made, "perfect through suffering."

H. E. Manning, Sermons, vol. i., p. 242.



References: Hebrews 9:13, Hebrews 9:14.—Spurgeon, Sermons, vol. xxv., No. 1481; vol. xxxi., No. 1846; Homiletic Quarterly, vol. ii., p. 469; Clergyman's Magazine, vol. iv., pp. 88, 89, 224; vol. vi., pp. 147, 333.



Verse 14
Hebrews 9:14
These words refer to, perhaps, the most remarkable of all the typical ordinances of the Old Testament. One of the chief defilements contracted under the law was that caused by contact with a dead body. So rigid was the law that the priests were forbidden to take part in funeral rites, except for the nearest relations, lest they should, by possible contact with the dead, be incapacitated for the ministerial office. It was a perpetual testimony to the truth that God made not death—that death is the strange thing superinduced by sin upon the rational creation. As Christ's one death cleanses all sin even to the end, so the ashes of a single heifer served to the purifying of many generations. Now to this remarkable ordinance St. Paul alludes: If the sprinkling of the water containing a portion of the ashes of this slaughtered bull avail to remove the ceremonial defilement of death, and that not for one but for many generations, how much more shall the blood of Christ, shed once for all, purge the innermost conscience!

I. What are the dead works which, like the touch of a corpse, pollute the conscience of man, and disqualify him from standing up as a servant of the living God? They are twofold. First, you are to understand by the term all acts of false worship,—the homage paid by the heathen to their idols; secondly, all acts of low or unsound morality,—all acts are themselves vicious, or of semi-virtue. These are comprehended in the phrase "dead works." They are works having, you see, a semblance of life, just as the soulless flesh will preserve awhile the hues of health, misleading some even as to the fact of death, and being nevertheless to the more experienced eye wholly devoid of the breath of existence. The conscience of the old world before Christ was defiled and weakened. Wherever the Christian Church was implanted, and the name of Christ adored, the conscience was, as it were, awakened from the dead.

II. There are two or three short lessons which grow out of the subject. (1) The first concerns the true character of the work which the Church of Christ has to do in a nation. Now, there are two ways of dealing with men in spiritual things. The one is that of accustoming them to lean entirely upon others; the second is that of teaching them with God's help to walk by themselves. The surest sign of vigorous Church life is in the quickened and enlightened conscience of the people. (2) The whole argument brings out in undissoluble union the connection that exists between the doctrines of the gospel and the morality of the gospel. That which this modern world of ours wants is the public honesty, the domestic purity of Christian life, without mystery, and God manifest in the flesh. It may not be. The conscience of mankind has not been purged by a system of morals, but by the life and death of the incarnate God. (3) What a warning there is here against allowing ourselves in anything which has the least tendency to pollute the conscience. 

J. R. Woodford, Penny Pulpit, new series, No. 496.

References: Hebrews 9:15-22.—Expositor, 1st series, vol. vii., p. 73. Hebrews 9:15-23.—Homiletic Quarterly, vol. ii., p. 470. Hebrews 9:16, Hebrews 9:17.—Homilist, 2nd series, vol. i., p. 489. Hebrews 9:20.—Spurgeon, Sermons, vol. xxvi., No. 1567. Hebrews 9:22.—Ibid., vol. iii., No. 118; Ibid., Morning by Morning, p. 33; H. J. Wilmot Buxton, Sunday Sermonettes for a Year, p. 134; E. Cooper, Practical Sermons, vol. ii., p. 16; Bishop Crowther, Christian World Pulpit, vol. xi., p. 385; Homiletic Quarterly, vol. iv., p. 527.



Verses 24-28
Hebrews 9:24-28
The Threefold Manifestation of the Redeemer.

I. The Redeemer's first appearance in the world was His Incarnation in the fulness of time as a member of the human race, to endure the death appointed to sinners, and to obtain for us eternal redemption.

II. The Ascension entrance into the presence of God was the glorious end and consummation of the Redeemer's atoning appearance on earth. There is a certain change in the word now employed by the writer that suggests a boundless difference between the humbled and the exalted state of our Lord Himself. He appears boldly and gloriously before God. His manifestation in time was throughout marked, not only by self-abasement, but also by visitation from above. But now is Christ risen and ascended back to His Father's bosom. He has returned from the far country whither His love carried Him to seek and to find the lost. It was a prelude of this eternal complacency that glorified Him on the Mount of Transfiguration. But though He received honour and glory there, He saw in the distance that other mount, and descended again into the valley of humiliation to reach it. He goes up to be glorified eternally. He "appears in the presence of God to go out no more." The emphasis rests on the words "for us." Our Lord is in heaven the accepted propitiation for human sin. He pleads the virtue of His atonement, which is the virtue of His Divine-human self, as the glorious Anti-type of the typical High Priest entering the holiest on the day of atonement. For all who are His He receives the heavens. His presence there is the security that they shall be there also.

III. The Redeemer will appear a second time, without sin unto salvation. Here it must be remembered that a long chapter of the Church's expectation is omitted. The millennial history that precedes His advent, the glorious circumstances of His coming, and many and wonderful events that derive their glory from it, are all passed by. The atonement is consummated, and that is all; it ends, for He comes without the cross: it is perfected in the salvation of His saints. Our Lord will appear, to those who have no other desire in heaven or earth but Himself, not for judgment, but for salvation. They died with Him, and they shall live with Him; they suffered with Him, and they shall reign with Him. Here, we are saved by hope. In this life, salvation is of the spirit; and that salvation is perfect, save as the spirit is the soul, encompassed about by the infirmities of the bodily organ. Many penalties of sin remain untaken away while we live below. In Paradise these are gone, but there remains the widowhood of the disembodied spirit. Not that the salvation is incomplete, but it is perfect only in part. When we receive Jesus, and are made partakers of Him for ever, then will salvation be full, "complete in Him."

W. B. Pope, Sermons and Charges, p. 84.



References: Hebrews 9:26.—Spurgeon, Sermons, vol. xiii., No. 759; vol. xvi., Nos. 911, 962; L. Mann, Life Problems, p. 55; Homilist, 4th series, vol. i., p. 39; R. Thomas, Christian World Pulpit, vol. xii., p. 330; Clergyman's Magazine, vol. x., p. 147.



Verse 24
Hebrews 9:24
I. and II. The sacrifice and intercession of Christ are, of course, distinct in idea; but, in fact, are so united that it is more convenient to consider them together. Sacrifice is intercession, not in word, but in act. It makes atonement for man with God, that is, sets God and man at one. It comes between: that is, in the literal sense of the word, intercedes, mediates between the two, reconciles them; all which terms apply with equal propriety to the one office as to the other, sacrifice and intercession. Every description of Christ's High Priesthood establishes the truth that it is exercised now continually in heaven. The effect which the continued intercession of Christ must exercise over our destiny cannot be measured by any estimate of ours. His prayers are uttered night and day, hour by hour, whether men pray or whether they sleep. And then think how great a motive it is for men to pray, that their prayers may vibrate along the chords of His. We may take our prayers and have them moulded after His, and stamped with His name, and authorised by His image and superscription, as men carry to the royal mint the ingots of gold which their hands have dug out of the earth, and have them coined into money that shall pass current in the land.

III. Consider what comfort exists in the possession of the sympathy of Christ, and in the knowledge that He exists in the body of man, alive to all the human wants and natural infirmities of the heart. In heaven is the presence of One who has raised our nature to Himself to glory. And so long as He retains that nature (which is for ever) we believe that "there is no other thing which He will not effect for us." For our souls He represents His all-sufficient sacrifice; our prayers He sustains by his intercession; our troubles He soothes by the comfort of His sympathy, and our whole body He will change that it may be like unto His glorious body, according to the working whereby He is able to subdue all things unto Himself.

C. W. Furse, Sermons at Richmond, p. 63.



Presence of Christ Incarnate in Heaven.

I. Consider first the question of a body possibly existing in heaven. If Adam had kept His state of innocence, he would not have died, nor would he, we imagine, have continued for ever in Paradise, among the trees and the beasts of the earth. We believe that he would have been translated in his body, glorified, to heaven. Enoch was thus removed, and afterwards Elijah. Again, Moses, though his body had been hidden in the earth, appeared after a thousand years, above a hill of Paradise, and was heard to talk. Whence did his body, and that of Elijah, come? None can say. It is enough for our purpose to admit that their presence at the Transfiguration is a proof that bodies can exist somewhere above the range of this lower earth.

II. "The Word was made flesh," the manhood of Christ was perfect. He took not on Him the form of angels, but the seed of Abraham. It is a characteristic of human nature, that once man is man for ever. If, then, Christ is a perfect man, He is man for ever. The eternal Son, marrying Himself to our nature, became with it our flesh. Therefore in heaven, far above Paradise, the world of spirits, the Head of our race already lives in the form and fashion of man.

III. Consider the influence which the presence of Christ incarnate in heaven has upon man below, and the practical difference which this doctrine causes in our estimate of His work for us. (1) According to this doctrine, it is nothing strange, disparaging to the love of God in Christ, if we find that a special promise of grace is pledged to particular modes of seeking Him. If Christ be not really and spiritually present in the ordinances which He has instituted, in a sense of more close and intimate communion than can be applied to the generally diffused mercy and power of God, then the idea of any church is a fiction. Our acts of worship are not fictions, our sacraments are not representations. There is an electric current ever circulating from Christ incarnate through the members of His body, which is the Church.

C. W. Furse, Sermons at Richmond, p. 51.



Ascension Day.

I. What ought to be our feelings who know that our Lord and God, who reigns in heaven, is man too,—that He is man now, and will be for ever in the fulness of glorified human nature. Different feelings possess us as we contemplate this glorified human nature in Christ, our judge or our intercessor. Our judge is one who appeared as man upon earth, and who is man now, "with all things appertaining to the perfection of man's nature in heaven." He knew the secret motives upon which the Scribes and Pharisees acted, although these were covered by the most pious exterior. Their hidden thoughts were discovered to Him. Well, then, He who knew what was in man in the days of His flesh, He who judged man then, knows and weighs man now in heaven—even the Man Christ Jesus. He judges us now, though not openly; He looks into our hearts, He knows what is true and what is false there, what is sound and what is corrupt. Our hearts are open to one who is man; we are searched and tested by His infallible insight. If we fear the face of mere man, shall we not dread the face of Him who is both God and Man?

II. We celebrate, then, this day the Ascension of our great Judge into heaven, where He sits upon His throne and has all the world before Him; every human soul, with its desires and aims, its thoughts, words, and works, whether they be good or bad. Every man who is running now his mortal race is from first to last before the eye of Him who as on this day ascended with His human nature into heaven. But we also celebrate the entrance of Christ into heaven to sit there in another character, viz., as our Mediator, Intercessor, and Advocate. He sits there as High Priest, to present to the Father His own atonement and sacrifice for the sins of the whole world. It is our Lord's supreme place in the universe now, and His reign over all the worlds, visible and invisible, which we commemorate in His Ascension. We are especially told in Scripture never to think of our Lord as having gone away and left His Church; but always to think of Him as now reigning, now occupying His throne in heaven, and from thence ruling over all. He rules in His invisible dominions, among the spirits of just men made perfect; He rules in the Church here below, still in the flesh. There He receives a perfect obedience, here an imperfect one; but He still rules over all; and though we may, many of us, resist His will here, He overrules even that resistance to the good of the Church, and conducts all things and events by His spiritual providence to their great final issue. Let us worship our Lord Jesus Christ, then, both with fear and love; but also remembering that in those in whose heart He dwells, perfect love casteth out fear.

J. B. Mozley, University Sermons, p. 244.



References: Hebrews 9:24.—J. J. S. Perowne, Christian World Pulpit, vol. xxxi., p. 216; Homiletic Quarterly, vol. i., p. 145; vol. iii., p. 44.



Verse 27
Hebrews 9:27
I. It is appointed unto man once to die, but after that they are still men. No affection, no principle of human nature, is lost. The form of man is not lost. Before death, men are covered with the opaque earth-form, and therefore they cannot be judged. Death removes the earthly mask, and then they can be truly judged.

II. These two appearances of man correspond with the two appearances of Christ, the representative Man of the race. As Christ inherits to eternity what He acquired in His earthly humanity, so shall we. Our brief planetary existence is quite long enough for the inner and essential man to take the stamp, spirit, and general character of His endless after life. The progressive law of our being requires the opening of the books. Our lives make a nature in us, and as is the nature made, such will be the sphere of our existence, and such our associates.

III. A man is under no absolute necessity of considering the bearings of his present life, on his future standing in the eternal world. If he prefer he can allow himself to be fully absorbed, by desiring and minding the things that pertain to his ephemeral flesh. And if he does he will simply find himself, after death, made and formed according to this world, and wholly unfitted for association with kingdom of heaven men. There is no fear of his being judged unjustly. He will appear what he is. The dominant affections that are in him will manifest themselves whether we are made out of heaven, for heaven; or made out of more dusky elements, for the dusky world and its dusky associates. We shall have to keep the appointment that is made for us. All the laws without us and all the laws within us will urge us on to our own place.

IV. It is every way wise and friendly that time should close with us and eternity open. Time is the reign of appearances, eternity is the reign of truth. Death opens a new door, and we pass from behind our curtains and disguises into the great sunlight. God is the eternal sunlight. God is truth. If, with the unveiled face of our heart, we form the habit of beholding His face in Jesus, the glory of His face will change us into the same image, and our glorious Lord will be glorified in us.

J. Pulsford, Christian World Pulpit, vol. xv., p. 401.



I. There is no undoing the past altogether. When the books are opened, we shall be judged out of the things which are written in the books, notwithstanding the book of life. The days of swine-keeping leave their mark. The woman of the city, to whom much was forgiven, loved much. But who that knows what repentance is can doubt that in the deepest depths of her love dwelt ever an earnest longing, which nothing in the present or the future could satisfy,—a longing for the innocence that had been lost, and for a memory unscathed by sin?

II. There has set in of late a strange foolhardiness, as if in the present age it were an agreed point among all people of discernment that judgment to come is an idle tale. Very seductive this must be to the young. Even if there be a judgment after death, death to them seems a long way off; and they have heard that divines themselves do not nowadays paint the judgment so terribly as they used to do. God is good. May they not leave Him to bring goodness out of all things in the end?

III. Our Judge is human, not a piece of mechanism. But His judgment is even more exquisitely true than that of man's most exquisite workmanship. Let us look to Him now, that we may fear Him then. Let us seek to be one with His righteousness now, that we may then be one with His sentence.

J. Foxley, Oxford and Cambridge Pulpit, Dec. 6th., 1883.

References: Hebrews 9:27.—W. Pulsford, Trinity Church Sermons, p. 182; Saturday Evening, p. 276; W. R. Thomas, Christian World. Pulpit, vol. xxxv., p. 37; Preacher's Monthly, vol. x., p. 342. Hebrews 9:27, Hebrews 9:28.—Spurgeon, Sermons, vol. viii., No. 430; H. P. Liddon, Advent Sermons, vol. i., p. 69; Ibid., Christian World Pulpit, vol. ii., p. 369; J. Pulsford, Ibid., vol. xv., p. 401; Ibid., vol. xxvii., p. 374; Homiletic Magazine, vol. ix., p. 44. Hebrews 9:28.—Preacher's Monthly, vol. x., p. 100; Clergyman's Magazine, vol. ix., p. 278.

10 Chapter 10 

Verses 1-7
Hebrews 10:1-7
Lo, I come.

I. None but the Son of God could offer unto the Father a sacrifice to please Him, and to reconcile us unto Him in a perfect manner. The burnt-offerings and sin-offerings were ordained merely as shadows and temporary types of that one offering, the self-devotedness of the Son of God to accomplish all the will of God, the counsel of salvation. It is the Divine and eternal offering of Himself unto the Father in which the incarnation and death of the Lord Jesus are rooted; it is the voluntary character of His advent and passion, and it is the Divine dignity of the Mediator, which render His work unique, to which nothing can be compared, and a repetition of which is impossible.

II. Rise from the river to its source, from the rays of light and love to the eternal origin and fount. See in the life, the obedience, the agony of Jesus, the expression of that free surrender of Himself, and espousal of our cause, which was accomplished in eternity, in His own all-glorious and perfect divinity. Beware lest you see in Him only the faith and obedience, the sufferings and death of the Son of Man; see His eternal divinity shining through and sustaining all His humanity.

III. This truth is revealed to us, not merely to establish our hearts in peace, and to fill us with adoring gratitude and joy, but here, marvellous to say, is held out to us a model which we are to imitate, a principle of life which we are to adopt. So wondrously are high mysteries and deep doctrines intertwined with daily duties, and the transformation of our character, that the Apostle Paul, when exhorting the Philippians to avoid strife and vain-glory, and have brotherly love and helpfulness, ascends from our lowly earthly path into this highest region of the eternal covenant. As we owe all to Him, let us be not merely debtors, but followers of Him who came, not to do His own will, and to be ministered unto, who came to love and to serve, to give and to bless, to suffer and to die.

A. Saphir, Lectures on Hebrews, vol. ii., p. 167.



Reference: Hebrews 10:1-14.—Homiletic Quarterly, vol. iii., p. 46.





Verses 5-18
Hebrews 10:5-18
Our Perfection.

I. Perfection is now given to all who believe God Himself is our salvation. Jehovah Himself is our righteousness. Christ's inheritance is our inheritance. The source is eternal love, self-moved, infinite, ocean without shore; the channel is free, abounding grace; the gift is eternal life, even life by the Holy Ghost in oneness with Jesus. The foundation is the obedience of Christ, eternal in its origin, infinite in its value, and unspeakably God-pleasing in its character.

II. The word "perfected" falls with a strange sound on those who are experiencing daily their sad imperfections.. But the Christian is a strange paradox. You may be caught up into the third heaven, and yet the abundance of this revelation will not burn up the dross that is in you, or kill the old man, the flesh which warreth against the spirit. On the contrary, there is the danger, imminent and great, lest you be exalted above measure, and dream of victory and enjoyment while you are still on the battlefield. We have died once with Christ, and with Christ are accepted and perfect; but our old nature is not dead, the flesh in us is not annihilated; there is still within us that which has no pleasure in the will and ways of God. We sin, we fall, we carry about with us a mind resisting God's will, criticising it, and rebelling, and we shall experience to the very last breath we draw on earth that there is a conflict, and that we must strive and suffer in order to be faithful unto death. So we confess daily our errors and our sins, and condemn ourselves whenever we appear before God; yet are we perfect in Christ Jesus. Deeper than all our grief is the melody of the heart, and always can we rejoice in God.

A. Saphir, Lectures on Hebrews, vol. ii., p. 187.





Verse 5
Hebrews 10:5
The Body of Christ.

The mystical body of Christ is the whole fellowship of all who are united to Him by the Spirit, whether they be at rest in the world unseen, or here in warfare still on earth, differing only in this, that all His members who have been gathered out of this world are secure for ever; but in this world they who are still in trial may yet be taken away, and, as the fruitless and withered branch, cast forth for the burning. There are three manners, three miracles of Divine omnipotence, by which Christ's one body has been, is, and present: the first, as mortal and natural; the second, supernatural, real, and substantial; the third, mystical, by our incorporation. Surely these great realities ought to teach us many high and practical truths.

I. As, for instance, with how much of loving reverence we ought to regard every baptised person. He is a member of Christ; what more can be spoken or conceived? He is united by the Spirit of Christ to the mystical body, of which the Lord made flesh is the supernatural Head. He has in Him a life and an element which is above this world; even "the powers of the world to come." We partake of Him—of His very flesh, of His mind, of His will, and of His Spirit.

II. This is the great reality which has restored to the world two great laws of love, the unity and the equality of man. All the members of Christ are one in Him, and equal, because He is in all. The highest and most endowed is but as the poorest and the lowest. Christ's kingdom is full of heavenly paradoxes. Even the poor working man, with his hard palms, sits at the marriage supper with the king and princes; it may be he sits higher than his earthly lord. There is a courtesy, and a mutual observance, which is the peculiar dignity and sweetness of a Christian; and the source of it is, that He sees the presence of His Lord in others, and reveres Him in himself. Only the true Christian can have real self-respect. From this springs purity of manners, language, conversation, and amusements in private and social life.

III. And one more thought we may take from this blessed mystery,—I mean, with what veneration and devotion we ought to behave ourselves towards the presence of Christ, in the Sacrament of His body and Blood.

H. E. Manning, Sermons, vol. iv., p. 190.



The Atonement.

I. In Christ's sacrifice there was no earthly altar, no expiatory form, no visible priest; nobody could have told, either from His life or from His death, that He was the victim; He died by the natural course of events, as the effect of a holy and courageous life operating upon the intense jealousy of a class; He died by civil punishment, and in heaven that death pleaded as the sacrifice that taketh away the sin of the world. But that sacrifice was a willing, a self-offered sacrifice. The circumstance, then, of the victim being self-offered, makes, in the first place, all the difference upon the question of injustice to the victim. He who is sent is one in being with Him who sends. His willing submission, therefore, is not the willing submission of a mere man to one who is in a human sense another; but it is the act of one who, by submitting to another, submits to himself. By virtue of His unity with the Father, the Son originates, carries on, and completes Himself the work of the Atonement. It is His own original will to do this, His own spontaneous undertaking.

II. Consider the effect of the act of the Atonement upon the sinner. It will be seen, then, that with respect to this effect, the willingness of a sacrifice changes the mode of the operation of a sacrifice, so that it acts on a totally different principle and law from that upon which a sacrifice of mere substitution rests. The Gospel puts before us the doctrine of the Atonement in this light, that the mercy of the Father is called out toward man by our Lord Jesus Christ's generous sacrifice of Himself on behalf of man. The act of one produces this result in the mind of God towards another; the act of a suffering Mediator reconciles God to the guilty. But neither in natural mediation, nor in supernatural, does the act of suffering love, in producing that change of regard to which it tends, dispense with the moral change in the criminal. We cannot, of course, because a good man suffers for a criminal, alter our regards for him if he obstinately continues a criminal. And if the gospel taught any such thing in the doctrine of atonement, that would certainly expose itself to the charge of immorality. So rooted is the great principle of mediation in nature, that the mediator-ship of Christ cannot be revealed to us without reminding us of a whole world of analogous action, and a representation of action. It is this rooted idea of a mediator in the human heart which is so sublimely displayed in the sacred crowds of St. John's Revelation. The multitude which no man can number are indeed there, all holy; all kings and priests are consecrated and elect. But the individual greatness of all is consummated in One who is in the centre of the whole, Him who is the need of the whole race, who heads it, who has saved it, its King and Representative, the First-born of the whole creation, and the Redeemer of it. Toward Him all faces are turned; and it is as when a vast army fixes its look upon a great commander in whom it glories, who on some festival day is placed conspicuously in the midst. The air of heaven is perfumed with the fragrance of an altar, and animated with the glory of a great conquest. The victory of the Mediator never ceases, and all triumph in Him.

J. B. Mozley, University Sermons, p. 162.
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Verse 7
Hebrews 10:7
I. The life of our Lord Jesus Christ is the most beautiful life that has ever been lived in the world. All sorts of beauty were bright in Him. The beauty of virtue, the beauty of godliness, the beauty of love, the beauty of sympathy, the beauty of obedience, and this without crack or flaw; beauty which shone in the house, beauty which flamed in the temple, beauty which lighted up the cornfield and the wayside, beauty which graced alike the table of the publican and the Pharisee, beauty with smiles and tears, gifts and helps for men, women, and children as He found them. Ever radiant, ever beneficent. In the old pictures they used to paint Him with a gloriole or nimbus round His head, and had we seen Him anywhere, from cradle to cross, from tomb to cloud, in a trice we should have picked Him out from ail others for His very beauty.

II. One great reason why that beautiful life has been lived amongst us men is that we may make our lives beautiful by it. There is nothing in Christ that is foreign to us. He was a man amongst men. All His beauty is capable of translation into our lives. Nothing in Him was superfluous in us. Nothing that was in Him can we lack without leaving void or chasm in our being.

III. The secret of this most beautiful life of our Lord Jesus Christ is told us. The will of God was to Him an irresistible spell. By it He accepted all tasks, and achieved them; by it He faced all sufferings, and endured them. No other explanation of His life is needed. Its strength, its unity, its manifold beauty are all intelligible now. The great secret is out. He came to do the will of God.

IV. What a beautiful will the will of God must be if the beautiful life of Christ is simply its outcome. If we would make our life beautiful like that of Christ, we must daily study the will of God, and just be and do what that will ordains. This is the one grand law of time and eternity, of earth and heaven.

G. B. Johnson, The Beautiful Life of Christ, p. 1.
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Verses 7-10
Hebrews 10:7-10
I. The election of God is that ocean of love which surrounds our earthly Christian life as an island, and which we can never lose out of sight for any length of time. Is it not our ultimate refuge in our weakness, our afflictions, our trials? Thus we ascend to the eternal counsel of God, whether we consider the character of the Gospel dispensation in its relation to the law, or the Divine righteousness and life through faith in the crucified Saviour, or the work of grace in conversion, or the spiritual experience of the believer. Infinite love from all eternity purposed to clothe us with Divine and perfect righteousness, to endow us with an incorruptible inheritance, and this through the gift and the self-devotedness of the Son.

II. Of the eternal counsel of God, Jesus crucified is the centre and the manifestation. He came to offer unto God that which sacrifice and burnt-offering could only shadow forth. In the sin-offering, death, due to the offerer, was transferred to the sacrifice; in the burnt-offering one already accepted professed his will to offer himself wholly unto the will of God. How perfectly and above all finite conception was this twofold sacrifice fulfilled in Christ!

III. From all eternity God, according to His good pleasure, which He had purposed in Himself, chose us in Christ that we should be to the praise of His glory. Notice the expression "good pleasure." It is God's eternal delight, this purpose of self-manifestation in grace; His counsel and election centre in the Son of His love, in the Only-begotten. It is according to this same good pleasure, to this same eternal, free, infinite delight, that God calls and converts souls through the foolishness of preaching; that He gives unto us the adoption of children, and the forgiveness of sins; it is the Father's good pleasure to keep the little flock, and afterwards to give them the kingdom and the glory, together to Jesus.

A. Saphir, Lectures on Hebrews, vol. ii., p. 186.





Verse 8-9
Hebrews 10:8-9
Atonement.

If an innocent man should suffer, what is the common verdict of the world? It says, "There is a crime beneath the seeming innocence, or he would not suffer." The book of Job gives the Old Testament answer to this blind opinion. The complete answer is in the death and suffering of Jesus. It has been written there for all the world to read, that this stupid maxim is wrong; suffering does not prove God's anger, nor prove the sufferer's sin. If increase of love were possible, never did the Father so deeply love the Son of man as at the hour of the cross; if increase of righteousness were possible, never was Jesus more sinless than in that hour of human agony and apparent defeat.

I, Christ did not come to tell us that God needed to be reconciled to us, but that we needed to reconcile ourselves to Him. Christ did not come to die for us, the innocent for the guilty, that God's justice might be satisfied, and because of this satisfaction be enabled to show mercy to us. He came to die that He might make us feel, through the intensity of His human love, how much God loved us, and make us understand that God's justice, though it punished, was final mercy. Christ did not come to enable God to forgive us, He came to tell us that God had forgiven us.

II. The things which belong to the law of atonement are not theological dreams, woven out of the intellect, not parts of a scheme; they are developments of human powers natural to man, things possible to his nature, growing out of the common life of man; ideas, but practical ideas; the flower, according to law, of plants in the garden of human nature. Christ manifested these powers, showed that they were practical and possible, made us understand that we could blossom also into this perfection. And that was another way in which He brought salvation to us, took away our sins, and justly earned the title of Redeemer. His revelation reconciles us to God; reconciles man to man; reconciles man to suffering.

S. A. Brooke, The Unity of God and Man, p. 82.
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Verses 12-14
Hebrews 10:12-14
The Only Sacrifice.

There is, and there can be, only one atonement for the sin of the world—the sacrifice of the death of Christ. This alone is in itself meritorious, propitiatory, and of infinite price and power. And this is, in fact, the whole argument of the Epistle to the Hebrews. St. Paul is showing that the law of Moses was in itself without power; that it could make no propitiation, no true atonement in the eternal world; that the vileness of the sacrifices was enough to show their impotence, and much more their continual repetition.

I. The sacrifice of Jesus Christ, then, is one. There is no other like it, or second after it. It is not the highest of a kind, or the perfecting of any order of oblations; but, like His Person, a mystery sole and apart. In what does this unity consist? In the nature, the quality and the passion of Him who offered Himself. (1) It is one and unapproachable, because He was a Divine Person, both God and man. (2) In like manner the sacrifice is one and above all, in the quality of the person who, as God, was holy, as man was sinless. It was not the obedience only of man for man, but of man without sin; nor only a sinless man for sinners, but the obedience of God. (3) And, further, as the nature and the quality, so the passion of Christ gives to His sacrifice an unity of transcendent perfection. Righteous, holy, pure, perfect in love both to God and man, He offered Himself up as a sacrifice and atonement between God and man. This, then, is its unity.

II. But, further, the sacrifice is not only one, but continuous. As by its unity it abolished the multitude of oblations, so by its continuity it abolished the repetition of sacrifices. To add one more would be to deny its final atonement. The sacrifice of Christ is as everlasting as His Person. He was pierced on Calvary, but His passion is still before the mercy-seat. He was pierced eighteen hundred years ago, but His blood was shed four thousand years before, and His wounds are fresh and atoning until now. His sacrifice is eternal. Though every light in the firmament of heaven were a world, and every world dead in sin; and though time should multiply the generations of sinners for ever, yet that one sacrifice for sin would infinitely redeem all worlds.

H. E. Manning, Sermons, vol. iv., p. 210.





Verse 12
Hebrews 10:12
The Lessons of the Cross.

Our Lord's suffering is also

I. Our example. How powerful the force of that teaching has been; how deep it has sunk into human nature's heart. Here is He who was man, and yet was God. As God He could not die, but He stooped to death in the inferior nature. There is no limit to the force of this example. He has burst the gap through the gloomy barrier that fenced in the human life; He has let in light where all was dark before. His footsteps shine before us on the way, and the more rugged and painful the ground, the more firmly are they printed, the more deeply traceable.

II. But, again, the death of Christ witnesses to truth. All prophecy and its fulfilment, all teaching and its verification in the life of man, is less convincing than the tale of the cross. It proves to us the truth in practice, that the will of God is the law and life to man. Life eternal is our object, and therefore suffering is our business.

III. The cross of Christ is our greatest lesson in moral teaching. It teaches us under this head, (1) the immense value of our souls, and (2) the heinousness of sin as the bane and scourge of those souls.

IV. And, lastly, it is our bond of union. He died to gather together in one the Church of God which is scattered abroad, to become the Good Shepherd of those far-off sheep, to bring them home to Him and to each other. The Church of God is the result, imperfect, scantily realised, and in idea so wide and so prominent, so historically grand, so socially vast, that its failure—so far as it has failed—is forced into prominence which meaner things could not reach. But the Church of God in its imperfections does but sum up and contain the total of the shortcomings of its members. They are Christ's members still; He counts them as such, and we may count them as such.

H. Hayman, Rugby Sermons, p. 214.



I. There is an exceeding grandeur—approaching to awe—about everything which can be done only once. This is a great part of the grandeur of death, and of the judgment in their nature, they can be only once. And the atonement is the more grand because it is of the same character. The cross is magnificently fearful in its perfect isolation. Everything in religious truth, which went before it in ages past, looked on to it. Everything in religious truth which has ever followed, and in ages yet to come, looks back to it. It is the bud of all, the beginning of all, the sum of all.

I. We make sacrifices, and what are they? If we think, in any sense whatever, to offer up anything in the slightest degree propitiatory for sin, we plainly violate the whole Bible. We offer three things: our praises, our duties, and ourselves. These are our only sacrifices. And what makes these things sacrifices? The Christ that is in them. So that still, be we of the Jewish or the Christian dispensation, the same thing is true—there is "one sacrifice for sins for ever."

II. Remember, that marvellous as is the region of the thought in which we are walking when we treat of the atonement, it is all in accordance with the most perfect sense of our understanding, and all lies within the strictest limit of perfect justice; nay, its foundation is justice, and it commends itself to every man's judgment as soon as he sees it. But such a view as a prospective forgiveness of future sin would violate every principle of common sense. Holiness is the great end of the cross. Pardon, peace, salvation, happiness, are only means—means to holiness; holiness, which is the image of God, which is the glory of God. Beware of any approach to any view of Christ which does not directly tend to personal holiness. For He perfects—whom? Them that are sanctified.

J. Vaughan, Fifty Sermons, 5th series, p. 138.
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Verse 14
Hebrews 10:14
Christ our Priest.

The Epistle to the Hebrews represents Christ as our High Priest, and His office as a priesthood; as a priesthood in the two great parts of the priestly character, sacrifice and intercession or mediation. And it declares, also, that this is the only priest, and the only priesthood which the gospel acknowledges.

I. Christ, then, by one offering, hath perfected for ever them that are sanctified. By one offering, namely, the offering of Himself upon the cross, for the sins of the whole world. By this offering we are perfected, and without it we were lost. Undoubtedly these few words are the very sum and substance of the gospel. Every heart, however constituted, with all our manifold varieties of power and disposition, can yet find in Christ that which will better suit its peculiar nature than anything to be found elsewhere; all of us, if we could truly believe in Christ should assuredly find that our faith had saved us.

II. He has perfected us; that is, the work is complete, if we would but believe it; but till we do believe it, it is in us not completed. It is complete in us when our hearts are softened, and God and Christ and our own sin are fully before us; but as they pass away, so it becomes again undone. It becomes undone, because then we do not believe. Another belief is ruling in our hearts; the belief that we may follow our own ways, and live safely without God. But when we believe in God, the Father of Christ, we shall know and feel what is meant by infinite holiness and infinite love; and by the one offering of our High Priest once offered, we shall feel that we who were dead are made alive—that we are now for ever perfected.

T. Arnold, Sermons, vol. iii., p. 78.
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Verses 19-25
Hebrews 10:19-25
Faith, Hope, and Love.

I. The Apostle's great argument is concluded, and the result is placed before us in a very short summary. We have boldness to enter into the holiest by the blood of Jesus, by a new and living way; and we have in the heavenly sanctuary a great Priest over the house of God. On this foundation rests a threefold exhortation. (1) Let us draw near with a true heart, in the full assurance of faith. (2) Let us hold fast the profession of hope without wavering. (3) Let us consider one another to provoke unto love and to good works. Faith, hope, and love—this is the threefold result of Christ's entrance into heaven, spiritually discerned, and a believing, hoping, and loving attitude of heart corresponds to the new covenant relation of Divine grace.

II. In times of persecution or lukewarmness, Christian fellowship is specially important; it is likewise a test of our faithfulness. The Hebrews, it seems, needed this word of exhortation; and the Apostle confirms it by the solemn addition, "Forasmuch as ye see the day approaching." The Apostle refers, doubtless, to the approaching judgment of Jerusalem, connecting it, according to the law of prophetic vista, with the final crisis. Because the Lord is at hand we are to be patient, loving, gentle,—exercising forbearance towards our brother, while examining with strict care our own work.

III. The second advent of our Lord is the most powerful, as well as the most constraining motive. Called to eternal fellowship and love in joy and glory, let us fulfil the ministry of love in suffering and service, and let every day see some help and consolation given to our fellow-pilgrims. Christians see the day approaching, for they love Christ's appearing; and to them the day of light is not far off. Jesus said, "I come quickly," and the long delay of centuries does not contradict this "quickly." Christ is looking forward unto His return and to nothing else.

A. Saphir, Lectures on Hebrews, vol. ii., p. 219.





Verse 22
Hebrews 10:22
Sins of Ignorance and Weakness.

Among the reasons which may be assigned for the observance of prayer at stated times, there is one which is very obvious, and yet perhaps is not so carefully remembered and acted upon as it should be. I mean the necessity of sinners cleansing themselves from time to time of the ever-accumulating guilt which loads their consciences. We cannot, by one act of faith, establish ourselves for ever after in the favour of God. The text is addressed to Christians, to the regenerate; yet so far from their regeneration having cleansed them once for all, they are bid ever to sprinkle the blood of Christ upon their consciences, and renew, as it were, their baptism, and so continuously appear before the presence of Almighty God.

I. First consider our present condition, as shown us in Scripture. Christ has not changed this, though He has died; it is as it was from the beginning—I mean our natural state as men. We are changed one by one; the race of man is what it ever was, guilty—what it was before Christ came. The taint of death is upon us, and surely we shall be stifled by the encompassing plague, unless God from day to day vouchsafes to make us clean.

II. Again, reflect on the habits of sin which we superadded to our evil nature before we turned to God. Here is another source of continual defilement. Through the sins of our youth, the power of the flesh is exerted against us, as a second creative principle of evil, aiding the malice of the devil.

III. Further, consider how many sins are involved in our obedience, I may say from the mere necessity of the case: that is, from not having that more clear-sighted and vigorous faith which would enable us accurately to discern, and closely to follow the way of life. We attempt great things with the necessity of failing, and yet the necessity of attempting; and so while we attempt, need continual forgiveness for the failure of the attempt. How inexpressibly needful to relieve ourselves of the evil that weighs upon the heart, by drawing near to God in full assurance of faith, and washing away our guilt by the expiation which He has appointed.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 83.
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Verse 24
Hebrews 10:24
I. "Works." Work is the condition of life in the world. The law of both kingdoms alike is, "If any man will not work, neither should he eat." Work has been made a necessity in the constitution of nature, and declared a duty in the positive precepts of Scripture. Idleness is both sin and misery. Every thing is working. A non-productive class is an anomaly in creation. Christ was a worker. He went about doing. The world is a field. It must be subdued and made the garden of the Lord.

II. Good works. It is not any work that will please God or be profitable to man. A bustling life will not make heaven sure. The works must be good in design and character. The motive must be pure, and the effect beneficent. Good works rendered by Christians to Christ, put forth upon a needy world, are not dangerous things. Christians should not be jealous, but zealous of good works. The Lord requires them; disciples render them; the world needs them.

III. Love and good works. Verily good works constitute a refreshing stream in the world wherever they are found flowing. It is a pity that they are too often like Oriental torrents, waters that fail in the time of need.

IV. Provoke unto love and good works. All the really effective machinery for doing good in the world depends for propulsion on the love that glows in human breasts; with all the revival of our own favoured times, the wheels, clogged with the thick clay of a predominating selfishness, move but slowly. Up with the impelling love into greater warmth, that it may put forth greater power.

V. "Consider one another to provoke unto love and to good works." It is the considerer, not the considered, who is provoked unto love. What attitude must we assume, and what preparation must we make, in order that love by the ministry of the Spirit may he kindled in our heart? Here is the prescription short and plain, "Consider one another."

W. Arnot, Roots and Fruits, p. 51.



Mutual Consideration.

I. Mutual consideration is to be a cultivated influence. By that I mean, that consideration is not necessarily natural to children, although it is to some. There is an inborn selfishness in most children; yet some little folks seem to be dowered with thoughtful faculties which they have inherited. Even children can be like Christ, living in others. Consideration is to be cultivated; and the child's nature, through Christ's renewing grace, will grow into carefulness about his neighbours, and about everybody.

II. Mutual consideration is to be a provocative influence. "Consider one another to provoke unto love and to good works." Why has the word "provoke" got to have an ugly meaning? Why, in the same way that the word "retaliation" has. Because men oftener retaliate injuries than benefits! If I were to announce a sermon on "Retaliation," most people would think that I meant to preach against the retaliation of injuries, forgetting the fact that a man can retaliate a benefit just as well as an injury! How can you provoke unto love? It cannot be done by speech, unless that speech is translated into deed. So the Apostle says, "Provoking one another." When you see the speech translated into the deed, then you have the provocative power. The attractive power of life is in character, not in word only; and be thankful, those of you who are engaged in mission work, that you do not know all the results, for the might of influence has provoked some people you have never seen. This is the grandest thought to take away with us; that something which occurred twenty years ago may be provoking another invitation today, for good deeds never die; they walk the earth when we are dead and gone.

III. Mutual consideration is to be a Church influence. Consideration is the element that is to change the world. The cross living in us, and transfiguring us, will take away all those elements in our life which make us Pharisaic towards sinners, proud of our virtues, selfish in our thoughts and aims, hard in our judgments, and vulgar in our manners.

W. M. Statham, Christian World Pulpit, vol. xxv., p. 92.
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Verses 26-39
Hebrews 10:26-39
Warning against Apostasy.

I. Note briefly some misconceptions which prevent some readers of Scripture from receiving in a meek and docile spirit solemn admonitions of the Holy Ghost, such as the present. (1) There is an undue and one-sided haste to be happy and in the enjoyment of comfort. (2) There is a one-sided and unscriptural forgetfulness of the true position of the believer, as a man who is still on the road, in the battle; who has still the responsibility of trading with the talent entrusted, and watching for the return of the Master. (3) We must remember that God, in the Gospel and in the outward Church, deals with mankind, and not merely with the elect known only unto Him. The warning is necessary, for the actual condition of the Church embraces false professors. It is necessary and salutary for all, for young and weak believers, as well as for the most experienced. It is, above all, true; for the gospel reveals to us the living and holy God, the earnestness and jealousy, as well as the tenderness of Divine love.

II. Mark the bearing of the passage on the mere professor of Christianity. If we follow our deceitful and sluggish hearts, we neither rejoice in God's promises, nor tremble at His threatenings. The world knows not the sweetness of Divine love, nor does it stand in awe before God's wrath. And professing Christians also may forget that our God is a consuming fire, and that we must either serve Him with all our heart, or depart from Him as evil-doers. God sends now the message of peace; but this message rests on the full manifestation, and not upon a change of his character. And hence the gospel brings to him who, in fear and trembling, and with faith, accepts it, salvation, blood-bought, and wrought into us by a total and central renewal of our hearts; whereas it brings to him who rejects it a fuller disclosure of God's wrath, and a sterner announcement of everlasting perdition.

A. Saphir, Lectures on Hebrews, vol. ii., p. 237.
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Verse 31
Hebrews 10:31
The Judgments of God.

I. This is, of all the revelations of Scripture, the one which men can least bear. They would fain find something of hope, something of mitigation, even in the heaviest sentence of God's anger. They would fain believe that all shall be well at the last. Most natural is it for flesh and blood so to wish; most natural that the strong wish should labour to become belief. But the declaration of God's truth is in His own Scriptures clear and full; no man can mistake, no man can dispute its meaning. Can that be inconsistent with God's mercy which is declared by Him who laid down His life for us?

II. The real Christian faith in Christ's promises and Christ's threatenings is what we all require daily. Where is the man of us, however earnestly he may love Christ's words, who can pretend that he believes them with the same undoubting faith that he could do if he knew and loved Christ better? Conceive, if that were the case, how entire would be our confidence in all God's words; how steadily should we look beyond the grave, and see the river's further shore. For what makes death clear or dark to us is exactly our greater or less knowledge of God, a knowledge that if we are with Him we shall be safe and happy, whether it be in life or death. And it is a knowledge also of His terrors, that it is indeed a fearful thing to find ourselves in His hands for the first time when He comes with judgment. Here we knew Him not, and therefore carelessly offended Him; but there we must know Him, and shall find that the evil done or the good not done to one of the least of our brethren was a wrong or a neglect to Him.

T. Arnold, Sermons, vol. vi., p. 253.
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Verse 38
Hebrews 10:38
Transgressions and Infirmities.

Warnings such as these would not be contained in Scripture were there no danger of our drawing back, and thereby losing that life in God's presence which faith secures to us. Faith is the tenure upon which the Divine life is continued to us: by faith the Christian lives, but if he draws backs he dies; his faith profits him nothing, or, rather, his drawing back to sin is a reversing of his faith, after which God has no pleasure in him. Faith keeps us from transgressions, and they who transgress, for that very reason, have not true and lively faith, and therefore it avails them nothing that faith, as Scripture says, is imputed to Christians for righteousness, for they have not faith. Instead of faith blotting out transgressions, transgressions blot out faith. Faith, if it be true and lively, both precludes transgressions, and gradually triumphs over infirmities; and, while infirmities continue, it regards them with so perfect an hatred, as avails for their forgiveness, and is taken for that righteousness which it is gradually becoming.

I. There are sins which forfeit a state of grace. (1) All habits of vice are such. (2) It is fearful to think that covetousness is mentioned in connection with sins of the flesh, as incurring forfeiture of grace equally with them. (3) All violent breaches of the law of charity are inconsistent with a state of grace; and, in like manner, all profaneness, heresy, and false worship, and, further, hardness of heart or going against light.

II. That there are sins of infirmity, or such as do not throw the soul out of a state of salvation, is evident directly it is granted that there are sins which do; for no one will pretend to say that all sins exclude from grace, else no one can be saved, for there is no one who is sinless.

III. These sins of infirmity tend to those which are greater, and forfeit grace. Never suffer sin to remain upon you; let it not grow old in you; wipe it off while it is fresh, else it will stain; let it not get ingrained; let it not eat its way in and rust in you; come continually to the Fount of cleansing for cleansing. It is thus that the Church of God, it is thus that each individual member of it, becomes all glorious within and full of grace.

J. H. Newman, Parochial and Plain Sermons, vol. v., p. 195.
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11 Chapter 11 

Verse 1
Hebrews 11:1
The Work of the Few and the Many.

The history of mankind, whether secular or religious, resolves itself into the history of a few individuals. It is not that all the rest do not live their own lives, or can shirk their own eternal responsibilities; but it is that the march and movement of the many is as surely influenced by the genius of the few as is the swing of the tide by the law of gravitation. It is a law of our being that we should belong—the vast majority of us—to the unknown, to the unrecorded masses, who, long before the very things we own have perished, shall have passed away out of all remembrance as utterly as though we had never been.

I. There, then, is one great fact of life; another, and a far sadder one, is that, by a sort of fatal gravitation, the human race seems of itself to tend downwards. It is impulse, passion, temptation, more than reason, that often sways the heart of each man, and therefore of all men. It is the few only who are saints; the few only who are heroes.

II. How does God carry out His work of continuous redemption? It is by the energy of His chosen few. Into their hearts He pours the power of His Spirit; upon their heads He lays the hands of His consecration. The history of mankind is like the history of Israel in the days of the Judges. The deliverance of mankind has never been wrought by the multitude; always by the individual.

III. We learn from this subject: (1) the secret, the sole secret, of moral power. Who that reads the signs of the times can fail to perceive how much this age needs to learn the secret. By faith, each in his age and order, these saints of God delivered his generation, inspired his successors, wrought righteousness in a faithless world. (2) We may notice also that the work of these saints of God, being always and necessarily human, is never permanent in its special results. There is an infinite pathos in the predestined failure of men and institutions which leave no adequate heirs to propagate their impulse, to carry on their purposes. Abraham dies, and in a century his descendants are slaves. When the influence of God's saints has spent its force, if the work pauses for a moment, everything falls into ruin and corruption. Only as an inspiring, passionate, continuous energy can Christianity regenerate the world. (3) These apparent failures were never absolute. No good man, no saint of God, has ever lived or died in vain. The very best of us leaves his tale half untold, his message imperfect; but if we have but been faithful, then, because of us, some one who follows us with a happier heart and in happier times, shall utter our message better and tell our tale more perfectly. Some one shall run and not be faint; some one shall fly with wings where we have walked with weary feet.

F. W. Farrar, Sermons and Addresses in America, p. 202.





Verses 1-7
Hebrews 11:1-7
Abel, Enoch, Noah.

Before the flood and the Abrahamic covenant God had a people on earth who lived by faith. Abel, the first martyr, Enoch, the seventh from Adam, and Noah, the preacher of righteousness, are the three witnesses of the period whose lives are recorded.

I. Abel, the first man who had to descend into the grave, was carried through it on the arms of redeeming love. Abel, believing the word, approached God through the bitter sacrifice. Every one who believes in Jesus Christ is an accepted worshipper. There is no other true and spiritual worship but the worship of a believer in Jesus, and this worship is always accepted. Of this, the only worship, Abel, though dead, yet speaketh.

II. The sinner who through faith in the sacrifice is righteous before God, belongs now to God, and is an heir of eternal life. Sin and death have no more dominion over him. Thus Enoch, the seventh from Adam, walks with God. In this simple familiar expression we have the description of the new life; it brings before us communion with God, dependence on His guidance, submission to His authority, confidence in His love and favour, continuous, habitual fellowship, and a mind conformed to God's mind, and delighting itself in the Lord.

III. Abel testifies of faith's sacrifice and worship always accepted. Enoch of faith's walk and triumph, lifted above sin and death into fellowship with the holy God, the Lord of Life. Noah's faith has again another testimony. He found grace—the first time the word is used in Scripture—in the eyes of the Lord. His faith, rooted in the contrite heart, and evidenced in his daily work and obedience, was tested by the opposition and mockery of the world to whom he testified of sin, of judgment, and saving grace; declaring what he possessed himself, righteousness by faith. And by his faith he not merely saved himself, but his household.

A. Saphir, Lectures on Hebrews, vol. ii., p. 289.
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Verse 3
Hebrews 11:3
Faith in God the Creator.

I. Reason cannot ascend from nature to nature's God. The most comprehensive observation of things seen, and of which we can take cognisance, and the most minute analysis of things with the most remote and simple elements, leave the question of creation or the origin of things perfectly untouched and unapproached. The step from matter to mind, from things which appear to that which is the cause, spring, origin of all, is one which reason cannot take. God reveals it; we believe.

II. We believe that God is, for He has spoken to us; He has loved us, He has redeemed us. He was Abraham's guest and guide, his sure portion, and exceeding great reward. He brought Israel out of Egypt. He spoke unto the fathers as unto His chosen friends. Jehovah reveals to us that He is the Lord, the Creator of heaven and of earth; that He made all things by the word of His power. He reveals to us that all things were made by His Son, and for Him, who is appointed Heir of all things; that not atoms, or an original matter, but Christ, is the beginning of creation, in whom all His counsel stood before Him from all eternity.

III. God is the Creator; this is the first note struck on the lyre of Revelation, with which all other strains are in harmony. It sounds throughout the whole anthem. In Christ we hear the full melody; in Him we behold both the eternal counsel of redemption, and the final consummation in glory. Such are the apparently simple but inexhaustible and ever-blessed revelation truths for the sinner seeking salvation, for the Christian in affliction, in temptation; for the day of warfare, the night of sorrow, the hour of death.

A. Saphir, Lectures on Hebrews, vol. ii., p. 273.



Reference: Hebrews 11:3.—Clergyman's Magazine, vol. vi., p. 334.





Verse 4
Hebrews 11:4
Faith as Acting on Worship.

I. All faith implies an effort, a motion of the will towards God. It maintains not existence merely, but living energy; it is not otiose, but active; it even asks, "Lord, what wilt thou have me to do?" Think of this as regards worship. To be real it must be a business in which we take an active part—a homage to a Presence which we feel. If there are any to whom the Lord's day, with its special duty, or each day's ordinary duty of prayer and praise, is a mere blank of unoccupied thought, a mere spiritual void, then be sure that the world, the flesh, and the devil, are filling the vacuum. You come away the better or the worse from every service; you are either drawing near to God and receiving of Him, or you are practising unbelief, decomposing your assurance into doubt, and rehearsing the earlier stages of that hardening of the heart of which the Israelites are the standing type, who walked for a whole generation in God's presence, and knew Him not, and perished by the way.

II. Praise is valueless except it express faith. Take the oldest hymn of the distinctively Christian Church, which we have inherited from its earliest ages—the Te Deum. That hymn has doubtless been so universally received throughout the West because it appeals so peculiarly to our faith as Christians. That is the simple account of it; it contains a creed, but under the most personal of aspects. Is it possible to utter such words as those of the Te Deum without an emotion of faith and not be self-convicted? Exactly in proportion as it embodies the articles of the faith, and displays each separate credendum in near connection with our most deeply seated hopes and our most awful fears, in that proportion does it demand the inward, the subjective faith in us which is the Divine quality in the heart of man. Faith alone can put a life into our worship. 

H. Hayman, Rugby Sermons, p. 16.



Unselfish Immortality.

I. It is so that every great man speaks to men. Dead, they live; buried, they rise again; and they speak with more power after death than during life, for jealousy and envy no longer dog their footsteps, and their faults are seen as God sees them, through that veil of charity which justice weaves; and their good is disentangled from their evil, and set in clear light, because so wise and true is the heart of mankind, in spite of all its wrong and folly, that in its memory it is the good and not the evil that survives.

II. Our home and our society are to us what the world is to a great man—the sphere we may fill with work that cannot die. The statesman moulds a people into order and progress, partly by the force of character, partly by great measures. We are the statesmen of our little world. Every day mother and father stamp their character upon their children's lives, mould their manners, conscience, and their future by the measures by which they direct the household. This is our work, and all of it lives after you—lives with tenfold power when you are dead, multiplies in the lives of those who have known you well.

III. Take noble care of the works that are handed down to to you, and the voices that come to you from the silent world. We look too carelessly on that store and its riches. The past spreads a banquet before you; eat and be thankful. The eating will nourish your whole being; the thankfulness will help you to digest the food. And as you do this the sense of the enduring life of human kind will grow on you; you will begin, through long unweaving of yourself with the past, to feel unwoven with an infinite future. This last result will make you worthy yourself to speak when you are dead, to follow your works in men to come. To do this with regard to Christ is to become a Christian.

IV. Considering that universal communion of those who have among men done and thought nobly or beautifully, and how among this communion there is neither nation, nor time, nor place, nor language, but mankind is all, and in all—we, entering into this region through sharing in the works and speech of all those who have been good and great in all lands, become ourselves universal in thought and feeling. We shall arise into the conception of an everlasting life for this vast and glorious race that has so wonderfully thought, and done, and loved, and turn, believing, with outstretched hands and eager eyes, to Him who said, "God is not the God of the dead, but of the living, for all live to Him."

S. A. Brooke, Christian World Pulpit, vol. xvii., p. 401.
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Verse 8
Hebrews 11:8
The Father of Missionaries.

He went out, as many had gone out before him, as many would go out after him. He moves onwards and onwards towards the setting sun, till at length all progress is stopped by the sea barrier which parts him from the unknown worlds beyond. There, from those bare mountain heights, he would look down on the purple ocean, with its boundless expanse and its ceaseless turmoil,—the ocean, terrible even to his late descendants. What must have been his thoughts as he remembered that promise, the Divine and irrevocable promise, that his seed should be as the stars of heaven for multitude, and that in him all families of the earth should be blessed? For while all else in the scene was changed, the stars, the sacrament and the promise remained unchangeable, as the promise itself was unchangeable. They shone overhead—each particular star—with its own light, in its own region, above that strange, vague ocean, just as they had shone over his boyhood in his familiar inland home.

I. Whence comes it that, in the ceaseless tide of humanity, rolling westward throughout the ages, this one caravan of a simple nomad Bedouin—this single drop in the mighty stream—has fastened on itself the attention of men? The answer is contained in one word, It was his faith which singled him out in the counsels of God, and has stamped him in the hearts of men. He saw, as in a glass, he read, as in a dark enigma, the glory of the great Messianic day, when his children should rule over the earth. The shadow of the future was projected on the experience of the present. He saw, and he believed; he went forth, nothing doubting; he went forth, not knowing whither he went.

II. Abraham was not only faithful himself, but he was also the father of the faithful. Look at the history of the Jewish race. What was the secret of its long life, the principle which revived, animated, sustained it, amidst all disasters and under every oppression? Was it not faith—faith in a Divine call, in a Divine mission for the race? With all their narrowness and all their weakness—aye, and amidst all their defections, too, this faith never died out. It was the breath of their national life. The spirit of Abraham never altogether left his children. "The vanquished," said Seneca bitterly of the Jews, "have given laws to the victors." What would he have said if he could have looked forward for three centuries, and forecast the time when the spiritual Israel—the offspring of Abraham by faith—should plant its throne on the ruins of the majesty and power of Imperial Rome?

J. B. Lightfoot, Occasional Sermons, p. 38.
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Verses 8-22
Hebrews 11:8-22
The Patriarchs.

I. The period of the patriarchs has a very peaceful and lovely character. God appeared and spoke to them. There was as yet no law. What is the real peculiarity of the patriarchal life? What else but faith; that they lived before and with God, waiting for the promise, the heavenly country? They were not worldly; they were other-worldly. God was a very present God to them; while the future, the tabernacle of God on earth with man, was their constant hope.

II. Abraham's faith was the substance of future things hoped for, and a conviction of things not seen. It triumphed over reason; it laughed at impossibilities; it looked beyond death and the long night of the intermediate state; and in all this it gave glory to God; for this is the only glory we can give to God, believing that He can and will do what He has promised. The fathers, realising the fulfilment of the promise, treated the future possession as if it was theirs already, and disposed of it, as the Spirit directed them, by their last will and blessing.

III. We should learn from Abraham to believe in God that raised up Jesus from the dead. Reason sees your guilt, faith sees your acquittal, for Christ is risen; reason sees your sinfulness and infirmity, faith sees your power and strength in newness of life, for Christ is risen. Live in tents; set not your affection on things below. Live in the tents the patriarchal life of prayer, and a reverent, filial walk with God. When the soul is cast down and disquieted within you, when the heart is heavy, when Isaac, in whom you delight, faith's child, is to be sacrificed, then believe, hope in God, and know that you shall yet praise Him. Thus we give glory to God.

A. Saphir, Lectures on Hebrews, vol. ii., p. 304.
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Verse 13
Hebrews 11:13
Faith triumphant in Death.

I. The excellence of the faith which places its object beyond death may be seen in two respects. (1) First, as it is in itself greater and bolder, existing in spite of greater difficulties. It is this, because it is fixed on an unknown object; our objects in this life, however remote, are such as we know or can well conceive of; there are no kinds of human pleasure, of such pleasure, at least, as we ourselves are ever likely to desire, which are not in some degree familiar to our minds already. (2) But, further, the faith which stops short of death may be, and often is, a faith which looks to a good object—to the accomplishment of some great work, to the enjoyment of honourable rest; an old age relieved from labour, respected and beloved. Good objects—I would not say otherwise; yet surely not the best nor the highest. But the faith which looks beyond death is content with no less object than God Himself. The faith which is strong enough to look beyond the grave does not fix its view chiefly on any known pleasure to be again revived, upon any known love to be eternally continued, but upon One who is truly the great end of all being; upon the knowledge of and communion with God and Christ.

II. This faith which takes death within its prospects, and looks on boldly to something beyond, is at once the greatest elevation and the greatest blessing of humanity. It cannot be denied that in quiet times, and amid much worldly enjoyment, such faith is hard to be maintained, and is in many wholly wanting. But yet all the while we are in extreme insecurity, and the sense of this sooner or later must be forced upon us; for sooner or later death and its strangeness must come near to us, and something beyond the grave must be thought of, because the grave itself is close at hand. And if faith has not habitually lived in that region, no longer far off but near, fear will now be dwelling upon it continually. In proportion as any one draws near to God, and thinks of Him, and prays to Him constantly and earnestly, so does he become familiar with the life beyond the grave, and find it possible and natural to fix his faith there.

T. Arnold, Sermons, vol. v., p. 231.
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Verse 14
Hebrews 11:14
The Expectants.

I. One of the marks of the saints of God is their heavenward look. They are in the world, but not of the world; strangers, not citizens. Their acts, their failures, their sacrifices, their sufferings, are here, but their hearts and their treasures are above. But now, can it be that in urging this I have in reality been condemning them? In presuming to admire their upward hopes, have we in truth been branding them with selfishness? There are some who seem to think so. They urge that the dimmer the hope, the nobler the sacrifice; the more bounded the vision, the grander the energy of those who will labour while it is called today. Strange, indeed, is the revolution of thought when the dearest of blessings is stigmatised as the most perilous of tempters; and when the chief glory of faith, the sure and certain hope of immortality, is not merely discredited as a dream, but branded as a weakness from which true manhood would be proud to be exempt. Compare, it is said, the sacrifices of the Christian with the sacrifices of him who has the Christian morality, and the Christian self-denial, without being cheered or encumbered by the Christian's hope. The one devotes himself to the service of humanity, asking for nothing again; the other fixes his eyes on the glories of heaven, and calculates the overplus of future happiness which will more than compensate for present suffering. Which is the nobler? To-day we fix our eyes on the true champions of our faith, on those who have made full proof of their ministry, and have shown the world, by visible proof, what it may be to be a follower of Christ. Would they have been more disinterested, would they have been intrinsically nobler, if they had seen no heaven beyond? That upward expression, that unsatisfied air of aspiration, that expectant look as of the servant waiting for his Lord—is it, as great painters have taught us to imagine, the dawn of the eternal day already irradiating the horizon, or is it, rather, the last lingering stain of a refined selfishness, all the more perilous because it is unconscious? No, my brethren; let us never be ashamed of the heavenward heart, as though it detracted from a perfect disinterestedness. Man is born for immortality; that is part of his being, the noblest part, and it cannot be selfish to crave the happiness for which we were created and designed.

H. Montagu Butler, Harrow Sermons, 2nd series, p. 282.
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Verse 21
Hebrews 11:21
The Story of a Pilgrim's Staff.

I. The pilgrim's staff represented something. He leaned on it, not because it was needed, but because it helped him to realise. It was the type of those principles which sustain and make strong—on which the spirit leans. The spirit flees over many fields, but it rests and finds its home on one, like the lark that sweeps up through the blue, and sings in the heavens. Its home is on the earth. You may go up into heaven as much as you like, but you must have a realising place where you may put your head. Man may think in religion about many things, but he is strengthened by one or two things only. Whatever our faiths are, we need to realise; we need to see the thing embodied so that we may apprehend it.

II. And then it will follow from this, secondly, that as it was a staff through which he realised, and therefore was dear to him because it realised and represented to him, so it was a memory. It was a memory of many things, a memory of many events and seasons. I take it, that the staff was very specially a memorial to him of the covenant in the night when God spoke to him in that marvellous dream. He adored God in the memory of it, for it kept him from falling. He did not adore the staff, but in the memory of it he adored God.

III. He worshipped, leaning on his staff, thirdly, because it was experience to him. The staff was not merely itself a memorial; it was inscribed all over with memory. Did not he think of a wrestling hour with the angel, and of days and years which, if few and evil, were surely not unblessed?

IV. It was a staff of promise. To lean on it was an assurance of what God would be and do; to lean on it was to feel the promises rushing through his soul. They pointed the finger to the future in hope and in faith. Faith rises higher and sinks deeper than our mere relative consciousness. Just as the sky is over the earth, so it is with those promises that arch us over, that surround, that illuminate our heaven. All texts are not the same to us; they vary in their lustre; they vary in the nutriment they give. But every text in the word of God says, "Trust me; rest on me; I will be equal to thee."

V. Lastly, he worshipped, leaning on his staff, for it was the staff of redemption—the uninscribed, but still the apprehended redemption. That staff of his—that piece of stick—was to Jacob a representation of a succession of promises, of times when his soul and God's soul had had lonely walks and consultations and communings together. The age of stones has gone, and the age of staffs, perhaps, in the way of which either David or Jacob might speak of their being used; but the age of words is not gone, and we lean on the staff in the counting-house, in the school, in the study, in the street, in the solitude, in the wilderness. As we gaze upon it we are able to say of God's word, "Thou hast not failed me, O thou staff."

E. Paxton Hood, Penny Pulpit, new series, No. 766.
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Verse 22
Hebrews 11:22
I. It is not possible to read the life of Joseph without beholding here the portrait of a great man, not merely as a commanding and guiding intelligence, but that which is higher yet, a strong and noble personal character. Evidently, all his early life was pressed upon by thoughts his brethren could not comprehend; a contemplative nature, before whom often floated in his boyhood dreams of what he yet was to be.

II. He was what we should call a self-made man; he was as much so as any man can be a self-made man; his life was one long contest with difficulties, but he overcame them all.

III. His greatness was moral greatness. He was not a warrior. He did not bear the sword; he had that perfectly-formed will, which is character; he had insight and foresight; and he had in his possession that which really makes life easy and character strong. He had principles; faith ruled and controlled his character. He saw the golden purpose running through the darker web of his life.

IV. In the commandment he gave concerning his bones we see (1) the nationality of Joseph. His heart turns to Canaan. (2) The lesson of faith. "I die, but God shall surely visit you." Amid the temples of Osiris, Typhon, and Isis, and the world of uncouth marvels and debasement of the Egyptian temples, he had not forgotten Jehovah. (3) A lesson of the sustaining power there is in the memories of good and great men. Joseph lived in the thoughts and affections and hopes of his descendants. The dust of the holy dead is precious; the words of the holy dead are watchwords. (4) We have here a trust, a hope, an aspiration, concerning the resurrection. I cannot but think that this glorious dreamer anticipated, not only the departure of the tribes, but the final unsealing of all those tombs, and longed rather to be near the old cemetery of Machpelah than amidst the cold, dark, stony, stately rooms of Egyptian pyramids and their coffins.

E. Paxton Hood, Christian World Pulpit, vol. xxiii., p. 313.



References: Hebrews 11:22.—Spurgeon, Sermons, vol. xvi., No. 966; H. W. Beecher, Christian World Pulpit, vol. xxvi., p. 68; A. D. Davidson, Lectures and Sermons, p. 485. Hebrews 11:23.—Ibid., vol. xxiv., No. 1421.



Verses 23-29
Hebrews 11:23-29
Moses.

I. Israel is a typical nation. The things which happened to them" are recorded for our instruction and comfort. The things which happened unto them, happen unto us also. We also were in Egypt, and had to learn that we could not bring about our deliverance by our own strength and zeal. Like Moses, we had to flee from such attempts of self-wrought emancipation into the wilderness, and wait there quietly upon the Lord. When we were still, and knew that it is not of him that willeth, nor of him that runneth, God showed mercy. We also went through the Red Sea, and then sang the song of praise to God; when we were taught the power of Christ's resurrection, and when the Holy Ghost, separating us by the Cross from Egypt, brought us through resurrection into the new life, and raised our affections to the things above.

II. Israel in Egypt. Look at another aspect of this history. "I have chosen thee in the furnace of affliction." The saints who are precious in His sight, whom He purchased with the blood of His own Son, and for whom He has prepared an everlasting inheritance, God's elect, must through much tribulation enter into the kingdom of God. Weak and despised believers are the pillars of the world. The intercession of Moses prevails to avert judgment from a whole people. It is the will of God to do great things for us. All things are ours; all things work together for good to them that love God, who are the called according to His purpose; all things are freely given unto us with Christ, the Son, whom God spared not, but gave up for our everlasting salvation. But it is the will of God that we should learn faith.

A. Saphir, Lectures on Hebrews, vol. ii., p. 321.





Verses 24-26
Hebrews 11:24-26
The Choice of Moses.

Consider:—

I. The choice which Moses made. If we carefully examine this passage we find it to represent one of the most extraordinary acts of deliberate renunciation of the worldly, and deliberate preference for the spiritual, which the world has ever known. It is equally wonderful, whether you look at the things which he sacrificed, or at the things which he preferred. The adopted of royalty, the dweller in a palace, the well-instructed student of Egyptian wisdom, luxury loading her board at his bidding, pleasure waiting for his presence at her revel, within his grasp the sceptre of the most ancient and wealthy monarchy in the globe. It was surely no light thing to renounce a heritage like this; and there must have been, to constrain his decision, motives of irresistible power. He chose "rather to suffer affliction with the people of God, than to enjoy the pleasures of sin for a season." He was influenced in his choice by the promise of a Messiah, which God had given unto Israel. There are, in this choice of Moses, the true principles of the philosophy of Christianity. There is involved the recognition of the future as higher than the present—the preference of the spiritual to the secular, when their respective interests come into collision; and to have a right estimate of both, and to secure an equitable adjustment of their several claims, is the great problem of human life.

II. The motive which influenced his decision is presented in the words, "For he had respect unto the recompense of the reward." The recognition of a future state, with its allotments of delights and doom, is frequently recorded in Scripture as exerting a powerful influence on human conduct. We observe (1) it is certain; (2) it is complete; (3) it is eternal.

W. M. Punshon, Sermons, 2nd series, p. 42.



The Wise Choice.

Our admission into the family of all the saints depends upon the use we may make of that power of choice which, at all times, but especially at some times, is given to every one of us.

I. It is remarkable that this grace of choosing is mentioned as one of the characteristic features of the Lord Jesus Christ. So that when any one makes a good selection in things spiritual, he may have the comfortable feeling that he is copying Christ in one of the greatest traits of His perfect character, and that he is making the best return he can, to God Himself, when he chooses him to be his Father, who, from all eternity, has chosen him to be His child. The exercise of choosing is plainly a part, and no little part, of the discipline of life. In creating this world, God seems to have laid it down that it should be a world of probation. All probation presupposes a choice, a power to take good, or to refuse it; to love evil, or to eschew it. Therefore, in a great measure, because it was necessary to the exercise of the faculty of choosing—which God thus made a part of the moral government of this world—He permitted evil to come into it.

II. Moses made his choice as soon as he came to years. We do not know at what age he might be said to come to years. We have no reason to think that it was at that period when he made the first attempt to deliver his countrymen, when he was about forty. There is ground to think that he made the good choice long before that. Probably, it was at that season of life when his reason was capable of making a grave discrimination; and the lesson all lies in the fact that he did it early, as soon as he could. The sooner you give your heart to pod, the younger you are when you make the great decision which is to determine life, the more easy, the more acceptable, probably the happier, and the more Christlike, your choice will be.

J. Vaughan, Fifty Sermons, 5th series, p. 143.
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Verse 25
Hebrews 11:25
I. Note, in the first place, that the pleasures of sin are shortlived. In the expressive symbolism of Scripture they are like water in a broken cistern, which speedily runs out, or like the blaze of thorns, which crackle and flame up for a little, and then die down into a heap of ashes; and the experience of all who have indulged in them will corroborate this statement. There is in them at best only a temporary thrill, which vibrates for a moment, and needs to be reproduced again and again. They are not joys for ever. They do not live within a man, sounding a ceaseless undertone of happiness in his secret soul, wherever he may be.

II. The pleasures of sin leave a sting behind, and will not bear after-reflection. There is guilt in them, and there never can be happiness in contemplating that. Yet when the brief hour of joy is fled the guilt is the residuum of the joy.

III. The pleasures of sin are such that the oftener they are enjoyed, there is the less enjoyment in them. There is a wonderful harmony between God's moral law and the physical, intellectual, and moral nature of man, for every violation of its precepts does, in the end, evoke the protest of all our powers. Each time such guilty pleasure is felt, a portion of the sensitiveness is destroyed, and it takes more to produce the same excitement again, until at last it is impossible to produce it by any means whatever. But with the joys of holiness it is quite different. The oftener we enjoy them they are the higher. The longer and the better a man knows Christ the more happiness does he derive from Him.

IV. The pleasures of sin are most expensive. "The wicked do not live out half their days." The sinner is old before his time. Far otherwise is the experience of the Christian. So far from wasting his energies, his faith economises them, and haloes them all with the joy of his own happiness.

W. M. Taylor, Christian World Pulpit, vol. xi., p. 145.





Verse 26
Hebrews 11:26
The Better Country.

I. Look, in the first place, to the state of soul here specified, "They desire." That word denotes an ardent longing for the possession of something which we have not now, but which we may come ultimately to call our own; and when used, as here, to designate the attitude of a believing soul toward heaven, it is to be noted that it is a positive thing. (1) It is not, therefore, to be mistaken for the dislike of the evils of the present life which is frequently mistaken for it. (2) Similarly, we must not suppose that we can use the term to designate that submission to the inevitable which makes a man say that if he must leave the world, though he would greatly prefer to stay in it, he would rather go to heaven than hell. The desire in such a case, very clearly, is to abide in the flesh; and if one has no more powerful attraction to heaven than that it is not hell, he is a long way from being made meet to be a partaker of the inheritance of the saints in light. (3) Even true Christian resignation is not desire. Desire is an attraction to heaven for its own sake; an eager yearning to be with Christ and those who love Him perfectly, and serve Him constantly on high.

II. Note the object towards which this state of heart is directed, "The better land, that is, the heavenly." The evil things of earth shall there be absent, and the things which the Christian most delights in shall be possessed, not only in an infinitely richer measure, but eternally; therefore to those who value this life for Christ's sake, heaven must be, cannot but be, an object of desire.

III. Note the influence of this desire on those who cherish it. "They confessed that they were strangers and pilgrims on earth." Now that confession has a threefold influence. (1) It keeps those who make it from regarding the things of this life as supreme. (2) It sustains the Christian under present afflictions. (3) It gives consolation in bereavement and joy in death.

W. M. Taylor, Christian World Pulpit, vol. xvi., p. 113.



References: Hebrews 11:26.—Clergyman's Magazine, vol. iii., p. 210; Archbishop Benson, Boy Life, p. 368; G. Matheson, Moments on the Mount, p. 93.



Verse 27
Hebrews 11:27
Enduring as Seeing the Invisible One.

I. What is this virtual seeing of Him who is invisible? There must be wrought in me, between Him and me, some sympathy, some good understanding and fellow feeling about the matter spoken of. There must be established between Him and me some personal relation of mutual confidence and unity. There must, in a word, be formed a certain close unity of faith working by love. Then will that quasi vision "as seeing" be realised; that vivid sense and keen grasp of "my Lord and my God," as personally present to my eager gaze, my touch, my embrace, which compensates, and far more than compensates, for my never having set on Him my bodily eyes.

II. The joy of the Lord is your strength. Not only at the Communion Table do you rest, but in the field of toil or of battle you endure, as seeing Him who is invisible. So Christ Himself, the man Christ Jesus, endured. The secret of His endurance was that with the eye of faith He always saw the Father. The Holy Ghost strengthens us to endure as seeing the unseen Saviour, even as He strengthened Him to endure as seeing the unseen Father. It is in the felt and realised presence of a Divine person, unseen in one sense, but in another virtually and vividly seen, that your strength to endure lies. And He is to be seen by you, not merely as an object of contemplation in a leisure hour, but as in the time of danger, standing beside you, conversing with you, calling you by name, and bidding you be strong and of a good courage.

R. S. Candlish, Sermons, p. 125.
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Verses 30-40
Hebrews 11:30-40
We may make use of extraordinary examples to encourage our ordinary faith at ordinary times. These models are on a very grand and large scale, and so we can plainly see them.

I. Faith works and suffers; faith is busy and energetic. It is our only strength and victory. In suffering we glorify God as well as in action; and in suffering it is only faith which grasps the promises, and rests on the bosom of God in quiet and loving humility. Suffering is an honour God puts on His saints. To them it is given to suffer for Christ's sake. A life without affliction and self-denial, a life without the cross, is not likely to precede the life with the crown. Let tried believers not doubt that they are precious in God's sight.

II. The first and most obvious difference between the old saints of the Church is, that the promised salvation was to them entirely in the future; while we have lived to see the first advent, we also are looking forward to the fulfilment of God's promises at the second coming. But to Israel the Messianic advent, with its salvation and glory, was altogether in the future. The reasons why the gift of the Spirit is now bestowed are manifold and obvious. (1) The Spirit's advent is connected with the finished work of redemption. Because the blood has been shed, the Spirit descends. (2) The Spirit comes through the preaching of faith, and not by the law. It is when the forgiveness of sin is declared that God puts His Spirit within our hearts. (3) The Spirit, as an indwelling Spirit, descends from the incarnate, crucified, and glorified Son of God,—the Christ or anointed Head of the Church. At the coming of the Lord the union of all believers will be manifested. This union will be to the glory of God, a part of the blessedness of His people.

A. Saphir, Lectures on Hebrews, vol. ii., p. 337.
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Verse 35
Hebrews 11:35
Consider:—

I. The better resurrection. Think (1) of the place of it. "There shall in no wise enter into it anything that defileth, neither whatsoever worketh abomination or maketh a lie." The body which here depresses the soul shall be framed to lift it up, to give it perception and vigour, insight and wing, and made like unto Christ's glorious body. (2) Think of the company in the place. In this world our dearest friends become at times more dear to us. Some glow in them, or in us, suffuses the soul, and we feel that they are more ours, and we can be more theirs; times when we see deeper into each other's nature, and melt into one spirit; those times, above all, when we know that we are touching one another in the thought and life of God. Now, in that heavenly world we shall have the best at their best. (3) Think of the essence of this eternal life. Its essence consists in its entire freedom from sin. (4) Think of the security of that state. The children of the heavenly resurrection die no more; death hath no more dominion over them. The shadow is all behind, the light before, and the light shall no more go down.

II. Consider next the higher faith required for this resurrection. It needed very great confidence in the living God to believe that He could reanimate the dead frame which the soul had quitted for a few hours or days; but to face entire decay and mouldering dust, and to believe that those who sleep in it shall yet awake and sing, this requires a frame of soul still nobler. Let us mention some of its features, that we may aim at them. (1) It needs more of what I may call the patience of faith. The faith of the sisters of Bethany demanded one great effort, and the battle was gained. But ours cannot be so compressed. We have to bury our dead out of our sight, to wait the weary days and years, and "feel God's heaven so distant." And yet, you see, there are those who endured it all, of whom the voice from heaven has said, "Here is the patience and faith of the saints." (2) It needs also more of what we may call the sanctified imagination of faith. The circle of these earthly resurrections was very narrow and very simple compared with that which we expect. Their faith had only to bring back the dead to their old accustomed house, the well-known seat, the familiar haunts. Ours has to find out a footing for itself from the void and formless infinite, where the scenes and inhabitants and states of mind are so different that our friends seem to have passed away beyond our knowledge. There is an imagination of faith which helps to the evidence of things not seen. (3) This better resurrection needs more of the spiritual insight of faith.

III. Note some of the ways in which we may strengthen ourselves in this higher faith. (1) The first thought is addressed to your reason. We read here of men who were tortured, not accepting deliverance, that they might obtain a better resurrection. Can you imagine that their self-devotion was founded on delusion, and that God has made His world so that the noblest and divinest deeds in its history have a perpetual falsehood at their hearts? (2) "Women... received their dead." God intended that our deepest heart affections should be the helpers of our highest hopes and the instinctive guarantees of a life to come. (3) There is no certainty about immortality save what, grows from union with the dying and living and risen Son of God.

J. Ker, Sermons, 2nd series, p. 336.



Reference: Hebrews 11:36.—F. W. Aveling, Christian World Pulpit, vol. xiv., p. 84.





Verse 37
Hebrews 11:37
Martyrdom.

The word "martyr" properly means "a witness," but it is used to denote exclusively one who has suffered death for the Christian faith. Let us consider what it was in the early Christian ages to be a martyr.

I. First, it was to be a voluntary sufferer. Men, perhaps, suffer in various diseases more than the martyrs did, but they cannot help themselves. The martyrs lived under a continual trial, a daily exercise of faith, which we, living in peaceable times, can scarcely understand. To be a martyr is to feel the storm coming, and willingly to endure it at the call of duty, for Christ's sake and for the good of the brethren; and this is a kind of firmness which we have no means of displaying at the present day, though our deficiency in it is evidenced as often as we yield to inferior or ordinary temptations.

II. The suffering itself of martyrdom was in some respects peculiar. It was a death, cruel in itself, publicly inflicted, and heightened by the fierce exultation of a malevolent populace. The unseen God alone was their comforter, and this invests the scene of their suffering with supernatural majesty, and awes us when we think of them. A martyrdom is a season of God's especial power in the eye of faith, as great as if a miracle were visibly wrought. It is a fellowship of Christ's sufferings, a commemoration of His death, a representation filling up in figure "that which is behind of His afflictions, for His body's sake, which is the Church." And thus, being an august solemnity in itself, and a kind of sacrament, a baptism of blood, it worthily finishes that long searching trial which was its usual forerunner in primitive times.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 41.
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Verse 38
Hebrews 11:38
Great Men.

I. It behoves us to have a care how we judge the men of our own day who take a leading part in the conduct of affairs, and compel the notice of their fellows. It is easy enough to load them with flatteries if they be on our side; but should they be teachers of new things, with new ways and new ideas and new modes of speech, which some denounce and others mock at, then it behoves us to be cautious and patient. Great things are not so well seen when you are close to them. You may stand beneath the facade of St. Peter's at Rome, and form but a feeble conception of its magnitude; and even when you remove to some little distance, it is obscured by the crowd of vulgar buildings which surround it. But when you have journeyed twenty miles away across the level campagna, and then turn and look for Rome, it is St. Peter's which you see, as though it hung from heaven, suspended in the lucid air, and the crowding, encircling meanness has disappeared. And so it is with great men. We need to be at a distance rightly to estimate their magnitude.

II. Of some of the men in this list you would scarcely say that they were moral or religious men. But they were all alike said to have been faithful men; that is, men full of faith. And herein we may notice that the possession of faith is the prime capability for a religious life, as it is also the first qualification for the successful conduct of any great undertaking. By faith I mean the firm grip of some conviction, some purpose or other, so that there is decision and earnestness, and a marked out line in life. The man who takes up a cause and holds by it, and fights for it, even if the cause be a mistaken one; the man who is loyal and true to a person, and stands by him and speaks out for him, such a man, however worldly he may be, however selfish or however immoral, may by God's grace be converted to genuine piety. 

W. Page Roberts, Reasonable Service, p. 117.
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Verse 1-2
Hebrews 12:1-2
The Exemplar of Faith.

I. The cloud of witnesses is not the object on which our heart is fixed. They testify of faith, and we cherish their memory with gratitude, and walk with a firmer step because of the music of their lives. Our eye, however, is fixed, not on them, not on many, but on One; not on the army, but the Leader; not on the servants, but the Lord. We see Jesus only, and from Him we derive our true strength, even as He is our light of life. There are many witnesses, and yet Jesus is the only true and faithful Witness. His example is the great motive of our obedience of faith. Jesus walked by faith. He, who in the eternal counsel undertook our salvation in obedience to the Father's will, entered, by His Incarnation, on the path of faith. Herein is the very power and efficacy of the obedience of Jesus; that it is the voluntary condescension and obedience of the Son of God; that it is a true and real obedience, submission, dependence, struggle, suffering; that it is the obedience of faith.

II. Jesus believed. He is the Author and Finisher of faith—the only perfect, all-sided embodiment of faith. Since without faith it is impossible to please God, and since Jesus always and perfectly pleased the Father; since faith is the very root and spirit of obedience, and Jesus was the servant of the Lord, who finished the God-given work, Jesus was perfect in faith. The whole realm of faith was traversed by Him; He ascended the whole scale, from the lowest to the highest step; He endured and He conquered all things.

III. The Christian life is a race, and hence constancy, steadfastness, perseverance, are absolutely necessary. "Lay aside useless and hurtful things; leave them behind," says the Apostle. It is easy, when we look unto Jesus; but impossible unless our thoughts and affections are centred on Christ, unless we behold Him as our Lord and Bridegroom, our Strength and Joy. This is the only method of the New Covenant.

A. Saphir, Lectures on Hebrews, vol. ii., p. 352.



The Communion of Saints.

The Christian Church has for many generations set apart a day for the observance of the Feast of All Saints; and its eve, celebrated in poetry, in games, by wild and graceful superstitions, and bearing in its practices traces of heathen faiths and legend, has been called All Hallows' Eve. The Feast was originally set up to put an end to the excessive multiplication of Saints' Days. These grew so rapidly, each nation wishing to honour its own special saints, that more than half the days in each month were turned into holidays. Work was neglected, and laziness seemed in danger of developing into a virtue. The Roman Church then threw the veneration and love of all these holy persons into one festival, instead of many, and the day was called the Feast of All Saints. The festival finally became the poetic form in which the doctrine of the communion of saints was enshrined.

I. This faith tells us that we are never alone. The very ground of it is that in the midst of this vast world of being, supporting its existence and pervading it, touching it at all points, and conscious of the life of every soul in it, is God, our Father, at once the vital principle by which each several being—to borrow an illustration from science—spins on its individual poles, and the ether in which independently it moves. He knows every thought; He feels every sorrow and joy; He supports with all the force of law every effort towards goodness, that is, towards union with the eternal, with the universe; He makes us feel, when we are in evil thought or act, our contradiction to the whole universe, our apartness from Him, till at last we yield ourselves to goodness only, and are consciously at one with Him.

II. And, secondly, it is not only God who, according to this idea, is present with us for solace and for power, but also all the noble dead—all who live in God, and through the unity of His pervading Spirit are interwoven with us in the infinite web of immortal communion. Jesus is the Lover of our soul, and so are all the holy and loving souls who live in the eternal world. He is the nearest and the most conquering in His love and in His communion. But yet there are some whom we have known and loved on earth who have to us a relationship of union, not so powerful in love, but nearer in human bonds. These are ours, and the tie between us, though they are not seen, is closer even than it was on earth. What is its ground? Where is its strength rooted? In the truth of the Communion of Saints.

III. Finally, there are two things more to say. One is, that all the joy and comfort of this doctrine depend on our becoming pure in heart, holy in word and deed. Communion with God is known through holiness. The pure in heart see God. Communion with humanity in God is known by love. And there is no other way in the world by which we can believe in God and believe in man. And, secondly, when we think of this vast assemblage, all united in a communion of gentleness, we understand that the last and highest range of human nature is not knowledge or power, but holiness held in love.

S. A. Brooke, The Unity of God and Man, p. 61.



The Christian Race.

I. The Race. It is the old race from the City of Destruction to the Celestial City, from ruin to regeneracy, from sin to full salvation. Sometimes it is called a journey. Even that is a figure full of interest, as denoting a purpose, a progress, an end. But here it rises to its full strength, to its full dignity, and is called a race. A race, if it is at all worthy of the name, is a straining from beginning to end. Let no man think that the Christian life is easy. When things get so low with any one that the strenuous imagery of this passage seems to have no application, that man has no evidence, or he can have very little, and that most precarious, that he is a runner at all.

II. The runners—who are they? Two things are found in all the runners who run and strive lawfully for this great mastery, for this great prize. And they are (1) that all the runners shall begin at the Christian beginning, where all workers, all warriors, all runners, do begin, who enter upon this earnest and grand life. And where is that? They must begin with repentance; they must begin with faith; they must begin, in one word, with the Lord Jesus Christ. (2) Then the other thing is this, that, while beginning thus at the true beginning, they must also seek nothing less than the true end—the high, Christian end. And what is that? The last and noblest end of all Christian life, is the image of Christ, purity, perfection, the full perfection of our nature, conformity in all things to the Master's will; that is the end, perfect peace, perfect knowledge, perfect love, perfect obedience.

III. The Impediments. These exist in every case; no runner is without them. They are to be laid aside. All that hinders, weights or sins, whatever they may be, be they constitutional, or be they superinduced, if they hinder they are to be laid aside by us.

IV. The Witnesses. There are spectators of the race. There is a watching from the skies: there is an earnest waiting of the glorified Church. What we think of as most shadowy, is in fact most real. What we think of as most distant, is sometimes really most near. What a motive is thus derived to promote our diligence while we are here as runners, and ere we have yet won our crown! If we lose it, it will be in sight of them all. Those whom you have never seen will see you; will see you stumble, will see you fall, will see you cease from running any more, while another takes your crown.

V. The Goal. The goal is at the end of the race. The goal in this case is the person of Christ, "looking unto Jesus." This is the goal, the presence, the approbation of Christ. His presence satisfies that illustrious company. It is His light that covers them all with glory; it is His approbation that thrills them all with joy; it will be at His feet that they will cast their crowns at the last day.

A. Raleigh, Penny Pulpit, 3938.

References: Hebrews 12:1, Hebrews 12:2.—E. L. Hull, Sermons, 3rd series, p. 144; Fletcher, Thursday Penny Pulpit, vol. ii., p. 133; E. B. Pusey, Parochial Sermons, vol. ii., p. 130; Bishop M. Simpson, Sermons, p. 405.



Verse 1
Hebrews 12:1
Repentance.

I. The writer of the Epistle to the Hebrews is speaking in this passage of Esau—a reckless young man parting with spiritual advantages without any thought of their real value, finding that the loss of them involves the loss of temporal advantages too, and trying in vain to recover the temporal advantages which in a moment of recklessness he had parted from for ever. A man squanders his money, and he is very sorry for it, and wishes he had not done so; but he cannot get back his money, even though he seeks it earnestly and with tears. A man by dissipation ruins his health, and when he is lying on a sick-bed, he is very sorry for it, and he wishes he had never been such a fool, and that he could recover the health which he has parted from for ever. It is easier to harden the heart than to have the softness restored; it is easier to blunt our feelings than to recover for them their elasticity and acuteness. And then the man, though, for a time at least, he may be sorry, makes no great change; he finds a change very difficult, if not impossible, and he finds, therefore, no place for repentance, though he seek it for a moment "even with tears."

II. We cannot expect that every effect of sin is to be entirely done away with. God intends that we shall still feel the scourge of our sins, even when, by His mercy, we are freed from their dominion; and the gospel of Jesus Christ is this, that, though sin has made men slaves, they may be emancipated, If the mercy of God in Jesus Christ visits us, and we turn to Him with full purpose of amendment, though the temporal consequences of our sin may be beyond recall and must continue for ever, yet, by His operation on the heart, God brings deliverance to the enslaved soul. The death of Christ speaks of our justification, and removes for those who turn to God the penalty which is hanging over them for sins past; the sanctification through the gift of the Holy Spirit makes the reconciled sinner to grow in holiness, and brings him back to the state which he had lost by the sin he had committed.

Archbishop Tait, Christian World Pulpit, vol. xvii., p. 97.



Esau's Birthright—Irreparable Follies.

I. The writer is here speaking to Jewish Christians, pleading examples from the early history of their own race, to which they ever turned with reverence and fondness. He is warning them of the danger of forfeiting in carelessness the inheritance which belonged to them as Christians. They were in danger of undervaluing it. In the sense of present isolation from the mass of their countrymen, of hunger for the visible tangible support of ordinances in the old religion from which they had separated themselves, in the pressing fear of deadly persecution, they were losing heart and hope. They were losing, so he argues all through the eleventh chapter, that crowning grace to which their nation, through its long line of patriarchs, heroes, prophets, had owed its peculiar greatness—the grace of faith, of trust in the invisible, of power to live and die in hope, not having received the promises. In this chapter for the moment he has turned to the other sight. He suggests from their own history an instance of one who lacked this power, who in a moment of weakness sold the future for the present, and who found that that moment's work was irreparable. He found no place of repentance. He could never again to any purpose change his mind. It is the type of our irretrievable acts, but in an especial way of irretrievable choices made under such circumstances as those under which Esau made his choice—in the heat and weakness of youth. A single heedless act with unalterable results.

II. How often is the story repeated. The character of Esau, drawn in the bold natural outlines of a simple age, is one that cannot fail to find its likeness among the young. Bold, vigorous, his father's favourite, fond of outdoor life and adventure, generous even in his after-years, as we see from his meeting again with Jacob, here surely was the making of a fine character. Yet, even as in Saul and David, we should have been wrong. Something is wanting, something that cannot be replaced. And sooner or later the want shows itself, stamps itself indelibly in an act of folly that cannot be undone. We know the thoughtlessness that leads to loss of innocence, to the missing of golden opportunities. In spite of everything, the birthright, in the best sense of all, is still ours. Yet even in that sense too we may cast it away.

E. C. Wickham, Wellington College Sermons, p. 27.



Esau's Vain Tears.

I. Look at the history which is here held up before us, a solemn warning. There is nothing in Genesis about Esau's vainly seeking for repentance, but there is an account of his passionate weeping and loud entreaties that he yet might obtain a blessing from Isaac's trembling lips. There is bitter sorrow for what had passed, and that is repentance. And there is earnest desire that it might be different. In what may be called its secular significance there are in Esau's case as recorded in Genesis both the elements of a decided alteration of mind and purpose, and a penitence and sorrow for the past.

II. Look at the lessons which this story teaches us. There may come in your life a time when the scales will fall from your eyes, and you will see how insignificant and miserable are the present gratifications for which you have sold your birthright, and may wish the bargain undone which cannot be undone. You cannot wash out the bitter memories, you cannot blot out habits, by a wish. The past stands. "Whatsoever a man soweth, that shall he also reap."

III. Notice the misapprehension which these words do not teach. They do not teach that a man may desire to repent with tears, and be unable to do so. If a man desires to repent, there must be in him some measure of regret and sorrow for the conduct of which he desires to repent considered as sin against God; and that is repentance. Nor do the words teach that a man may desire to receive the salvation of his soul from God and not receive it. To desire is to possess, to possess in the measure of the desire and according to its reality. There is no such thing in the spiritual realm as a real longing unfulfilled. The Gospel proclaims that whosoever shall ask will receive, or rather that God has already given, and that nothing but obstinate determination not to possess prevents any man from being enriched by the fulness of God's salvation.

A. Maclaren, Christian Commonwealth, Oct. 22nd, 1885.

References: Hebrews 12:17.—L. Cheetham, Church of England Pulpit, vol. xix., p. 241; Preacher's Monthly, vol. vii., p. 144.



Verse 2
Hebrews 12:2
I. If man is to become good, it is, above all, needful that he should learn to hate evil; and to hate it, not alone because of its uselessness or inexpediency, but because of its inherent badness. Now here a look at the Cross of Jesus supplies the need. To those who will only open their eyes to see, in the sufferings and death of the holy Jesus, the terrible result of man's sin, looking to the cross supplies a motive for loathing and forsaking sin, such as whole volumes of moral teaching could never produce. "Looking unto Jesus" supplies man with that most irresistible of all motive impulses, the motive impulse of love.

II. And this brings me to a farther influence resulting from this upward look. I mean, that process of assimilation which is brought about by intensely beholding those whom we intensely love.

III. But if thus, from feelings of gratitude, and by a process of assimilation we become like Jesus, and love to obey His example, what must follow? Why, necessarily this: we shall be ready, like Him, to deny ourselves for the sake of our fellow-men. In other words, that vital element of goodness—self-sacrifice for the sake of our fellow-men—will become daily more and more the principle of our life work.

IV. Looking to Jesus has the power to make us persevere in welldoing. He, unto whom we are looking, knew all things. He was able to reconcile discrepancies, and to solve mysteries which baffle our finite minds. The perpetuation of these difficulties may be, for the present, a part of our probation. It matters not, enough for us to have before us the example of One who, knowing the meaning of what to us is inscrutable, showed us how a Christian ought to work by working even to the death Himself.

Bishop of Meath, Oxford and Cambridge Journal, June 2nd, 1881.

Self-Contemplation.

Instead of looking off to Jesus, and thinking little of ourselves, it is at present thought necessary, among the mixed multitude of religionists, to examine the heart with the view of ascertaining whether it is in a spiritual state or no.

I. This modern system certainly does disparage the revealed doctrines of the Gospel, however its more moderate advocates may shrink from admitting it. Considering a certain state of heart to be the main thing to be aimed at, they avowedly make the "truth as it is in Jesus," the definite creed of the Church, secondary in their teaching and profession. This system tends to obliterate the great objects brought to light in the Gospel, and to darken the eye of faith.

II. On the other hand, the necessity of obedience in order to salvation does not suffer less from the upholders of this modern system than the articles of the creed. Instead of viewing works as the concomitant development and evidence, as well as the subsequent result of faith, they lay all the stress upon the direct creation in their minds of faith and spiritual-mindedness, which they consider to consist in certain emotions and desires, because they can form abstractedly no better or truer notion of these qualities.

III. Is it too much to say that, instead of attempting to harmonise Scripture with Scripture, much less referring to antiquity to enable them to do so, they either drop altogether or explain away whole portions of the Bible—and those most sacred ones? Is not the rich and varied revelation of our merciful Lord practically reduced to a few chapters of St. Paul's Epistles, whether rightly or perversely understood?

IV. The immediate tendency of these opinions is to undervalue ordinances as well as doctrines.

V. The foregoing remarks go to show the utterly unevangelical character of the system in question. Considered as the characteristic of a school, the principles in question are anti-Christian; for they destroy all positive doctrine, all ordinances, all good works; they foster pride, invite hypocrisy, discourage the weak, and deceive most fatally, while they profess to be the special antidotes to self-deception.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 163.



Jesus the Author and Finisher of our Faith.

I. Author of our faith. Faith begins often in deep, impenetrable secrecy, not within the sphere of personal observation. The soul does not observe its own faith at first, for a while; it is hardly within the sphere of personal consciousness, except fitfully. So it begins, and, like every living thing—I mean, of course, in the beginning, it is delicate, tender, frail, easily hurt and wounded, and, commonly speaking, easily destroyed. Remember that Jesus Christ is the Author of your faith, little though it seems. We should try to judge of things in ourselves and others, not as they seem, but as they are. Faith is faith, and Christ its Author, whatever accidents, hindrances, human imperfections, rolling wheels, dusty whirlwinds, and biting east winds may be about it; and faith has a power of living on, of rising up, of resisting attack, of making a channel for its own life, clarifying as it flows, the power given to it by its Author the very power of His own faith and His own life, by which He, for Himself and for us, overcame the whole world, and at last ascended up to heaven. A wonderful consummation, a wonderful encouragement, that lets in the simple truth that Christ is the Author of our faith.

II. Now, observe, Christ is also the Finisher of our faith. As soon as it is begun, His whole discipline is with a view to its perfecting. There is, of course, a sense in which our faith and religious life never can be ended; it will remain with us and in us for evermore. We shall have it in heaven, of course, if we believe the word of God, and have it on the earth, and we shall trust in the providence of heaven—for heaven will have a providence—just as we trust in the providence of God on the earth. And we shall obey His commands without the misgivings and imperfections of service that attach to our obedience below. But this earthly time is in many ways a time by itself. We sometimes have occasion to say, because it is true, looking upon life as a continued moral progress, that death is but a circumstance, and that it marks a particular stage in the grand evolution of things. That is true, but it is equally true that death is a grand crisis. The life process is then so far complete. One epoch of it has been finished: the probationary epoch. The growing of earth is all done. There are endless diversities in the spiritual experience of believers in coming along their ten thousand divers roads to the one grand meeting-place in perfect holiness in heaven. There are many emblems used in Scripture to describe the work of progressive sanctification, and we have to remember that the Finisher is working His one great work by means of all the various methods, and that it will be the worse for us if we insist upon putting the whole of the meaning into any one. The one thing we have to remember is this, that the Finisher is at work in all, if not in the actual finishing work itself, yet in the preparatory work, which is just as important.

A. Raleigh, Penny Pulpit, New Series, No. 327.

Christian Joy.

I. What was the cause of the Saviour's joy? (1) It was the joy of redemption. (2) It was the joy of union. It was the sense that He would be united with you and me; that was the joy of Jesus Christ. (3) It was joy supremely for the glory of God; that was His joy. It was the passion of His life; it bore Him through the desolation of His death.

II. What is the power of joy? (1) It is the power of exaltation. (2) It is a principle of expansion. Joy is an expansive power—the joy of God. Just because it is "of God," because it is a part out of that great broad life of our Creator, it expands the heart of the creature. What is one of the sorrows and degradations of life? Why, that we are so narrow-minded that we take narrow views of the great questions of human life. Was there ever a heart so big as the great heart of Jesus? That heart opened out to, and embraced the whole family of, poor, weak mankind. (3) It is a principle of strength. It prevents us from falling down into the mire and clay, into the darkness and sadness of sorrow. Joy raises us above the world, for it opens out what some men would call an imaginary, but what I dare to call a real, though spiritual, world.

III. Why may we have joy? Because we are immortal. If we were mortal, then, indeed, there would be sorrow. What we want is a deepening sense of immortality. The sense of life is blessedness. (1) I joy because my Christian life implies also a completeness of final union—final union with all that is holy, and beautiful, and good. (2) There is further reason for our joy—a reason not despicable in a life of labour—we joy because "there remaineth a rest for the people of God." (3) It is a life of joy because of the abundance of grace. He came that grace might be abundant; and so it is, and the duty of Christians is the duty of cheerfulness and thanksgiving.

J. W. Knox Little, Characteristics and Motives of the Christian Life, p. 118.



Let us notice—

I. What Christ endured.

II. Why He endured it.

III. The lessons that endurance teaches.

I. The sorrows of Jesus. What Christ endured—crucifixion. "Greater love hath no man than this, that a man lay down his life for his friends." Jesus laid down His life for His foes! Christ had endured much for mankind before He suffered on the Holy Rood. But His other pains and sorrows fade away before the agonies of His crucifixion, even as the stars turn pale and then vanish before the overpowering light of the sun. He endured for the joy of saving souls; endured, not with the dogged callousness of the Stoic who despises his fellow-creatures, but by reason of a love that triumphed over every feeling of pain, of shame, and of sorrow. For the joy that was set before Him He endured all this.

II. Why Christ suffered; why Christ endured it. It was for the joy that was set before Him, and that joy consisted in doing good to others. It was because by this suffering Jesus redeemed mankind. It was to save men from the punishment and the power of sin. Like all true heroes, Jesus was preeminently unselfish. He had nothing to gain save the love of humanity. His joy was purely unselfish. He suffered, not to gain wealth, or renown, or power, but simply and solely to redeem mankind, to carry out to the last that obedience to the Father by which the many are made righteous. He suffered because He was obedient to the voice of conscience. There was nothing of the ascetic in Jesus. An ascetic voluntarily, purposely, goes out of the way to make himself miserable. Not so Jesus. He was preeminently the Man of sorrows, and acquainted with grief. But all His sorrows met Him in the path of duty. He heroically endured the shame and ignominy of the Crucifixion (a more degrading death than hanging with us), despising its shame, for the joy that was set before Him—the joy of redeeming the world.

III. The lessons of endurance. It teaches professing Christians to be ready to endure the cross of self-denial, and despise the shame that the world heaps on the faithful disciple of the Lord. It appeals to every sinner, with matchless eloquence, to be a follower of the self-denying Jesus. Plato and Socrates were noble leaders for Athens in the paths of virtue, but Athens perished. She could not be saved by her one or two great men, for the mass of the people were utterly corrupt. So, too, the greatness of our fatherland depends not on one or two great men, but on the masses being brought to Jesus Christ and led to take up the cross of self-denial for His sake.

F. W. Aveling, Christian World Pulpit, Dec. 21st, 1892.

References: Hebrews 12:2.—A. Maclaren, Christ in the Heart, pp. 77, 91; Spurgeon, Sermons, vol. v., No. 236; Ibid., Morning by Morning, p. 180; E. Cooper, Practical Sermons, vol. ii., p. 207; Bishop Ryle, Church of England Pulpit, vol. vii., p. 142; A. Raleigh, Christian World Pulpit, vol. i., p. 495; R. Tuck, Ibid., vol. v., p. 132; H. Wonnacott, Ibid., vol. xvi., p. 392; W. Page, Ibid., vol. xxv., p 374; L. D. Bevan, Ibid., vol. xxx., p. 200; Clergyman's Magazine, vol. iv., p. 84.



Verse 3
Hebrews 12:3
I. St. Paul, in the verses of our text, gives us a plain, serious reason for frequent meditation upon Christ's sufferings. It is not that we may learn to see how far human cruelty and intolerance can go; it is not that we may pride ourselves on being at least better than the savages who nailed the Saviour to the tree; it is not that we may congratulate ourselves on living in more civilised times; it is not for any reason which might turn our eyes away from Christ as the Life and the Light of men; but it is for this: "Consider Him, lest ye be weary and faint in your minds."

II. Christ's life, then, as the pattern life, is what is set before us here. Consider Him, for as He did, so must ye strive to do. The death and passion of the Son of God is the standard by which to measure any efforts of ours. There is a voice within us which tells us that in holiness and the faithful following of Christ there is, indeed, infinite happiness; that victory over evil is a triumph that is infinitely desirable; that it is far better to strive for what is noble and good, than to succumb to what is little and vile. But when these positions are to be carried out into practice, when our convictions are to be acted on every hour, when there is a countless host of disturbing influences at work, busy in their efforts to unbalance our minds and to lead us astray, then the great danger is lest we should say the lifelong struggle is too hard, the constant watchfulness required of us is too great a strain. It is in considering Him who endured such contradiction of sinners against Himself that we shall learn—by slow degrees, but we shall learn—not to be weary or faint in our minds.

A. Jessopp, Norwich School Sermons, p. 119.



References: Hebrews 12:3.—Spurgeon, Sermons, vol. xviii., No. 1073; Homilist, 3rd series, vol. iv., p. 232; H. W. Beecher, Christian World Pulpit, vol. xviii., p. 175; Preacher's Monthly, vol. x., p. 58; Clergyman's Magazine, vol. x., pi 83.



Verses 3-13
Hebrews 12:3-13
I. Chastisement is sent by fatherly love. There, where we are most sensitive, God touches us. The thorn in the flesh is something which we fancy we cannot bear if it were to be lifelong. We have emerged, as it were, out of a dark tunnel, and fancy that the rest of our journey will be amid sunlit fields. We have achieved steep and rugged ascents, and imagine the period of great and exhausting exertion is over. The trial deepest and sorest seems to leave us for a while, yet it returns again.

II. "Afterwards." Does not this world search and try us? God forbid that we should forget the chastening of the Lord, that we should "get over" sorrow, or be comforted like the world. Now is our afterwards, peace and godliness today—by reason of yesterday's sorrow and trial.

III. The cross of Christ is despised and hated, not merely by self-righteous Jews and wise and worldly Greeks, but within the professing Church the Apostle weeps over many who are enemies of the cross of Christ, not of the doctrine that Christ died instead of sinners, but of the teaching that we have been crucified with Him and have been planted in the likeness of His death; that we have been saved, and are being saved, not from death, but out of death; that, dying daily the painful death by crucifixion, we live the spiritual resurrection life together with and in Christ. By affliction and the inward crucifixion we learn to seek our true life, treasure, strength, and joy, not in earthly affections, possessions, pursuits, and attainments, however good and noble, but in Him who is at the right hand of God; and the end will be glory.

A. Saphir, Lectures on Hebrews, vol. ii., p. 371.





Verse 4
Hebrews 12:4
It belongs to a good man to strive against sin. It sounds like a contradiction, indeed, for how should a good man have any sin to strive against? Nevertheless it is true; for as absolute goodness is not to be found in this fallen world, we must be willing to accept those efforts after it which seem to imply that the idea of it at least exists in the mind and the desire in the heart, while it is exemplified only in a very subordinate degree in the life. The doctrine of the text is, that all Christians are specially called and committed to a warfare with sin, a striving against it, even unto blood. Consider:

I. The nature of the striving. (1) It is really a striving; that is to say, it is really a difficult thing. It is not a mere figure of speech; it is the most difficult thing that any human being can attempt. He who addresses himself to it must lay his account with many a sharp and terrible conflict, not in the arena of the world alone, but in the more awful, even the invisible, arena of his own soul; and in view of this he must be careful to grasp the sword of the Spirit and the shield of faith, and by watchfulness and prayer to "gird up the loins of his mind." (2) It is a striving against sin as sin. Men of the world sometimes strive against sin after a fashion, but their striving is very different from that referred to here. (a) It is partial; (b) it is superficial; (c) it is only occasional. Such individuals may resist today, but they indulge tomorrow. The believer's striving is universal and persistent.

II. Look next at some considerations fitted to sustain and encourage us in it. And here notice (1) That help is promised. Were it not so, it would be idle to begin it. We should speedily fail. But God sends us not on this warfare at our own charges. He has provided us with weapons. When the believer goes forth behind the shield of faith to duty and conflict, God goes forth to meet him, and joining His power to the creature's weakness, giveth him the victory over every foe. (2) The longer the striving is continued the easier it becomes. This is a law of our nature. It is embodied in the common saying that practice makes perfect. The frequent repetition of an act ultimately establishes habit, and habit is a second nature, frequently stronger than nature itself.. (3) Striving is the universal law and condition. No more is required of us than has been required of all who have reached the goal. We are only asked to walk in the footsteps and accept the experience of all who have gone before us to the celestial heights, and it will be the same with alt who come after us, to the end of time. (4) There is the certainty and glory of your reward. Look less to the way, where, indeed, there is much to discourage, and more to the end of the way, where all is calm and bright. Lift up your heads, for your redemption draweth nigh.

A. L. Simpson, Sermons, p. 187.



The Witness of the Passion.

The Apostle in the text is addressing the Hebrew Christians and encouraging them to a conflict, and as he encourages them to a conflict, for its object, its method, and its degree, he refers them back to the Passion of the Lord. The reason is, that the Passion has in it the essence of a great witness for God and man. The verses immediately before the text show clearly that that is indeed the Apostle's meaning, and that on which he would fix their minds.

I. What was the mode of conflict? What was the meaning of the severe dignity of the Passion of the Lord? Now it may appear startling that in the Passion of the Lord we find what confuses at first, what is difficult to interpret, that, whilst we Christians call it a conflict, its method is purely passive. There is no spirit throughout of aggression; there is no attempt at attack. Certainly it is true that in this moral attitude of the Lord there are most consoling, most comforting, most invigorating lessons for the patience and endurance of a Christian. But remember that the moral attitude, the method, of the Passion, its purely passive phase, means a great deal more than that. Like the flash of the lightning or like the track of the glacier, it makes us feel at once that we are in the presence of a force which is unmeasured and unmeasurable, of a force in the life of God. Now what is that force? The Passion in its passive character, in the moral attitude of simple forbearance and endurance, witnesses to force in the character of God. Force can be seen in a mere passive moral attitude.

II. And in the same way as there was real force there depicted in a passive attitude, so there was completeness in that attitude as it was seen in the Lord. When Jesus stood face to face with evil, when Jesus endured the Cross, resisting, not attacking, unto blood, there came out before the mind of man, before the thought of Christendom, the gathering up of every element of moral splendour in that one great glory—the glory of the sanctity of God. The witness of the Passion to the character of God is the witness to unspeakable, unapproachable holiness.

III. The Passion also witnessed to sin. The world exhibited indifference. Jesus breasted indifference with intensity. Sin teaches us to hate God, to hate one another. Jesus in the Passion met it by love. He witnessed to the sanctity of God; He witnessed to the sin of man.

W. J. Knox Little, Christian World Pulpit, vol. xiii, p. 257.
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Verse 7
Hebrews 12:7 (Revised Version)
I. The word endure is no tame word. It means something widely different from insensibility, or proud defiance. Stoicism is no Christian virtue. Obstinate and contemptuous superiority to pain has no place here. This may possibly save a waste of passion in the sufferer; it may impress; it may win admiration. But all that kind of thing is far remote from the writer's thought. He drops very impressive hints about the afflictions of these Hebrews, and about the example of Christ. Christ endured the cross for the joy that was set before Him, counting its pain and its shame as light, trivial, in comparison with that. His holy soul had adequate solace and stay all through that immeasurable anguish; mental reasons mastered the flesh: spiritual considerations sustained Him that were far mightier to support than the cross to overthrow. The Hebrews, too, were exercised, much exercised, in their afflictions, and the exercise, like a Divine alchemy, was turning every constituent of distress into gold.

II. Questions arise here that admit of only one answer. (1) Who doubts the need of chastening? Sin in one or other of its myriad forms has aggravated all the imperfections of inexperience, so that we require far surer correction and direction than a childhood and youth of innocence had ever called for. (2) Who doubts the spirit in which this chastening is inflicted? Dictated by love, directed by wisdom, aimed at the highest ends, it has every quality to keep us alike from despising it or fainting under it. (3) Who is not driven to rigorous self-examination? There is no talismanic power in afflictions, in pains and penalties, that of itself can correct and transform. Chastening calls for thought, for reflection, for faithful survey of our life, with its temper, aims, and spirit. (4) Who does not rejoice in the advance of correction and growth? "Before I was afflicted I went astray, but since have I kept Thy word." 

G. B. Johnson, The Beautiful Life of Christ, p. 166.
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Verse 12
Hebrews 12:12
Religious Cowardice. .

The encouragement which we derive from St. Mark's history is, that the feeblest among us may, through God's grace, become strong; and the warning to be drawn from it is to distrust ourselves, and, again, not to despise weak brethren or to despair of them, but to bear their burdens and help them forward, if so be we may restore them.

I. Observe in what St. Mark's weakness lay. There is a sudden defection, which arises from self-confidence. Such was St. Peter's. In St. Mark's history, however, we have no evidence of self-confidence; rather we may discern in it the state of multitudes at the present day who proceed through life with a certain sense of religion on their minds, who have been brought up well and know the truth, who acquit themselves respectably while danger is at a distance, but disgrace their profession when brought into any unexpected trial.

II Christians such as Mark will abound in any prosperous Church; and should trouble come, they will be unprepared for it. They have been so long accustomed to external peace that they do not like to be persuaded that danger is at hand. They settle it in their imagination that they are to live and die undisturbed. They look at the world's events, as they express it, cheerfully, and argue themselves into self-deception. Next, they make concessions to suit their own predictions and wishes, and surrender the Christian cause, that unbelievers may not commit themselves to an open attack upon it To speak plainly, a state of persecution is not (what is familiarly called) their element; they cannot breathe in it. If there be times when we have grown torpid from long security and are tempted to prefer the treasures of Egypt to the reproach of Christ, what can we do? what ought we to do but to pray God in some way or other to try the very heart of the Church and to afflict us here rather than hereafter? So may we issue evangelists for timid deserters of the cause of truth, speaking the words of Christ and showing forth His life and death, rising strong from our sufferings and building up the Church in the strictness and zeal of those who despise this life except as it leads to another. 

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 175.
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Verses 14-18
Hebrews 12:14-18
Peace and Holiness.

The two exhortations to follow peace with all men and that holiness without which none can see the Lord comprise the whole Christian life.

I. The characteristic feature of the Church ought to be the spirit of peace. Christians are faithful to God, and to His truth; their testimony is against sin and unbelief in the world, against hypocrisy and unfaithfulness in the Church; but as love is their life element, so peace is their characteristic. If God's peace is within us, we love the brethren and all men. We are able to deal with them tenderly and calmly. Humility, affection, and helpfulness characterise the son of peace; for he is always praising the boundless grace of God in which he stands.

II. Holiness. Christ is made unto us sanctification. If only holiness can admit us to the blessed vision of God, it must be Christ's; for imperfect holiness is as great a contradiction as unclean purity. The warfare is painful, for sin is still in us. It is not like a garment that we wear. It has entrenched itself in our flesh; that is, the old Adam-nature of body, soul, and spirit. Hence cleaving to Christ and our holiness in Him is crucifixion of the flesh, and that is painful. Let us study the epistles of the Apostle Paul, and learn the solemn and awful character of the Christian life, warfare, and race, the constant need of watchfulness and concentration of energy, of diligence, self-restraint, and self-denial. But let us learn from them that it is a blessed and joyous thing to follow the holiness, to abide in the light and love of God, to dwell in Him who is light, and in whom is no darkness at all, who is love, and who hath shed abroad His love in our hearts.

A. Saphir, Lectures on Hebrews, vol. ii., p. 388.
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Verse 14
Hebrews 12:14
The Peaceful Temper.

There are many particular duties in which Christianity and worldly wisdom meet, both recommending the same course. One of these is the duty mentioned in the text, viz., that of being at peace with others. The reason which worldly prudence suggests is the quiet and happiness of life, which are interfered with by relations of enmity to others. The reason which religion gives is the duty of brotherly love, of which the peaceful disposition is a part. But the frequency of the advice, under either aspect, is remarkable, and shows that there is some strong prevailing tendency in human nature by which it is opposed. Let us examine what that tendency is.

I. When we examine the tempers of men, the first thing we observe is that people rush into quarrels from simple violence and impetuosity of temper, which prevents them from waiting a single minute to examine the merits of the case and the facts of the case, but carries them forward possessed of a blind partiality in their own favour and seeing nothing but what favours their own side. (2) Again, there is the malignant temper, which fastens vindictively upon particular persons, who have been either the real or the supposed authors of some disadvantage. (3) There are some persons who can never be neutral or support a middle state of mind. If they do not positively like others, they will see some reason for disliking them; they will be irritable if they are not pleased; they will be enemies if they are not friends.

II. Peace implies the entire absence of positive ill-will. The Apostle says this is our proper relation toward all men. More than this applies to some, but as much as this applies to all. He would have us embrace all men within our love so far as to be in concord with them, not to be separated from them. Separation is inconsistent with Christian membership. On the other hand, he knows that more than this must, by the limitations of our nature, apply to the few rather than to the mass and multitude; he fixes then upon this, nothing higher and nothing lower; he fixes upon the middle ground of peace as our proper relation towards the many. You must not, he says, be at peace only with those to whom you are partial; that is easy enough. You must be at peace with those towards whom you entertain no partiality, who do not perhaps please you or suit you. This is the rule of peace which the Gospel lays down, and it must be fulfilled by standing guard at the entrance of our hearts and keeping off intruding thoughts. It was not without design that following peace and holiness were connected by the Apostle. A life of enmities is greatly in opposition to growth in holiness. All that commotion of petty animosity in which some people live is very lowering; it dwarfs and stunts the spiritual growth of persons. Their spiritual station becomes less and less in God's sight and in man's. In a state of peace the soul lives as in a watered garden, where, under the watchful eye of the Divine source, the plant grows and strengthens. All religious habits and duties, prayer, charity, and mercy, are formed and matured when the man is in a state of peace with others.

J. B. Mozley, University Sermons, p. 203.



I. Even supposing a man of unholy life were suffered to enter heaven, he would not be happy there, so that it would be no mercy to permit him to enter. We are apt to deceive ourselves, and to consider heaven a place like this earth; I mean, a place where every one may choose and take his own pleasure. But an opinion like this, though commonly acted upon, is refuted as soon as put into words. Here every one can do his own pleasure, but there he must do God's pleasure. Heaven is not like this world; it is much more like a church. For in a place of worship no language of this world is heard; there are no schemes brought forward for temporal objects, great or small, no information how to strengthen our worldly interests, extend our influence, or establish our credit. Here we hear solely and entirely of God; and therefore a church is like heaven, because both in the one and in the other there is one single sovereign subject—religion—brought before us. When, therefore, we think to take part in the joys of heaven without holiness, we are as inconsiderate as if we supposed that we could take an interest in the worship of Christians here below without possessing it in our measure.

II. If we wished to imagine a punishment for an unholy, reprobate soul, we perhaps could not fancy a greater than to summon it to heaven. Heaven would be hell to an irreligious man. We know how unhappy we are apt to feel at present when alone in the midst of strangers or of men of different tastes and habits from ourselves. How miserable, for example, would it be to have to live in a foreign land, among a people whose faces we never saw before, and whose language we could not learn! And this is but a faint illustration of the loneliness of a man of earthly dispositions and tastes thrust into the society of saints and angels. How forlorn would he wander through the courts of heaven!

III. If a certain character of mind, a certain state of the heart and affections, be necessary for entering heaven, our actions will avail for our salvation chiefly as they tend to produce or evidence this frame of mind. Good works are required, not as if they had anything of merit in them, not as if they could of themselves turn away God's anger for our sins or purchase heaven for us, but because they are the means, under God's grace, of strengthening and showing forth that holy principle which God implants in the heart, and without which we cannot see Him. The separate acts of obedience to the will of God, good works as they are called, are of service to us as gradually severing us from the world of sense and impressing our hearts with a heavenly character.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 1.
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Verse 16
Hebrews 12:16
Profanity in the Home.

In Scripture there are few characters more profitable for study than Esau. Whether we look at his circumstances, or his temper, or the line along which the tragedy of his life developed, we get nearer to this man, and find in him more that resembles ourselves, more that resembles the pitiful facts and solemn possibilities of our own lives, than we do in connection with almost any other character in either of the two Testaments. Here is a man who was not an insane or a monstrous sinner, a Lucifer falling from heaven, but who came to sin, who came to fatal irredeemable sin, in the common human way: by birth into it; by the sins of others as well as his own; by everyday and sordid temptations; by carelessness and the sudden surprise of neglected passions. Esau is not a repulsive, but a lovable, man; and we know that if one is to learn from any character, one's love must be awake, and take her share in the learning too. There is everything about Esau to engage us in the study of him. The mystery that haunts all human sin, the pity that we feel for so wronged and so genial a nature, only make clear to us more fully the central want and blame of his life. Perhaps we may discover it to be the central want and blame of our own.

I. Hereditary sinfulness. First, then, Esau was sinned against from his birth. The problems of heredity and of a stress of temptation for which he was not responsible appear in his case from the very first. His father and mother were responsible for much of the character of their son. It has always seemed to me a strange thing that in the otherwise beautiful marriage service of the Church of England the example of Isaac and Rebecca should be invoked for each new-wedded pair; for Isaac and Rebecca's marriage was the spoiling of one of the most beautiful idylls that ever opened on this earth of ours. It began in a romance, and it ended in the sheerest vulgarity; it began with the most honourable plighting of troth, and it ended in the most sordid querulousness, and shiftiness, and falsehood. This was just because, with all its grace and all its wonder, the fear of God was not present, because, with all the romance, there was no religion, and, with all the giving of the one heart to the other, there had been no surrender of both to God. The Nemesis of picturesqueness without truth is always sordidness; the Nemesis of romance without religion is always vulgarity; and vulgarity and sordidness are the prevailing notes of Isaac and Rebecca's wedded life.

II. Evil home influence. Our text calls Esau "a profane person," and this predominant aspect of his character he got at home. The Greek word for "profane" means literally that which is trodden, which is not closed to anything, but may be passed over, used, and trodden by who will. It is equivalent to a word in a notice we often see in our own towns: "No Thoroughfare." "Profane" means "thoroughfare," and had a Greek been wanting to put up "No Thoroughfare" upon any street, he would have expressed it probably in the original word in this text: "Not Profane." It was first applied to the ground outside sacred enclosures or temples. It meant ground that was common and public—profane. That which lay in front of the fane or temple is thus the adequate translation of the original Greek. Now such was the home Rebecca made for her sons, a home which was not walled in by reverence and truth, and the steadfast patience of father and mother. The falsehood was permitted in its most sacred relations; petulance, vulgar haste, foolishly strong language, and lies found free course across its holy of holies—the mother's lips. Profane home, indeed, when a mother's temper spoiled the air, and her ambitions trampled down her elder son's rights, her younger's honour, and her poor blind husband's weakness. The mother who thus profaned her home could not be expected to do otherwise with the heart of her son. Esau's was an open heart, as far as we can see—a naturally free and unreserved heart. You know the kind of man. He has fifty doors to the outer world, where the most of us have only two or three; and except angels be sent of God Himself to guard these, the peril and fatality of such a man are immense. Friends and foes alike get far into him; the citadel of his heart lies open to all who come near. But instead of angels poor Esau had by him only tempters—a tempter in his brother and a tempter in his mother. Unguarded by loving presences, unfilled by worthy affections, his mind became a place across which everything was allowed to rush, across which his own mother's lips poured the infection of her waywardness, and across which the commonest passions, like hunger, ran riot, unawed by the presence of any commanding principle. That is what the text means by a "profane person"—an open, common character, unfenced, unhallowed, no guardian angel at the door, no gracious company within, no heavenly music pealing through it, no fire upon the altar, but open to his dogs and his passions, to his mother's provocations, and his brothe?s fatal wiles.

III. An impregnable heart. Finally, let us get back to this word "profane," for it is the centre of the whole evil. Be on your guard, then, against the little vices. It is they that first desecrate the soul. Take the virtue of truth. It seems to many an innocent thing to tell certain kinds of lies—I am sure we have all fallen under the temptation—society lies, business lies, rhetorical lies, lies prompted by pure selfishness, lies prompted by mistaken kindness. Now that is a fatal mistake, fatal for eternity. The character whose doors lie open to these visitors is the character that is open to anything, anything except what miserable fear and selfishness will in the end keep out, namely, the more rampant forms of vice. To everything else such a character lies open. Admit them, and you can keep nothing out. You are certain some day to be betrayed by them into larger and more fatal issues.

G. A. Smith, Christian World Pulpit, August 17th, 1892.

The Religious Standard of Value.

I. Esau's act was the act of one who had in him that disregard for the claims of things sacred which constitutes the essence of profaneness. Esau's temper was, like Saul's, of the earth, earthy, or, as we now say, purely secular. Both represent a type of character which may have many of the elements of popularity, many amiable or estimable qualities, but nothing of what Scripture calls faith, no real interest in the spiritual and the unseen. High spirits, good-nature, generosity, a fondness for manly exercises, a fearless gallant bearing, a frankness of speech which, at any rate, scorns all shyness—these are well enough in their way, but are, after all, a poor outfit for a child of the great covenant, in which are gathered up the hopes of the world. They are ruined and rendered useless for any high purpose by fickleness, unsteadiness, want of faith and want of principle, wayward and selfish worldliness.

II. Esau does not always wear the goatskin raiment of the skilful Eastern hunter; he passes in society often enough as a finished English gentleman. Are there not baptized persons, calling themselves Christians with a certain degree of sincerity, who habitually despise a birthright still more august and precious than Esau's? They do not, we will suppose, reject Christianity as incredible, but they never allow it to be a power in their life. Their interests are all elsewhere, perhaps in a purely material region, perhaps in a higher, but still an unspiritual, sphere. A servant of Christ will make it his rule to test all weights in the balances of the sanctuary; he will honestly endeavour to call that good which Christ calls good and call that evil which Christ calls evil, he will regard nothing as really expedient or profitable which interferes, or which is even likely some time to interfere, with loyalty to that Master in whose service alone is true liberty and happiness.

W. Bright, Morality in Religion, p. 233.
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Verses 18-29
Hebrews 12:18-29
Mount Sinai and Mount Zion.

In this passage are mentioned seven great and solemn heavenly realities.

I. Mount Zion. Mount Sinai represents the law. It manifests the majesty of God above us as creatures, the wrath of God against us as sinners; it reveals to us God's judgment and our condemnation; it convinces us of our guilt and of our strengthlessness; it represents the state of fear and darkness, of distance and alienation from God. It is winter, without sunshine, without flower and fruit, without the song of birds, the melody of praise.

II. Mount Sinai has passed away. It was only temporary. God touched it, but did not abide there. There is another mount, even Zion. Mount Sinai represents the law, temporary and intermediate; Mount Zion the Gospel, eternal and abiding. Sinai is connected with God's dealings with man according to responsibility, Mount Zion with the eternal election of grace.

III. We have come to myriads of angels. The moment we came to Christ, He brought us unto all the angels, who rejoice in the salvation of sinners.

IV. We have also come to the general assembly of the Church of the first-born ones, whose names are written in the heavens. Believers possess, by virtue of their union with Jesus, the rights and privileges of primogeniture. Their names are enrolled in the list of the heavenly city. When we come to Jesus we enjoy communion with all the saints.

V. In this blessed city of God there is no condemnation, there is no more judgment. But there is order, rule, government, to which all render obedience with joy and praise.

VI. We have come to the Mediator of the new covenant. The same Jesus who died for us is on the throne.

VII. We have come to the blood of sprinkling. Christ is set forth by God a propitiation, and faith beholds the blood of Christ in the heavenly sanctuary as a great reality.

A. Saphir, Lectures on Hebrews, vol. ii., p. 405.
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Verses 18-25
Hebrews 12:18-25
The Blessedness of the Christian Life.

A Christian Jew is writing to Christian Jews, who stand in some danger of falling back to the religion they had abandoned. This writer is here, as every one sees, contrasting the two systems, the old and the new, the law and the Gospel, with a view to show—which is indeed the thing he is showing all through his letter—that the step from Moses to Christ had been in every respect a step forward and upward, that everything which they appeared to lose in forsaking Moses had been more than recovered in finding Christ.

I. If on Sinai all was material and ail was alarming, in the Gospel, on the contrary, everything is spiritual, everything speaks of peace. In the first place, to the material, changeable mountain there is set in opposition the fair God-guarded city of peace, the metropolis of the saints, not a metropolis to be sought for among the sons of earth—a spiritual dwelling-place for pure spirits, temple and capital in God's moral realm, that hath perchance no local habitation anywhere, yet gathereth into its ample and ordered enclosure every lowly and loving heart throughout the Almighty's moral universe. The writer pictures for us the felicity, the tranquillity, the permanence, of that vast assemblage of spiritual beings, knit into a state under the reign of God, under the law of a reconciled and gracious Father.

II. The language in which these angelic inhabitants of Sion are described here, the force of which is not well brought out by our version, suggests a vast convocation assembled on some solemn day for stately and joyous festivity. It carries with it associations of sacred leisure and rhythmic song. It recalls those lovely paradises in which the angelical painter of Fiesole has depicted the mirth of heaven, with its unfading verdure, its golden pomp, its troops of happy spirits, that proclaim their gladness in musical cadence and reverent dance.

III. Men and angels are gathered into one brotherhood; but how and where? Gathered to their common King. The name of Jesus stands last on this mighty catalogue, the crowning name to make our privilege and our blessedness complete. But in the order of your experience and God's grace it comes first of all. There shall fly back at Jesus' word—He only speaks the "open sesame" of heaven—the everlasting golden gates that were barred against my importunity and yours, and the meanest of us all, the worst of all for whom this Mediator's death avails, who have fled for refuge to this Surety, shall be judged worthy to walk the shining pavements of God's heavenly city, to mingle in the pure festivity of its inhabitants, and to rest for ever in the shelter of its sure defence.

J. Oswald Dykes, Sermon Year Book, vol. i., p. 183.





Verse 18
Hebrews 12:18, Hebrews 12:22
Sinai and Sion.

I. The points of contrast in the text are, that Sinai was the emblem of a sensuous, and Sion of a spiritual, economy, and that Sinai was a system of rigour, and the Gospel is a system of love. Sinai is represented as the mount that might be touched, that is, something palpable, the emblem of a material framework, of a system of gorgeous ceremonies and local shrines, and of impressiveness of external appearance. This was very largely characteristic of the system of Judaism. The giving of the law, for example, was an overwhelming address to the senses of the awed multitude. Of course there was an inner life in all this, at least in the palmy days of Judaism—a vital heart pulsing beneath that drapery of symbol. But in the time of the Saviour—the Incarnation—the religion of too many had become only rubric and creed; the shadow was still grasped tenaciously, but the substance was gone; the whole system was like a corpse awaiting its embalmment, all ready for burial, so that the sepulchre were but in a garden. And this very sensuous-ness of Jewish worship necessitated the appointment of sacred places and a central temple of worship.

II. But, in contrast with this pomp of ceremonial and localisation of interest, ye are come to the spiritual Sion, filled with the inner man and with lively human stones building up a spiritual house. God on Sinai gave to the Hebrews a law; God on Sion hath given to the people a life: and now that the age of visible symbol has passed away, the Lord speaks no longer from the lips of seers or from any chosen or exclusive lawgiver. Religion, as the Gospel sets it before you and asks you to receive it, comes, so to speak, in the bareness of the Saviour's incarnation. No pomps attend it; no patronage commends it to our regard; its glory is not of this world; it stands alone upon the banks of our modern Jordan, unattended by any retinue of circumstance, a living, holy, independent stranger, without form or comeliness to the beauty-seeking eye of nature; it is loved, and it must be loved, for itself alone; it has no preferments in its gift, save those that are beyond the grasp of human hands; it calls men to no reluctant duty, and it offers to mortal weakness no compromises: it only offers the succour of a grace that will stoop down from heaven to help it up.

III. The Sinaitic was a rigorous discipline; the Gospel is a system of love. Our God is not remote, but near. Our very threatenings are fringed with sunlight. Our every precept has a promise. The service to which Christianity invites you is not a drudgery, but a healthful lucrative labour. When the love of God is shed abroad in the heart, when the man is come to Sion and is happy in its citizenship, he rejoices that glorious things are spoken of his city. Everything about him is congenial, not constrained; intimacy, not distrust and distance; the calm of a soul that revels in sunshine, not the unrest of a spirit where tempest mutters and broods. He is satisfied with God's likeness; his delight is in the law of the Lord.

W. M. Punshon, Penny Pulpit, No. 3424.



Verse 22-23
Hebrews 12:22-23
Where and with whom faith lives.

I. Where faith lives. (1) The life of a man who has truly laid hold of Jesus Christ, and so is living by faith, is on its inward side—that is, in deepest reality—a life passed in the dwelling of the great King. (2) The privilege has for its other side a duty; the duty has for its foundation a privilege. For if it be true that the real life of every believing soul is a life that never moves from the temple-palace where God is, and that its inmost secret and the spring of its vitality is communion with God, what shall we say of the sort of lives that most of us live? Does it not sound far more like wrong than truth to say of people whose days are shuttlecocked about by trifling cares, and absorbed in fleeting objects, and wasted in the chase after perishable delights, that they "are come unto Mount Zion," and dwell in the presence of God? The old fable of a mountain of loadstone which drew ships at sea to its cliffs is true of this Mount Zion, which is exalted above the mountains that it may draw hearts tossing on the restless sea of life to the "fair havens" beneath its sheltering height. There is no dread, though there is reverence, and no fear, though there is awe, in the approach of those who come through Jesus Christ, and live beneath the smile of their reconciled God and Father. (3) If you are living by faith, you do not belong to this order in the midst of which you find yourself. See that you keep vivid the consciousness, that you cultivate the sense, of having your true home beyond the seas; and look out as emigrants and colonists in a far-off land do to the old country, as being home. II. With whom does faith live? Of companions for us, in our lonely earthly life, there be two sorts, and as to both of them the condition of recognising and enjoying their society is the same, viz., the exercise of faith. (1) We have a better face brightening the unseen than any angel face. But just because Jesus Christ fills the unseen for us, in Him we are united to all those of whom He is the Lord, and He is Lord of men as well as angels. And we too may come to the joyful assembly of the angels, whose joy is all the more poignant and deep when they, the elder brethren, see the prodigals return. (2) "The Church of the first-born." These first-born have their names written in heaven, inscribed on the register of the great city; and to that great community, invisible like the other realities in my text and not coterminous with any visible society such as the existing visible Church, all those belong and come who are knit together by faith in the one Lord.

A. Maclaren, Paul's Prayers, p. 101.





Verse 23
Hebrews 12:23
Faith's Access to the Judge and His Attendants.

I. Faith plants us at the very bar of God. "Ye are come to God the Judge of all." (1) Here is a truth which it is the office of faith to realise continually in our daily lives. He would be a bold criminal who would commit crimes in the very judgment hall and before the face of his judge. And that must be a very defective Christian faith which, like the so-called faith of many amongst us, goes through life and sins in the entire oblivion of the fact that it stands in the very presence of the Judge of all the earth. (2) This judgment of God is one which a Christian man should joyfully accept. It is inevitable, and likewise most blessed and desirable, for in the thought are included all the methods by which in providence, and by ministration of His truth and of His Spirit, God reveals to us our hidden meannesses, and delivers us sometimes, even by the consequences which accrue from them, from the burden and power of our sins. It is a gospel when we say, The Lord will judge His people. (3) This judgment is one which demands our thankful acceptance of the discipline it puts in force. If we know ourselves we should bless God for our sorrows.

II. Faith carries us while living to the society of the blessed dead. "The Judge of all and the spirits of just men made perfect" Immediately on the thought of God rising in the writer's mind, there rises also the blessed thought of the company in the centre of whom He lives and reigns. We get glimpses, but no clear vision, as when a flock of birds turn in their rapid flight and for a moment the sun glances on their white wings, and then, with another turn, they drift away, spots of blackness in the blue. So we see but for a moment as the light falls, and then lose the momentary glory; but we may, at least, reverently note the exalted words here. These saints are perfected. The ancient Church was perfected in Christ; but the words refer, not only to those Old Testament patriarchs and saints, but to all who, up to the time of the writer's composition of his letter, had "slept in Jesus." They have reached their goal in Him. The end for which they were created has been attained. They are in the summer of their powers and full-grown adults, whilst we here, the maturest and the wisest, the strongest and the holiest, are but as babes in Christ. Mark further that these spirits perfected would not have been perfected there unless they had been made just here. That is the first step, without which nothing in death has any tendency to ennoble or exalt men. If we are ever to come to the perfecting of the heavens, we must begin with the justifying that takes place on the earth.

A. Maclaren, Paul's Prayers, p. 113.



Reference: Hebrews 12:23.—Spurgeon, Evening by Evening, p. 136.





Verse 24
Hebrews 12:24
The Messenger of the Covenant and its Seal.

I. God's revelation to us is in the form of a covenant. The promises of the covenant are, full forgiveness as the foundation of all, and built upon that knowledge of God inwardly illuminating and making a man independent of external helps, though he may sometimes be grateful for them, then a mutual possession which is based upon these, and then as the result of all—named first, but coming last in the order of nature—the law of His commandment will be so written upon the heart that delight and duty are spelt with the same letters, and His will is our will.

II. Jesus Christ is the Executor of this covenant. Because God dwells in Him, and the Word became flesh, He is able to lay His hand upon both, and bring God to man and man to God. (1) He brings God to man. Nowhere else is there found the confidence in the Father's heart which is the property of the Christian man, and the result of the Christian covenant. Jesus Christ brings God to man by the declaration of His nature incarnate in humanity. (2) On the other hand, He brings man to God, for He stands by each of us as our true Brother, and united to us by such close and real bonds as that all which He has been and done may be ours if we join ourselves to Him by faith. And He brings man to God because in Him only do we find the drawings that incline wayward and wandering hearts to the Father. And, still further, He is the Mediator of the covenant in so far as He Himself possesses in His humanity all the blessings which manhood is capable of deriving from the Father, and He has them all in order that He may give them all. Here is the great reservoir from which all men may fill their tiny cups.

III. Note the sprinkling of blood which seals the covenant. If Jesus had not died, there would have been no promises for Us, beginning in forgiveness and ending in wills delighting in God's law. It is the new covenant in His blood. The death of Christ is ever present to the Divine mind, and determines the Divine action.

A. Maclaren, Paul's Prayers, p. 124.
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Verse 25
Hebrews 12:25
Refusing God's Voice.

I. We have here, first of all, the solemn possibility of refusal. It is possible for Christian people so to cherish wills and purposes which they know to be in diametrical and flagrant contradiction to the will and purpose of God, that obstinately they prefer to stick by their own desires, and, if it may be, to stifle the voice of God.

II. Note the sleepless vigilance necessary to counteract the tendency to refusal. "See that ye refuse not." A warning finger is, as it were, lifted. Take heed against the tendencies that lie in yourself and the temptation around you. The consciousness of the possibility of the danger is half the battle. "Blessed is the man that feareth always," says the psalmist. There is no security for us except in the continual temper of rooted self-distrust, for there is no motive that will drive us to the continual confidence in which alone is security but the persistent pressure of that sense that in ourselves we are nothing and cannot but fall. The dark underside of the triumphant confidence which on its sunny side looks up to heaven and receives its light is that self-distrust which says always to ourselves, "We have to take heed lest we refuse Him that speaketh."

III. Note the solemn motives by which this sleepless vigilance is enforced. The clearness of the voice is the measure of the penalty of non-attention to it. The voice that spoke on earth had earthly penalties as the consequence of disobedience; the voice that speaks from heaven, by reason of its loftier majesty and of the clearer utterances which are granted us thereby, necessarily involves more severe and fatal issues from negligence to it. "See that ye refuse not Him that speaketh," for the clearer, the tenderer, the more stringent, the beseechings of the love and the warnings of Christ's voice, the more solemn the consequences if we stop our ears to it.

A. Maclaren, Paul's Prayers, p. 135.





Verse 26-27
Hebrews 12:26-27
The Shaking of Sinai and Calvary.

I. That voice of Sinai was a shaking of earthly things. How were nations dispossessed? How were thrones tumbled into the dust? How was the course of human history and human life changed or directed by that shaking of Sinai? And so with the shaking voice of Calvary. Earthly things were moved, and are still moved, by the power of that voice Divine. Sinai stands like a rock in the midst of a stream, and turns and separates the current. Calvary, like a mountain round which and at whose feet, in the valley which follows the configuration of the height, a great river finds its way, directs the course of history, of nations, the movement of the world.

II. May we not reverently suggest that the voice of appeal to a forsaking God, the voice of victory in the completion of redeeming work, the voice of final calm commending to the hands of the Eternal Father, wrought even upon the heart of the Infinite One Himself? At least, the issue was a Divine approval, a Divine acceptance, the change of threatening judgment into saving mercy.

III. There was shaking at Sinai—shaking of old temporal and earthly relations, of old human and profane habits, and in their place the appointment of things seen in the heavenly kingdom, commanded by God, "made," indeed, by men, but made "after the fashion given on the mount." But now the voice from heaven hath shaken both earth and heaven. Once again, and far more surely and distinctively, are the earthly things shaken, and there topple down all secularities and temporalities and mere passing phenomena of human thought and law of man's mere worldly duty and faith.

IV. Much, indeed, in that awful shaking has departed, and its glory, was great, and its memory is illustrious. But what remains to us? What are the things that not even the voice from heaven can shake, that not even does the voice desire to shake, but only to establish? (1) Law remains, grand, inviolable, Divine. (2) Love remains. (3) Law and love combine, and in their union salvation remains.

L. D. Bevan, Christ and the Age, p. 271.



Reference: Hebrews 12:26-29.—C. Kingsley, Westminster Sermons, p. 92.





Verse 27
Hebrews 12:27
Things which cannot be shaken.

In this remarkable verse the writer goes to the heart of the philosophy of religion and of history. He declares that through the ages runs one ever-increasing purpose, and this purpose is the will of God.

I. It is said that when the King of Prussia visited the playing-fields of our Eton college he said, "Blessed is the land in which the old is ever mingled with the new, and the new ever mingled with the old." To cling to the old when the new demands our attention and our allegiance has been a constant error and indolence of mankind. They look back to the east when the west is calling them. The noontide is approaching, and they linger amid the shadows of the dawn. So it was with the Jews in the days of Paul and Apollos. Christ had come, and they could not get beyond Moses.

II. Apollos, if he was the author of this epistle to the Hebrews, tells us that there are systems, doctrines, institutions, organisations, which God continually shakes to the ground in the earthquakes of history. He does so because they have had their day and done their work, because they have become obstructive and obsolete. These things are but shadows, and men take them for the substance; these things are quivering, unreal, evanescent as the reflection of the bulrush upon the shimmering wave. But there are other things which are unshakable and eternal, as are the cedars of Lebanon, yea, as the very crags on which they stand. There are foundations which no earthquake can make to tremble, much less rock to the ground. Such was the case in the days of Christ and of the great Apostle Paul. The Jews thought that their temple, and their sacrifices, and their ritual, and their priesthood, and their Pentateuch legislation were perfect, eternal, and Divine. Christ taught them that they were imperfect and transitory, and vanishing away. That was why they crucified Him. The cross was the reward of Pharisaism to the Son of God; and as it was with the Master, so shall it be with the servants. Wherever any great human soul utters new truth, there is once more the shadow of Calvary. But God not only gives, but gives back; and what He gives back is better than what was taken away. The earthquake can rock no sure foundation. Shadows of theory, shadows of opinion, shadows of tradition, shadows of hierarchy and party, may be shaken; Christ remains.

F. W. Farrar, Sermons and Addresses in America, p. 128.



Things Passing and Things Permanent.

I. Let us, first, illustrate the law of things which is declared in the text. (1) The Jewish dispensation was shaken, but the great realities enclosed in it remain. The coming of Christ in the flesh was the signal for the overthrow of that venerable and magnificent system. That shaking broke to pieces a Divinely instituted system, and the wreck of it can be seen in a nation still scattered over the face of the whole world. But there were things intended to remain. The daily sacrifice was taken away, but the great sacrifice of Christ abides to the world's close. The Jewish nation has ceased to be the peculiar people of God, but there is a spiritual Israel, all of them priests that offer sacrifices continually in lives holy and acceptable through Jesus Christ. (2) The forms of human society are shaken, but the principles that regulate it remain. Let us have confidence in the fact that God made man for society; let us have faith in the experience of all past history; above all, let us have trust in the word of Christ that the things which cannot be shaken shall remain. Every chaos has its harmonising voice—"Let there be light"—every flood its ark and its rainbow. (3) Outward systems of religion are shaken, but the great truths of the Church of Christ remain. (4) The temporal circumstances of men are shaken, but the great possessions of the soul remain. (5) The material frame of man is shaken, but the immortal spirit remains. (6) The whole system of nature is shaken, but the new creation remains.

II. Consider some of the benefits that result from this law. Could not God, it may be asked, have made a permanent world at first, without requiring us to pass through this process of change, deepening often to ruin? After all, this may be asking why God has seen fit to make this world under the condition of time, for, wherever time enters, change, as far as we can see, must accompany it. This is a world into which moral disorder has entered, and the painful changes that touch us are the consequence of it—the consequence of it and yet an aid to the cure of it. Without sin there might still have been mutation, but it would have wanted the sting and the shadow. We have lost through our fall the perception of spiritual and eternal realities, and we must be made to see them through painful contrasts. It is by this process, too, that we not only see the greatness of these permanent things, but learn to cleave to them as our portion. This at least is the purpose, and if God's Spirit stirs the heart when His providence shakes the outward life this will be the result. Still further, things that are shaken preserve those things that are to remain until their suitable time of manifestation. They are wrapped round them, and fall away when men are ready for their reception. It is Christ who shakes all things, but He stands unshaken. Amid tottering commonwealths, and conflicting creeds, and shifting scenes, and dying friends, and fainting hearts, He abides ever, and He shakes all beside that we may cling more closely to Himself alone. "To whom can we go but to Thee?" and as we come we shall find a peace and strength that are the pledge of eternal life laid up in Him, "Jesus Christ, the same yesterday, today, and for ever."

J. Ker, Sermons, 2nd series, p. 320.



References: Hebrews 12:27.—Spurgeon, Sermons, vol. xii., No. 690; Preacher's Monthly, vol. ix., p. 345.



Verse 28
Hebrews 12:28
The Immovable Kingdom.

Consider the immobility of the kingdom which we receive and the service which citizenship in this kingdom requires.

I. The immovable character of the kingdom of God. Even a careless observer and superficial thinker will not fail to recognise, in the midst of all the shifting and changing scenes and events of nature and human life, a stable, ceaseless, unswerving principle, which ever emerges, and plainly controls all objects and all actions with resistless sway. All the movements of human life in social and national history lead up to this principle, or work it out in their own peculiar details. History is the illustration of that unity, and the religion of Jesus Christ, the purpose of the grace of God in the salvation of the world, is the final object of all human thought, the conclusion of the whole matter in human life, the all-embracing universal fact of the Church of God, the kingdom of God, which nothing can overthrow, which nothing can remove.

II. The phrase "kingdom of God" is used in two senses, the difference between them consisting in the extent to which the kingdom reaches. In the one case we have that entire government of God which embraces heaven and earth and hell in its sway, controlling alike the natural and the supernatural worlds; the other usage refers to that special department or division of that kingdom which is peculiarly concerned by the work of Jesus Christ in the salvation of the world.

III. It is obvious that anything which can be termed the kingdom of God must be immovable. The kingdom is not the mere work of Jesus, not the mere truth of the Gospel, not the merely external invisible community of the baptized, or even of the believers. But it is that spiritual, that only real, entity, the living faith, and love, and obedience; the loyal acceptance of Jesus Christ; the vital union of devoted souls to each other and to the Master: and this, when received, is the kingdom that cannot be moved.

L. D. Bevan, Christ and the Age, p. 285.



Acceptable Service.

We observe:—

I. That our relation to God produced by the Gospel necessarily demands our service.

II. The service which we can render unto God is the continual sense of gratefulness under which we ought to live towards Him.

III. We learn the spirit in which our service should be for ever rendered—"with reverent submission and godly fear."

L. D. Bevan, Christ and the Age, p. 299.





Verse 28-29
Hebrews 12:28-29
The Religion of the Day.

In every age of Christianity, since it was first preached, there has been what may be called a religion of the world, which so far imitates the one true religion as to deceive the unstable and unwary. The world does not oppose religion as such. It has in all ages acknowledged, in one sense or other, the Gospel of Christ, fastened on one or other of its characteristics, and professed to embody this in its practice; while, by neglecting the other parts of the holy doctrine, it has, in fact, distorted and corrupted even that portion of it which it has exclusively put forward, and so has contrived to explain away the whole.

I. What is the world's religion now? It has taken the brighter side of the Gospel, its tidings of comfort, its precepts of love, all darker, deeper views of man's condition and prospects being comparatively forgotten. This is the religion natural to a civilised age, and well has Satan dressed and completed it into an image of the truth. As the reason is cultivated, the taste formed, the affections and sentiments refined, a general decency and grace will of course spread over the face of society, quite independently of the influence of revelation. Is it not the case that Satan has so composed and dressed out what is the mere natural produce of the human heart under certain circumstances as to serve his purposes as the counterfeit of the truth?

II. Nothing shows more strikingly the power of the world's religion than to consider the very different classes of men whom it influences. (1) Many religious men, rightly or not, have long been expecting a millennium of purity and peace for the Church. In the case of those who have expected this, it has become a temptation to take up and recognise the world's religion as I have delineated it. They have, more or less, identified their vision of Christ's kingdom with the elegance and refinement of mere human civilisation, and have hailed every evidence of improved decency, every wholesome civil regulation, every beneficent and enlightened act' of state policy, as signs of their coming Lord. They have sacrificed truth to expedience. (2) On the other hand, the form of doctrine which I have called the religion of the day is especially adapted to please men of sceptical minds. There is a dark side to religion, and these men cannot bear to think of it. They shrink from it as too terrible. The religion of the world is but a dream of religion, far inferior in worth to the well-grounded alarm of the superstitious, who are awakened and see their danger, though they do not attain so far in faith as to embrace the remedy of it.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 309.



Reference: Hebrews 12:28, Hebrews 12:29.—Spurgeon, Sermons, vol. xxviii., No. 1639.



Verse 29
Hebrews 12:29
I. In the word "fire" there is the idea of purity, which belongs as an essential quality to the element itself. It is not possible to conceive of flame as impure. The material which is being consumed may be impure, the smoke which proceeds from the flame may be thick and black and suffocating, but the flame itself, freely and fully burning, is pure, taintless, without trace of corruption or uncleanness. Who can tell the purity of God, whose symbol is a flame?

II. Fire is a defence, a means of protection, and to symbolise the strong refuges of God's people is thus often used. It is not altogether as a terror that we approach the celestial light. The fire descending and consuming the offering was a gracious and encouraging sign of acceptance and favour. The chariots and horsemen of fire proved to be the defence and guard of the man of God. So is our God the comfort and defence of His people.

III. But the energy of fire is not only repellent; it is communicative. Fire kindles; fire sets on fire. These symbols of the Divine Being suggest the communicableness of the Divine nature and activity which is the very basis of our religious life. God is the fire of the spiritual world, and He gives His being unto the natures that He has made.

IV. "A consuming fire." A deeper, darker mystery still lies behind it all. God must burn for ever the thing that is against Him. Let the sinner hold to his sin, and the wrath of God must consume that sin.

L. D. Bevan, Christ and the Age, p. 315.



The Sterner Aspects of the Divine Character.

This is the aspect of Deity which some well-meaning people would wish blotted out of the Bible. That God can take vengeance to the uttermost on evil-doers seems to some persons against the notion of God.

I. The disposition in question is indeed woven, if I may so speak, of two threads: it is partly moral, partly intellectual. So far as it is moral, it comes under the head of moral cowardice, the shrinking from uncomfortable truths; so far as it is intellectual, it proceeds on the false assumption that we know the whole of the case, and have faculties to criticise it. Remember, as against this perilous as well as false assumption, that from the beginnings of philosophy the wisest of mankind have ever leaned to a distrust of human faculties in their power of mastering the whole of any moral question.

II. The Bible is popularly regarded as a comfortable book, the contents of which may be taken for granted as in unison with our consciousness, and therefore as not needing examination. Thus men, in fact, assume without inquiry that the Bible reflects their own prejudices; and the vague idea of salvation which they connect with it is not hampered with any conditions or with any which they disapprove. Then when it is pointed out that salvation is not unconditional, and that the conditions are, whether of faith or practice, of God's fixing, not man's, such popular minds are offended. That salvation without such conditions cannot be had is too stern a truth to be accepted by the self-indulgent. Do you think that such false charity will bring a man peace at the last? Dare we speak as if our God were not a consuming fire? Or dare we think that He will be more tolerant of those that cheapen the way of salvation under the new covenant, than of a rival altar under the old?

H. Hayman, Rugby Sermons, p. 84.



References: Hebrews 12:29.—J. M. Whiton, Christian World Pulpit, vol. xxix., p. 179. Hebrews 13:1.—J. Aldis, Ibid., p. 216. Hebrews 13:1, Hebrews 13:2.—M. Dods, Ibid., vol. xxxvi., p. 216.

13 Chapter 13 

Verses 1-16
Hebrews 13:1-16
I. Having warned the Hebrews against the dangers of selfishness, fleshly lusts, and covetousness, the Apostle proceeds to warn them against the dangers threatening their faith and loyalty to Christ. He reminds them of the guides, the teachers and rulers, whom God had given to them—men who laboured in the ministry of the Lord, and sealed their testimony with their death. They had passed away, but the great Prophet, the great Apostle and High Priest, the true Shepherd, remained, Jesus Christ, the same yesterday, today, and for ever. He is the only foundation, and His the only name. The heart finds rest in thinking of Him, the Rock of ages, the eternal unchanging Son of God, our Lord, Saviour, and Mediator.

II. We who believe possess the true altar. Of the type of this altar they who served the tabernacle were allowed to eat, but the reality was hid from them. By faith we behold it, and our hearts are stablished.

III. A joyous heart is also a generous heart. When we praise the Lord, the bountiful Giver, and thank Him for the gifts of His grace, gifts so undeserved, precious, and abundant, our hearts will be liberal. We shall not forget to do good and communicate; rather shall we be anxious to discover the good works ordained for us, that we may walk in them, to find out the poor and needy, the lowly and afflicted members of Christ, that we may help and cheer them. And as both the praise and the works are fruits of the Spirit, brought forth by the living branches, so it is by Christ's intercession that they ascend unto the Father and are well-pleasing unto Him.

A. Saphir, Lectures on Hebrews, vol. ii., p. 423.



References: Hebrews 13:1-19.—R. W. Dale, The Jewish Temple and the Christian Church, p. 276. Hebrews 13:2.—Preacher's Monthly, vol. viii., p. 296; H. Melvill, Penny Pulpit, No. 2619; Homilist, 3rd series, vol. ix., p. 99. Hebrews 13:3.—Bishop Westcott, Christian World Pulpit, vol. xxxvi., p. 97; Case, Short Practical Sermons, p. 114. Hebrews 13:4.—R. D. B. Rawnsley, Village Sermons, 3rd series, p. 267.



Verse 5
Hebrews 13:5
I. This word is sufficient, because God has spoken it. We say of some men, "Their word is their bond." Shall we say less of the living One, of whose eternity our life is but a spark?

II. This word is inspiring, because it pledges the personal fellowship of God. "I will never leave thee"; not, "Angels shall be sent to thee," etc. To the Church Jesus says, "I am with you alway."

III. This word is complete, because it embraces all time. The child becomes free of the parent; the apprentice is liberated from his bonds; the hireling fulfils his day; but union with God is perpetual, and its joy is an ever-augmenting sum.

IV. This word is condescending, because it is personal in its application. It is not a pledge given to the universe as a whole; it is spoken to the individual heart, and is to be applied by each heart according to special circumstances. The whole exists for the part as well as the part for the whole. Every flower may claim the sun.

V. This word is assuring, because it is redundant in its expression. "I will never leave thee" would have been enough for a merely technical bond; more is added: we have word upon word, so that the heart cannot escape the golden walls of protection and security. Love does not study terseness; it must be emphatic: it must be copious.

Parker, City Temple, vol. ii., p. 16.



References: Hebrews 13:5.—W. C. Heaton, Church Sermons, vol. i., p. 73; C. Morris, Preacher's Lantern, vol. ii., p. 620; Spurgeon, Sermons, vol. viii., No. 477; vol. xxxii., No. 1880; Ibid., Morning by Morning, p. 52; Clergyman's Magazine, vol. ii., p. 269. Hebrews 13:7.—A. Thomas, Christian World Pulpit, vol. xviii., p. 312. Hebrews 13:7-9.—J. Oswald Dykes, Sermons, p. 369.



Verse 8
Hebrews 13:8
The Unchanging Christ.

Note:—

I. The unchanging Christ in His relation to our changeful lives. The one thing of which anticipation may be sure is, that nothing continues in one stay. There is only one thing that will enable us to front the else intolerable certainty of uncertainty, and that is to fall back upon the thought of my text.

II. Think of the relation between the unchanging Christ and the dying helpers. Just as on the face of some great wooded cliff, when the leaves drop, the solemn strength of the everlasting rock gleams out pure, so, when our dear ones fall away, Jesus Christ is revealed, "the same yesterday, and today, and for ever."

III. We may apply the thought to the relation between the unchanging Christ and decaying institutions and opinions. His sameness is consistent with an infinite unfolding of new preciousness and new powers as new generations with new questions arise, and the world seeks for fresh guidance.

IV. Look at the words in their application to the relation between the unchanging Christ and the eternal love of heaven. It will be the same Christ, the Mediator, the Revealer, in heaven as on earth, whom we here dimly saw and knew to be the Sun of our souls through the clouds and mists of earth.

A. Maclaren, The Unchanging Christy p. 1.



References: Hebrews 13:8.—A. Mackennal, Christ's Healing Touch, p. 276; H. W. Beecher, Sermons (1870), p. 391; J. Vaughan, Sermons, 12th series, p. 45; E. Paxton Hood, Dark Sayings on a Harp, p. 157; Spurgeon, Sermons, vol. iv., No. 170; vol. xv., No. 848; Ibid., Morning by Morning, p. 97; A. Blomfield, Sermons in Town and Country, p. 1; T. J. Crawford, The Preaching of the Cross, p. 198; J. P. Gledstone, Christian World Pulpit, vol. xxvii., p. 187; J. Culross, Ibid., vol. xxxv., p. 49; A. Rowland, Ibid., vol. xxxvi., p. 291; Homiletic Quarterly, vol. i., p. 560. Hebrews 13:9.—Homiletic Magazine, vol. viii., p. 294; J. Natt, Posthumous Sermons, p. 345. Hebrews 13:10-14.—H. W. Beecher, Christian World Pulpit, vol. xxiii., p. 67; vol. xxvii., p. 188. Hebrews 13:11-14.—Ibid., Plymouth Pulpit, p. 305. Hebrews 13:13.—Spurgeon, Sermons, vol. x., No. 577.



Verse 13-14
Hebrews 13:13-14
Without the Camp.

Consider:—

I. The exhortation in the text, "Let us go forth therefore unto Him without the camp." (1) It is a call to abiding trust in Christ as our great atoning sacrifice. (2) It is a call to separation from the world in spirit and character, and from whatever would hinder our loving fellowship with Christ.

II. The trial connected with due obedience to that call, "bearing His reproach," that is, reproach for Christ. Let us take this to ourselves. (1) It teaches that, while the Lord exercises a gracious sovereignty in His dealings with His people, He would have them reckon while here on reproach and trouble. (2) It is a call to steadfastness and perseverance in the path of duty, notwithstanding all reproach and suffering.

III. The reason or argument to enforce the exhortation: "For here have we no continuing city, but we seek one to come." (1) The statement describes the condition of Christ's people here in this present world. (2) The thought is an argument and encouragement in pressing the exhortation of the text.

R. Elder, The Redeemer's Cry, p. 61.





Verse 14
Hebrews 13:14
An Ever-changing Scene.

These words sum up what was certainly the Apostolic mind as to the position of Christians in this world. They were members of a vast, and powerful, and complex association which we call human society; but, with all its great attributes, it wanted one—it wanted permanence. The world passes away, is passing away, as we work and speak. But though here we have no continuing city, yet we do seek one to come. Born amid change, surrounded by change in every form, knowing nothing by experience but change, the subject and the sport of change, the human heart yet obstinately clings to its longing for the unchanging and the eternal. Christian souls, thought the Apostle, not only long for it, but look for it. We seek that which is to come—seek it by believing that we shall one day reach it.

I. "Here have we no continuing city." We are all of us under the unalterable necessity of change in one way or other. It is the absolute condition of existing now and here. The fact may affect or impress us in many ways; it may darken or it may brighten life; it may depress or discourage, or it may inspire with undying hope. We may find in it the highest summons to courage, or the excuse for the most enervating sentimentalism. The idea of the sovereignty of God is the counterpart throughout the Psalms set over against all that is unsatisfying, disastrous, transitory, untrustworthy, not only in man's condition, but in the best that he can do. The Psalms are always the expression of the will to fulfil God's purpose, though very often of that will baffled; but they always fall back when the will is baffled, not on despair, but on the conviction that men's lives are in the hand of God.

II. The Psalmists cast themselves into the arms of God, and they were blessed. Oh that we could catch something of the contagion of that faith and hope as day by day we repeat again their wonderful words! Search as we will, we can find nothing to rest upon, nothing that will endure the real trial, but the faith of the Psalmists in the eternal kingdom of God, the faith of the Psalmists lit up by the grace and truth that came by Jesus Christ, the faith of men who are not afraid to meet their real circumstances, who are not afraid to trust in longing and self-surrender.

R. W. Church, Christian World Pulpit, vol. xxviii., p. 369.
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Verses 17-25
Hebrews 13:17-25
I. The Author of peace. From all eternity God purposed in Himself the counsel of peace; and when, by reason of sin, discord and misery came into the world, the Lord always comforted His people by the promise of redemption. Our peace is complete the moment we believe in Jesus; our peace is consummated when we are presented unto the Father at the coming of our Lord. In like manner we are still looking forward to our salvation and our adoption.

II. Jesus the channel of peace. Our Lord Jesus Christ was the Paschal Lamb on Calvary. From that moment our peace was purchased, and we were identified with the Substitute. God has raised and exalted Him and us with Him; God has thereby made peace and perfection.

III. God works in us. He gives good desires, true petitions, loving words and works. He prepares us for the work in time, as He prepared the work for us in eternity. Look with the eye of faith to the Lord, and you will receive not merely the commandment, but the spirit and the power to obey it; you will not merely see the Example, but be conformed to His image.

A. Saphir, Lectures on Hebrews, vol. ii., p. 439.





Verse 20
Hebrews 13:20
The Great Pleas of a Great Prayer.

I. The name of God is the warrant for our largest hope. "The God of peace" wills to give to men something not altogether unlike the tranquillity which He Himself possesses. What is it that breaks human peace? Is it emotion, change, or any of the necessary conditions of our earthly life? By no means. It is possible to carry an unflickering flame through the wildest tempests, if only there be a sheltering hand round about it; and it is possible that my agitated and tremulous nature, blown upon by all the winds of heaven, may still burn straight upwards, undeviating from its steady aspiration, if only the hand of the Lord be about me. Just because God is the God of peace, it must be His desire to impart His own tranquillity to us. The sure way by which that deep calm within the breast can be received and retained is by His imparting to us just what the writer here asks for these Hebrews—hearts ready for every good work and wills submitted to His will.

II. Note, secondly, how the raising of the Shepherd is the prophecy for the sheep. The principal thought implied here is that where the Shepherd goes the sheep follow. Christ's resurrection and session in glory at the right hand of God point the path and the goal for all His servants. In Him there is power to make each of us as pure, as sinless, as the Lord Himself in whom we trust. He rose, and sits crowned with glory and honour. "The God that brought again from the dead our Lord Jesus, that great Shepherd of the sheep," has pledged Himself thereby that the sheep, who imperfectly follow Him here when He goeth before them, shall find Him gone before them into the heavens, and there will "follow Him whithersoever He goeth," in the perfect likeness and perfect purity of the perfect kingdom.

III. The everlasting covenant is the teacher and pledge of our largest desires. It is not fashionable in modern theology to talk about God's covenant to us. Our forefathers used to have a great deal to say about it, and it became a technical word with them; and so this generation has very little to say about it, and seldom thinks of the great ideas that are contained in it. But is it not a grand thought, and a profoundly true one, that God, like some great monarch who deigns to grant a constitution to his people, has condescended to lay down conditions by which He will be bound, and on which we may reckon? Out of the illimitable possibilities of action, limited only by His own nature and all incapable of being foretold by us, He has marked a track on which He will go. If I may so say, across the great ocean of possible action He has buoyed out His course, and we may prick it down upon our charts, and be quite sure that we shall find Him there. Your desires can never be so outstretched as to go beyond the efficacy of the blood of Jesus Christ; and through the ages of time or eternity the everlasting covenant remains, to which it shall be our wisdom and blessedness to widen our hopes, to expand our desires, conform our wishes, and adapt our work.

A. Maclaren, Paul's Prayers, p. 80.



The Work of God.

I. Look at the aspect in which God is here presented. (1) A God of peace. Sin banished the peace which God sent His Son to restore; and when the world is won over to Christ, and the crowns of earth, like those of heaven, are laid at His feet, then shall God be known as the God, and our world shall be known as the abode of peace. (2) God has made peace, not peace at any price; it is peace at such a price as satisfied the utmost demands of His law, and fully vindicated His holiness in the sight of the universe. For see, by the cross where Jesus hung, mercy and truth are met together; righteousness and peace are embracing each other; and there the great God appears as just, and also the Justifier of all those that believe in Jesus.

II. He brought Christ from the dead. (1) In one sense the glory of His resurrection belongs to Christ Himself. His death was in a peculiar sense His own act. In no case do we lay down our lives. Who dies a natural death has his life taken from him; who commits suicide throws his away. But He who said, "I have power to lay down My life," also said, "I have power to take it up again." (2) Here our Lord's resurrection is attributed to God. His resurrection is the crown of His labours; the token of His acceptance; the fruit of His deed. The God of peace raises Him from the dead, not simply by His almighty power, but "through the blood of the everlasting covenant," His own blood, as if the blood that washes away our sins, sprinkled on His dead face, restored Him to life; sprinkled on the chains of death, dissolved them; sprinkled on the doors of the grave, threw them open. Most precious and potent blood! May it be sprinkled in red showers from God's hand on us! If that blood, in a sense, gave life to a dead Christ, shall it not impart life to us? Yes. Through its power, dead with Him to sin, crucified with Him to the flesh, and buried with Him in the baptism of the Holy Spirit, we rise to newness of life.

T. Guthrie, The Way to Life, p. 117.



I. Notice the simple, human name Jesus. (1) Let us ever keep distinctly before us that suffering dying manhood as the only ground of acceptable sacrifice, and of full access and approach to God. The true humanity of our Lord is the basis of His work of atonement, of intercession, and of reconciliation. (2) Then, further, let us ever keep before our mind clear and plain that true manhood of Jesus as being the type and pattern of the devout life. He is the Author and Finisher of faith, the first example—though not first in order of time, yet in order of nature and perfect in degree—the pattern for us all, of the life which says, "The life that I live, I live by dependence upon God." (3) Then, again, let us see clearly set before us that exalted manhood as the pattern and pledge of the glory of the race. "We see Jesus, crowned with glory and honour." Pessimism shrivels at the sight, and we cannot entertain too lofty views of the possibilities of humanity and the certainties for all who put their trust in Him. If He be crowned with glory and honour, the vision is fulfilled, and the dream is a reality; and it shall be fulfilled in the rest of us who love Him.

II. Secondly, we have the name of office. Jesus is Christ. Is your Jesus merely the man who by the meek gentleness of his nature, the winning attractiveness of his persuasive speech, draws and conquers and stands manifested as the perfect example of the highest form of manhood, or is He the Christ in whom the hopes of a thousand generations are realised, and the promises of God fulfilled, and the smoking altars and the sacrificing priests of that ancient system and of heathenism everywhere find their answer, their meaning, their satisfaction, their abrogation? Is Jesus to you the Christ of God?

III. Lastly, we have the name of Divinity. Jesus the Christ is the Son of God. (1) The name declares timeless being; it declares that He is the very raying out of the Divine glory; it declares that He is the embodiment and type of the Divine essence; it declares that He by Himself purged our sins; it declares that He sitteth on the right hand of God. (2) Further, the name is employed in its contracted form to enhance the mystery and the mercy of His sharp sufferings and of His lowly endurance. "Though He were a Son, yet learned He obedience by the things which He suffered." The fuller form is employed to enhance the depth of the guilt and the dreadfulness of the consequences of apostacy, as in the solemn words about "crucifying the Son of God afresh" and in the awful appeal to our own judgments to estimate of how sore punishment they are worthy who trample under foot the Son of God.

A. Maclaren, The God of the Amen, p. 8.
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Verse 21
Hebrews 13:21
The Great Prayer Based on Great Pleas.

I. Consider the prayer which the name excites: "Make you perfect in every good work." We should expect that all the discord of our nature shall be changed into a harmonious cooperation of all its parts towards one great end. We bear about within us a warring anarchy and tumultuous chaos, where solid and fluid, warm and cold, light and dark, storm and calm, contend. Is there any power that can harmonise this divided nature of ours, where lusts, and passions, and inclinations of all sorts, drag one way and duty draws another, so that a man is torn apart as it were with wild horses? There is one. "The worlds" were harmonised, adapted, and framed together, chaos turned into order and beauty, and the God of peace will come and do that for us, if we will let Him, so that the low schism which affects our natures may be changed into perfect harmony.

II. Note, secondly, the Divine work which fulfils the prayer: "Working in you that which is well-pleasing in His sight, through Jesus Christ." Creation, providence, and all God's works in the world, are also through Jesus Christ. But the work which is spoken of here is yet greater and more wonderful. There is, says the text, an actual Divine operation in the inmost spirit of every believing man. God does not work by magic. The Spirit of God, who cleanses men's hearts, cleanses them on condition (1) of their faith, (2) of their submission, and (3) of their use of His gift. If you fling yourselves into the war of worldly life, the noise of the streets and whirring of the looms, and the racket of the children in the nursery, and the buzzings of temptations round about you, and your own passions, will deafen your ears so that you will never hear the still small voice that speaks a present God.

III. Lastly, notice the visible manifestation of the inward work. God works in order that you and I may work. Our action is to follow His. Practical obedience is the issue, and it is the test, of our having this Divine operation in our hearts. There are plenty of people who will talk largely about spiritual gifts, and almost vaunt their possession of such a Divine operation. Let us bring them and ourselves to the test, Are you doing God's will in daily life in the little things? If so, then you may believe that God is working in you. If not, it is of no use to talk about spiritual gifts. The test of being filled with the Divine operation is that our actions shall be conformed to His will. Action is the end of all. We get the truth, we get our souls saved, we have all the abundance and exuberance of Divine revelation, we have the cross of Jesus Christ, we have the gift of the Divine Spirit, miracles and marvels of all sorts have been done, for the one purpose to make us able to do what is right in God's sight, and to do it because it is His will.

A. Maclaren, Paul's Prayers, p. 91.
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